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Executive Summary

This report briefly outlines certain aspects of what is known of
Havaiian culture prior to European contact, some of the changes which
have taken place in the following two centuries, and some research on
modern Havaiian culture. This outline is intended to provide some
context for a discussion of the cultural significance and values
associated with Kaho'olawe Island. Culture includes the beliefs and
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(1.0, Ehose thlags which GRGHT fo be) and seae shotional comimmert on
the part of those holding the values.

Ecology
Kaho'olave is the sallest, windiest, and driest of the eight mjor

Havaiian islands. Centuries prior to European contact parts of

island were covered with dryland forest which had been replaced by

native grasses by the time of contact. Crops such as sweet potato and |

sugar cane were grown there but not the economically and symbolically |

inportant taro. ‘
w
\
|

Terrestrial resources also include basalt and volcanic glass used
for tools. +

The waters surrounding Kaho'olave have been known to be rich in |
fish from pre-contact times down to the present. Oral literature,

archaeological remains, and interviews provide evidence of the ‘
continuing value of Kaho'olave's marine resources. ‘

The introduction of herbivores (especially goats) and the use of
the tsland g a ranch begianing in 1858 has resulted in the loss of ‘
grass and topsoil so that the upper part of the island is now eroded |
Earfhen aud vha lociénds and guibies are s Gcatunten by the introduced :
algaroba tree.

History
The size and permanence of the pre-contact population of Kaho'olawe

has not been firmly established. It was used for a time in the 19th

century as penal colony prior to the issuance of the first ranching

le:

The island was taken from the last rancher after the attack on
Pearl Harbor. It was an important training area in World War II.
During the course of the var, the ranch buildings and water storage
facilities were destroyed. The goat population, which ranchers had
tried to control, was also alloved to expand

The ranch lease was never renewed, and the military has continued
o e the island for target proctice until the present. In the late

Thes
objection were primarily s feaindte o s rby Maui who regarded the
bombing as a nuisance and as a possible obstacle to the commercial
development of parts of Maui



Kaho'olawe, These: took place in the context of a social Rovenent k
o the. Rawadinn Rena ® {Thcee yho. landed asmerted heir right of
access as Hawaiians and questioned the Navy's.right Kaho'olave.

Some of the landing participants were tried for trespass and jailed,
fined, or both.

The landings vere folloved by greater public interest in the
island. A survey begun a short time after the first landing revealed
the archaeological resources of the island to be greater than had
previously been supposed.

e individuals and organizations continue to question the “avy s
right to Kaho'olawe. Salient among these is the Protect Kaho
'Ohana (PKO). The guiding philosophy of this organization is a)am
'aina," literally "love [for the] land." In addition to care
Tatural resources, this philosophy includes concern for native Havessan
land and political rights.

leader of the PKO and others brought suit against the Secretary
of Defense and others (Aluli et al v Brown et al) in 1977. In the same
year a federal court ruled against the defendants for violation of
conservation and historic preservation laws. The island was

among other things, for ordnance clearance from a large part of the
island and regular access for scientific, cultural, and religious
purposes.

Cultural Significance

The island was found to have some 2,000 archaeological features.
These include shrines, temples, worksites (quarries and a fishhook
manufactory among them), petroglyphs, habitation sites, and burials.
Some locales are valued for reasons beyond the presence o
archaeological remains.

Oral literary sources state that the island has been visited or
lived on by Hawaiian deities and spirits. Historical figures have also
Visited or briefly resided on Kaho'olave. Oral literature associates
the island's past with the concept of kapu, indicating restriction and
possibly sanctity. These and other positive associations are not
unique; land and sea, and the forces believed to animate them, are
generally revered in Havaiian culture.

nterviews indicate that the entire island is regarded by some as a
pu rilime By this is meant a place for spiritual comfort and t
unburdstag of trowbles.  The celatively pristine state of the island as

ole, and some of its locales in particular, lend to its value as a
Du'uhonta in this aforsmentioned sense. No evidence has been found to
indicate that Kaho'olawe was a pu'uhonua in the sense of a sanctuary
sanctioned by a ruling chief.

Xaho'olawe has been visited by high ranking members of the
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Modern lore also personifies the island as a woman or infant. This
personification associates the island with birth and by extention
rebirth or renaissance and the Havaiian Renaissance.

significant: the political, economic, and religious concepts espoused
on Kaho'olave, especially aloha 'aina; the island's association with
valued aspects of the Hawaiian past (especially the long-distance
voyaging tradition); the loss of those who disappeared in the waters
surrounding Kaho'olawe; and the personification of the islend as a vosen
and child, the embodiment of the Havaiian Renaissance. For these
people, bombing of any part of the island is distressing, though there
is special concern for the specific locales and archaeological sites
described in the report.

nobility, including one monarch. Tt is not, however, known to have a
lengthy or close connection with any ruling chief. Many of those who
value the island todsy do 5o on the basis of fts sssociation with the
ordinary Hawaiians who worked and worshiped there. Thus the island's
Sianizisenco. 1 mot depeadsnt on evtencire aslotiatins with the chisfly
class.
The disappearance of two Hawaiians in the waters off Kaho'olawe in
1977 contributes significance to the island for many. One of those lost
was a charismatic spiritual and political leader, and his disappearance
amounts to martyrdon.
Kaho'olave has been since the late 1970's a forun for the
expression of econonic and political ideas centering around the concept
of aloha 'aina. In addition to Hawaiian religious practice and belief
at the individual or family level, which has been argued never to have
been entirely discontinued, Kaho'olawe has been the scene of revival of
state level rites propitiating the major deities.
Many, though not all, Havaiians and residents of Hawaii regard as 1
\
\
\
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Editorial Conventiops
Abbreviations
A Honolulu Advertiser.

CHRON  Silva, C. Kaho'olawe Historical Documentation 1778-1970.
Honolulu:ETSC, 1983.

EIS  Environmental Impact Statement.

MRN  Multiple Resources Nomination for Kaho'olawe Archaeological
Sites. National Resister of Historic Places. 1980. (Hommon,
Robert J.)

PE Pukui,

K. & S. Elbert Hawaiian Dictionary. University Press

of Hawaii:Honolulu, 1971
PXF Protect Kaho'olawe Fund.
PXO  Protect Kaho'olawe 'Ohana.

PNH  Pukui, M., S. Elbert, & E. Mookini Place Names of Havaii.
Honolulu University Press of Hawail, 1974

SB Honolulu Star Bulletin.

Orthography

In corrent Hauaitas orthography the glattal stop is repressnted by
a hamzah, is report the apostrophe is used. [This is sometimes
Soened in coriain verl knovn place names; hence "Havaii i ssed rather
than "Havai'

Stressed vowels are normally indicated by the macron. In this
peroee el priat da used (e.g., "naka'ainana” rather than the usual
ina

Brackets

Due to the limitations of the word processing program used in the
production of this report, much of the material which might othervise
have been put in footnotes is presented between brackets.
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Introduction

Purpose
The purpose of this report is to describe succinctly the past and
olave as a whole and of that island's
historic places and locales in the context of Hawaiian culture in
olave in particular. This information
1a datended to coptribute to the Mauagenent of the cultural and historls
resources of Kaho'olaw

The project is sponsored by the Naval Facilities Engineering
Command, Contract N62742-84-C-0076. The Contractor, and sole
researcher, is Dennis T.P. Keene, Ph.D. The investigation began in
August, 1984 and concluded in August, 1985.

Project lhst Ty
Ths project grows out of concern for the cultural and Matoric

contractad directly by the US Mavy o couplets the survey.

In 1977 a lawsuit (Aluli et al v Brown et al) vas filed bringing
clains against the Navy for violation of historic preservation and
environmental laws. In 1977 the Navy was ordered in a ruling under that
sult to subnit historic sites identified by thet tine to the National
Register of Historic Places. The suit was terminated in 1980 by an
cspomment batugen tho parties, Brosiding, smong other things, for. chie
clearing of ordnance and regular access to the island for cultural,
religious, and scientific access.

e Navy and the State of Hawaii entered into a Memorandum of
Understand)ng in hugust, 1979 expressing muual intereat in conserving
this

inventorying archaeological sites on Xaho
inclusion in the Nationsl Register of Historic Places,” as well a
efforts by the Navy to "avoid hazarding such sites." The State

recognized the Navy's position of continuing need for the island.

Also in 1979 an Environmental Impact Statement was completed by the

appeared in two parts in 1983: Part 1,
"Historical Docunentation," by Carol Silva; Part 2 "Ethnography and
Cultural Talnes," by Deanis "o Keeme, Theoe studics were reviewsd
under contract by Leialoha Perkins (1983). That and other reviews
suggested the need for a study which would bring existing research
materials together with some newly collected data in such a way as to
accomplish the purposes outlined above.

1
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me errors of interpretation in "Ethnography and Cultural Values"
are corrected here. Otherwise that report is endorsed by the researcher
who recomends that it be read in conjunction with the present report.

e appended scope of work for the present report calls for
discussion and use of the term "ethnic significance.” This was provided
in the 1985 draft but has been dropped from the final report in
deference to strident objections made by the Protect Kaho'olawe 'Ohana
(1985:1,2). Any use of the now-tabooed term here is inadvertent rather
than deliberat

Organ:

ization
This report includes three major sections: First, a brief outline
of Hawaiian culture, as it is believed to have been prior to initial

the context of Havaiian culture. Maps, a bibliography, a glossary of
Havaiian terms, and a list of documentary sources regarding Kaho'olawe
are appended.

This organizational format is not followed rigidly. On occasion it
seened necessary or appropriate to folloy a topic outside of the tire
frame under discussion. The reader may thus expect to find material
Tegarding cortain sspects of contemporary Havaiian culture included
in sections on the past, and so forth.

Theory and Method

Tneurencax Assunptions

Anong the assusptions underlying the 1 present research are several
regarding the nature of culture. Culture is adaptive, shared, an
Tearned.. It functions to adapt a society, and its individusl members,
to the environment, which environment may include, or come to include,
other human groups. Culture is variable but shared; unique or
idiosyncratic belief and behavior may be affected by culture but are not
regarded as cultural for the purposes of this report. Culture.is
learned, not biologically inherited. Although legal or moral rights may
be biologically inherited, it is assuned here that culture is
communicated through such media as words and gestures (though the belief
that values or information can be biologically inherited may be part of
the content of some cultures)

s oullure ffn & Wedia GE' BAAYIAEING o theoRiiimmity, e g

serve disferent fuctions. [A large vojeging cance might in one cuntext
function primarily to transport chiefs and their retainers; in another
SOneRs ‘A& Eanod RINNE Punctisa es % Eyabol of Sthait ueide aub




cultural renewal.] Change is not alvays smooth and benign; much that is
of value may be lost, especially in situations of contact with alien,
intrusive cultures.

One_approach to the study of culture is to describe it in terms of
universal categories to facilitate cross cultural comparison. Another
is to try to understand each culture in its own terms, stressing unique
elements and patterns. Both of these approaches are likely to be used
in a single study, but one or the other may be emphasized. The previous
phase of research, "Kaho'olawe Ethnography and Cultural Values," was
organized along the lines of the former approach; the present study
inclines toward the latter.

Beescigne giieriLion

is the primary research method for contemporary cultural and
o Phenonens. The researcher associates vith meabers of the
culture, observes their activities, and, though he is recognized t
an outside observer, takes part in the activities to the extent feasible
and appropriate. Participation is believed to lead to a deeper

i ivities, sharper
formulation of useful questions. Data are recorded with notebook, tape
recorder, and camera. The researcher must try to guage the effects of
his oun presence and activities on the phenomena under observation
(e.g., whether the methods of recording data are offensive or otherwise
disruptive).

The.presen report dravs'on the;reslts of an earlier period (1982-
pirticipant observatity which included eight visits to Kaho'olave
amiety“of individwals and groups in cultural and religous

" presided gver by the Protect Kaho'olawe 'Ghina (the group

which has shoy

abbreviated as the PKO). Meetings of the Oahu PKO, political protests
and demonstrations, a Hawaii State Senate committee hearing, and social
gatherings vere also attended. Members and supporters of the PKO were

aho' olawe
participant observation took place in the 1984-85 period, but most of
the data acquired in the latter period has been from interviews and
docunentary sources.

Interviewing

Tncerviews vere contucted with ladividuala knouledgatle 1n relavane
aspects of Hawaiian culture, those with information regarding
Eistory af Eabololave; and thoss who could 1asus. ofticial statements on
eha ed who

acquired chtts Mo go by personal invalveent and others ho learmed
by fornal training or scholarly research. Some met several of thes
cHiesta, Ganier sd:the wiiliiguecs to soumimisate oue's knov]edge are
also desirable qualities for an informant, [It should also be note

that in the course of research brief conversational exchanges take pme
which are neither formal interviews nor participant observation, but
which may yield useful data.] Notes were taken during all interviews,
and a tape recorder was used when it seemed appropriate.



Do:um.entar[ Research
rinary docunentary source for written materials concernin
Kaho'olave i3 Carol Silva‘s conprehensive conpilation (1983), vhich
employs usual historical research methods. This includes materials from
the first written refersnce through 1970, arrenged 1o chronological
order, and is cited as "CHRON" throughout this report, Silva brief
bibliography of "niscellancous references past 1970 (1083:350-55) was

Guide, nline computer search was also made, using DIALOG
Gatapases for the Science, Social Science, Public Atfairs, and
Environment citation indexes. Individual resources, such as Myra
Tonanari-Tuggle's files on the Protect Kaho'olave 'Ohana, vere
consulted. Relevant documents were located in the files of government
offices

I




Pre-Contact Hawaiian Culture

Polynesian Origins
Three theories to explain the origins of the inhabitants of

beginning of the last cencury: arrival from islands to the west (and

Foreh). Lingutstic, srchasological, and botanical evidence support the
theory that Polynesia was sectled from islands to the west (Bellwood
19

the basis of these data, the ancestors of modern Polynesians
(Bellwsod T975) are believed to-have-arrived 1n Wastecn Folynests befofs

the time of Christ. Polynesians dispersed from there and later from the
Vi imantradniSact 357 Tornale, satling in large, double hulled cances.
Lingutatic axd as vell as

e e e
Marquesas and later the Society Islands (Emory 1980) sy
as the time of Christ (Kirch 1985:68).
Chronology
Archaeological evidence indicates that four of the Havaiian islands
were settled by AD 300-500, and settlement may have taken place by AD O
(Kirch 1985:68; SB 8/14/85): Sites on Molokai and Oahu indicate the
carly settlors fished gathered shellfish, and kept pigs and dogs. The
presence of domestic pigs indicates agriculture as well as "the
Fepomive nature of inielal colonization” (Kireh 19541348). Vlrtunl]y
all of the Hawaiian food plants were introduced by settlers.
SoeomiE Croca wilh predshe Mad on ome Facisic 1314ads sce thought to
have been introduced in Hawaii. Kirch (1984:245) takes personal
ornaments (pendant, anklet, and "red coloration") buried with a young
girl as indicative of rank in the social structure.

Most of the early sites are located in fertile, vell-watered,
valleys on on the windward sides of islands. As populations grew in
these areas, desirable leevard locations were settled with permanent
occupation by AD 900-1100. By AD 1400-1500 settlement began to expand

subsistence standpoint) were occupied. Although the population of the
entire archipelago probably continued to grow until the time of European
contact, population stabilized in some areas

Although irrigation was probably practiced by the earliest
settlers in the Hawaiian sequence, the most elaborate taro irrigation
coses later, poseibly after alluvial flats had been created by erosion
from gardens on valley walls. Expansion into drier areas depended on
e horn Bontio foxze oE "ALyiand" chto aid, for cha GEyaes Mreds)
sweet potato. Clearing of forest foi horticulture resulted in the
destruction of habitats of endemic species; in particular the loss of



large sections of dry lowland forest "resulted in the extinction of no
less than forty species of birds" (Kirch 1984:148).

Leaving on one side the issue of causal relationships, the
prehistory of Hawaii is marked by population growth, agricultural
ith dramatic n the landscape and

endemic species), and the development of the hierarchical society
encountered by the First European visitors. A brief sumary of what is
known of some aspects of that society follows.

Econonic Systen
Hawaiians practiced root and tree crop horticulture. Pigs, dogs,

and chickens were kept. Pelagic and lagoon fishing supplied most of the
protein. Aquiculture was also practiced. Useful marine and terrestrial
resources vere collected. The Hevaiian horticultural complex included
the following plan

tars (Colocasta esculenta)

ovest puceee (Capmaen patavas)

yan (Dioscorea alata)

breadfruit (Artocarpus incisus)

coconut (Cocus nucifera)

banana (Musa paradisiaca

paper mulberry (Broussonetia papyrifera)

olona (Tonchardia latifolia, a shrub used for fiber)

awa (Piper methysticus, a mild narcotic used for medicinal,

spiritual, and recreational purposes)

. gourd (Lagenaria mmn a)

ti (Cordyline Jerifinalis,

arrowroot (Tacca leontngetrnloides)

turmieric (Curcuna domestica)

bamboo (Joinvillea paudichaudiana)
ALL but olona were introduced by the ancestors of the Havaiians.

Al was the generic tern for vegetable foods, though this word was
also Tised for the most important food, the root crop, taro. Wet taro
was grown in irrigated pond fields which require a continuous flow of
vater.
the banks. Edible fish lived in the ponds.
slash and burn agriculture but still requires fairly damp conditions.
Taro is cultivated by cuttings; it reaches a state of suspended growth

oduced a seasonal crop. Taro corms, sweet potato, and breadfruit were
baked and, particularly in the case of taro, pounded into a pas

pudding known as poi. Bananas were usually cooked, though

varieties could be eaten raw. Coconut vas a significant item in t

dlot, oo (uht) yomeelaorcalbieliony Shouth e ima Tenasimponkant i
tara and sweet potato; Halo (1951:206) dedcribes Kaho'olave as hav
beed entirely composed of kula land [defined by Enerson it To51:200)
as "dry and inaccessible to vater"] and states that sweet potato, yams,
and sugar cane were grown there but no taro.




ter s necessary for groving taro, and both had symbolic velue
beyond the merely utilitarian. ord for wealth, waiwai, duplicates
the vord for vater yai, whic ey cunnuuuun of vealth and life,
hence wai a re frequently mentioned in poetry” (PE p 349).
Brash W2 or eis wagueiat se sesed (andy & “nndy 1972:61), and great
care was taken not to pollute streams. It is not clear whether the
converse is true, and dry areas are more secular or profane, but modern
Hawaiians use dryness as the basis for criticism of the homelands of
Sthuis 1e Eiteadly bedizapes

Fish are called and all food from the sea, including seaweed
and salt, ves subsumed under that term. Everyone knew how to-obtain
1'a, “though thars was sone spectelisation. Women collected shellfish

might be of the aristocratic or commoner class; they knew movemen
habitats of fish, weather, how to interpret omens, the behavior o birds
as indicative of the presence of fish, as well as the use of a
sophisticated variety of gear and methods. In addition to its
utilitarien purpose, ishing vas o sport of chiefs, incluiing some
women. Fish were generally cooked though other forms of i'a

Uuaiiy aten raw.  Sestood provided most of the proteln ston by
Havaiians. Kaho'olawe appears to have been important for fishing for a
long t

There were some 400 major fishponds in pre-contact Havaii. Of the
four types, the loko kuapa was the most impressive. Its permeable stone
wvalls impounded Stream mouths, mixing stream and sea to make.brackish
water for mullet and other fish. Additional nutrients came witl
detritus from agricultural terraces. Hawaii's fishponds are unique in
Oceania, augmenting a somevhat limitéd reef system and providing. fish,
shellfish, and seaweed. The ponlls were owned and harvested b
aristocrats, and are thought to have helped in supporting the mvmng
chiefly court, lessening the burden on local resources. onds
peavidsd etgniticent amcumts of protein, thoagh balisfs regariin
defilement and pollution prevented fertilization that might have led to
greater productivity (Kikuchi 1976). Kaho'olawe had no fishponds.

Uncultivated areas from the lowlands to the mountains provided such
rav materials as timber and thatch, as well as materials for medicinal,

sweet potato, kupala or koali '
fanine food, Kupala, vas especially associated with the island of
Kaho'olawe (PE p 170), the phrase "Kaho'olave 'ai kuj i

sea birds were caught Ear plumage nnd/ar fno 3

introduction, go‘ e been huntex waiians; wild pigs are also
hunted. [Sources: Ticconb (1972:3- o). Handy & Haidy (19725, Eikucns
(1976); e (1962:36-39).]



Arts and Crafts

Wood, bone, stone, shell, and fiber are among the materials used in
Havaiian arts and crafts. Classification as art or craft depends on the
ratio of aesthetic to utilitarian value, any given item having some
measure of each. There is wide variation in degree of decoration and
Fineness of finish. The finest items seem to have been used by the
chiefly class.

Inplenents for the preparation of food included scrapers,
shredders, and pounders (used to mash cooked root and tree crops into a
paste called poi). Gourds, sometimes artifically shaped and sometimes
in natural form, were used as water containers. Platters and bowls,
some supported by carved, stylized, anthropomorphic figures, vere made
from wood,

Houses vere thatched of grass or leaves. Te Rangi Hiroa (1957:78)
believed the simplest form of house, consisting of a roof resting
directly on the ground, vas used by the common people. Some houses had
stone walls; others were entirely pole and thatch.

Mats and baskets were plaited by women from pandanus leaves and
fron s sedgs called mialos (Crperus lsevigatus). lakalos sleoping sats
made with particular skill and certain features unique to Hawaii.
Goconst peln Eronds seem net to have boan used for the conrae basketa
and platters seen elsewhere in Polyne:
Clothing was ‘made. from leaves and fibrous materials and from bark
d

Lof de. fr
cloth. Men wore loin cloths and women wore skirts; cloaks and capes
metimes vorn. £ feather garments was restricted to

d s
and other woods. Small, repeated design mo[lfs produ:ed mieteglocsd
bands and borders. The entire piece was thus an integrated un:

diffarent fron the soned OF seckioned ffect produced by the tape bouris
still used in Samos. Festher garments vere nade elseuhere in Polynesia,
but the red and yellow cloaks and capes of Haveil vere unique
yellow feathers to be found on the mano were plucked ol
the birds released; plucking the many (o4 feathera of the IL'ixl s

killed the birds, which vere eaten. Helmets, leis,

status, as did feather images of deities. Feathervork has gon
decline, 1n part: dus to the extincrion of some of the birds in 4 Bost-
contact period

Canoes were built by craftsmen. Hulls were hollowed from single
logs and sometimes built up with plank wash-strakes. Unlike the canoes
used in some Pacific islands, Havaiian canoes had fixed bow and stern.
Single hull canoes have an outrigger float attached by curving booms.
These were used for fishing and transportation of small groups. Double
hull cances were used for voyaging and warfare. Builders shaped hull
and rigger with stone adzes, chisels and hammers. Hulls were made from
(Acacia koa) and other woods; outriggers were made of lighter woods

8



such as wiliwili (Erythrina sandwichensis) or hau (Hibiscus tiliaceus).
Canoes of traditional design are still used for racing; these accomodate
six paddlors, veigh about 400 pounds, and are approxiaately 40 feot in
length. Plank outrigger canoes with outboard motors are used

Eishing, but most fishing is now done with Western style boats.

Fishiag required 2 sophisticated variety of methods. Implements
nets, floats, traps, hooks, sinkers, spears, and lure
Knovledge of Fishing grounds and of techaiques was pesead to 2 nan’
Fishermen made much of their own gear, thore yere slso
expm Hodk enkern: Plohjvers part of the g)fl/gxchnnge pattern of
reciprocity, with those residing farther inland supplying larse tres
for canoes, fiber for nets, and so on.

Some recreations utilized paraphernalia made for other pursuits
(e-3., cordage used in string figures); others had their own special
sppara Ganes bearing some resemblansce to darts, checkers, and lawn

was practiced elsevhere in Polynesi
covered with grass, and aristocrats rode down thea on sleds. Wooden
surflioards were used in other parts of Polynesia, but only in Hawaii

were the design and size such that the vave rider could kneel or stand.

Wind, atd percussion inmnn instrunents vere used as well as solid
instrunents and rattles. The musical bow was found in the Marquesas as
vell as Hawaii, vhere 1t had a cognn:e name. (The 'ukulele and ‘atgel
guitar are 19th century Havaiian modifications of Buropees, 1nstraseats.)
Nose flutes vere made of bamboo, whistles of gourd and ti leaf, and the
bull roarer (said to be a child's toy in Havaii) of coconut shell.

ts were made of conch or triton shell; their use is largely
limited now to initiating Mayday festivities and sumnoning tourists.
Sharkskin headed drums were made of the hollowed trunks of coconut and
other trees. Hula drums were short and temple drums taller. The lower
part was carved open-work, sometimes with human figures supporting the
drun. Hula instrunents were made of bamboo, wood, gourd, and stone.

jeapons included short and long spears, a variety of daggers,
slh\g:. Clubs, tripping devices, and strangling cords. Wood, bone,
stone, fiber, swordfish blade, and sharktooth vere among the materials
used.  Tron rapidly replaced wood after contact in the manufacture of
daggers.

Hawaiians made a greater variety of personal adornments than any of
the other Polynesians. Temporary personal decorations were made o
leaves and flovers. Feathers, shells, seeds, ivory, and aninal teeth
e also used. The lei palaoa, a stylized hook pendant was made of
whale ivory and, sometimes, wood, shell, or stone. It hung from braided
human hair. Anklets, bracelets, necklaces, and head leis were also
worn. [Sources: Te Rangi Hiroa (1957); Rarrere (1062):




Soctal Organtzation

vaiian sociecy was stratified. There vas a class of hereditary
. ts, a and a class of "affluent subsistence farmer:
(Ralston 1984:22,31), the maka'ainana. The maka'ainana ccnsntuted the
great majority of the population. They were d1so the artisans an
subsistence producers on whom the society depended. Distant relatives
of the ali'i formed a "middle class" (Barrere 1962:18). There also
appears to have been a small pariah class, kauva.

i for ali't derived fron directness of genealogical comnection
re at
ete end Family

& factive

Offspring of "chiefs who themselves had one or bot!
grandparents in comnon" were known as ni'aupi'o and were further
t

synergistic effect beyond the pedigrees of the parents. Ranl

position could also be enhanced by achievement. Acquisition of chietiy
title through warfare goes back at least as far as 'Uni's usurpation of
of his brother's title c AD 1550.

The principle of seniority within families is reflected in
Havaiian language. There are terns for elder and younger slbllngs (of
the sane sex) and for the first and last borir.

“The ali'4 vere endoganous as a class, but not by region, narriege
between individuals from differnet polities being frequent

1983:3,4). The ali'i resided patrilocally (Goldman 1970: 216) umngh N
Succession to chieftainship and other rights depended on pedigree,
chiefly descent lines seem not to have been corporate groups (Goldman
1970:234).

The maka'ainana also appear not to have been organized into
corporate groups. The 'ohana or "family" is an aggregate of kin
variously described as a kindred, a cognatic "stock” with little
genealogical dopth [ordinary people were forbidden to keep genealogies
(Ramakau 1961:242)], as a network (Goldman 1970:235,6),

Urelatives (with) overlapping kindred connections" (s«mm o710,

Political Organization

When Europeans first arrived in Hawaii, there were four lar
chiefdoms: Hawaii, Maui with Lana'i and Kaho'olawe, Oahu with Molokat,
it Kaua'i with Ni'ihau. “aeh vaa ruled by:8 paranomt chief, ali'i

vith the help of  counselor (kalaimoky), general or chief of statf
Tpukaua), high pricst (kahuna nui), executive ofticer (lamuiw),
high ranking advisors. ALL were members of the aristocratic ~log
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temples. The state has been described as a body with the paramoun
chief as the head, aristocrats the chest and shoulders, the high priest
the right hand, the senior counselor the left hand, the soldiery the
right foot and the farmers and fishermen the left (Malo 1951:187).

Paramount chiefs usually designated their successors, the eldest
son of the highest ranking wife being the ideal choice. Other chiefs
and, especially, the priests might influence succession. The voice of
the people was also sometimes heard, for they might rebel or desert an
unpopular ruler. Perhaps the best known legendary example is that of
the chief Liloa: Hakau vas his oldest son born of the highest ranking
wife, but he vas an unpopular ruler, and he offended the priests; 'Umi,
younger and born of a less distinguished mother, had the support of the
Friests sa vell sa cistody of the atate gods "Uni's men killed Hakau,
‘um sssuied the chieftainship. ‘Il miccesdsd on the basis of the
suppﬂ he priests and the state god, popular support, cleverness,
ats gther persovull qualities, despite Hakau's genealogical seniority.

e paramount chief had the right to allocate resources, thus the
i sin lands might pess to 8 nev intermediste chief upon the
succession of a new ruler or when political control of areas changed
Tanto Ecougt meinre, Hibaiatonee pruducers could a

their lands, but this vas

s0 be removed from
rare (Barr:

[Sources: Davenport (1969); Barrere (196b:14216,20-22); Malo (1951:chap
38).

Unwritten Literature:

Mythology, Traditional History, and Genealogies
Prior to contact with the Western world all Hawaiian literatufe was
transmitted orally. After contact much was lost. A few Hawaiians and
outsiders did collect oral literature, parts of which are now preserved
in manuscripts, publications, and (to an unknown
Living peraons. The Fornander Collection of Hawaiian Antiquities and
folklors 1n ue ot St the best known published Collections. Hawaiians were
Tired Iu the 1860's and 170' £o record accurately te narraciv
knuwledgeahle people. These were eventually published (Fornander:1916-
20) in bilingual form with various translators.

Bicopsen: folllatlats tave classified orally-transmitted narratives
tales

t empts to
apply this classificatory scheme to Polynesian oral literature have not
been very successful (Firth 1961:chaps 182). Neither does Hawaiian
terninology correspond neatly to this trichotomy.

Mo'olelo is a generic term for most all forms of narrative: "story,
gale, history, tradition, legend,” (PE), and according to the conpllers
of the English-Hawaiian dictionary, "mytl 0 is defined as (PE:
"legend, tale, usually fanciful; fiction; fo Teli'a fanciful tale." In
contrast to ka'ao, the tern mo'olelo suggests a narrative which is to be
believed and perhaps also that it is traditional rather than of recent

s_
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conpostion. The translatocs of Fornander's Collection gloss ka'ao in
varioss places as Mlegend," "eradition,” and "mythical tale; -moiolelo
is glossed as "legend" o "story." Thus Hawaiian terms are open to more
than one interpretation.

Other categories of traditional verbal lore include: the mele
[(chant, poem, song); hula (danced); 'oli (not danced)]; the name or
riddle (also puzzle, parahle, allegor 5 the 'olelo nu'eau proverb or
words of wisdom; the 'olelo pa'ani, the Tolelo ho'is curse; and
the 'olelo ho'. nmk) ath or vow,

Genealogical chants list ancestors, tell an aristocratic family's
origins (all once went back to Wakea & Papa & beyond to cosmic origins),
and recount illustrious deeds of ancestors. The Kunulipo, composed c.
1700, traces the genealogy of a Hawaii Island chief "back t

creation of the world from chaos (Barrere 1962)." It is the only
complete Havaiian genealogical chant known to exist.

The meaning and function of stories may also be divined from the
conces: da whloh thay sreitold; Erepuancly; hovever coly the text has
o the present. Elbert (1959) points out that in the

Fornander Collection the narrator, his attitude tovard the narrative
(reverence, belief/disbelief, amusement, etc), where he heard the story,
the circunstances of narration, and sometimes even the collector are not
recorded. X

Another source of ambiguity is Christian and other introduced
elements. *Barrere (1969) shows that certain purportedly traditional
Hawaiian narratives, collected in the Nineteenth Century, appear to have
been influenced by biblical ¥raditions.

Bven with regard to the unequivocally traditional, alterations are
forBa-expectad over. tlas, Becheith (1951:149) paiota oit that

"becone 1 t deeds may be
Sranferred ron ono perscn or tine period o another; "Historical
Sccuracy Just doss Aok exist as we understand the tors
Genealogies have been used in efforts to establish traditional history,
but chere have been probleas, It may be difficult to determine uhen a
list of names is a pedigree (a single line of ancestors throug!
generations) and when it consists of genealogical branches nverlapping
in time. Efforts to date events by genealogy have been render
Somewhat problematic by the question of how many years to asslgl toa
generation.

This is not to say that genealogies vere made up of whole cloth,
that there were no safeguards to prevent tampering with oral literature,
or that there was no distinction between fact and fancy. It is to say,
rather, that oral narratives are most revealing and reliable when they
are set in their social and cultural context; and even then caution must
be exercised in their interpretation.



v e Combustatiy

Religion [

Hawaiian deities are numerou: y were symbolized by images and
other material objects. Separate deities existed for aristocrats and
commoners, for craftsmen, for families, for men and women. A great
nunber of deities and spirits were associated with particular places.

four major gods were Ku, Kane, Lono, and Kanaloa; they were
i Some women worshipped
ancastresses, others Pele and other golissses; some chiefly vomen

D or lizard deities; "the majority of women, hovever, had

st worshipped nothing" (Malo 1951:82). Commoners might

prayers. Priests represented high ranking chiefs to the gods.
Offerings vere placed before their images and prayers made.

'Aumakua were deified ancestors which guided and protected the
family; these might take the form of natural phenonens, incluling
species such a: shark. Such totems were not eaten by those under
their pmucmn.

Spirit familiars, 'unihipili, could be cultivated by certain
individuals and then called upon for help in divination and other deeds
good or bad.

Craft deities were often forms of Ku. Ku'ula, for example was a
prinary deity of fishermen; the visible form of Ku'ula was usually an
Fcatvad stone, -Ea had misy. forns and functions, but "is best known o
a god of war" (PE p 389).

Kane, associated with creation as an ancestor of all Havaiians, vas
a god of fresh water, forests, and other places and phenomena.

Kanaloa was a companion of Kane; both were associated with finding
water and drinking kava. "Some considered him a god of the sea" (PE
?

e 50 forns of Lono were worshiped (PE p392). He was associated
\ith agriculture and fertility among other things. Malo (1951:82)
mentions Lonomakaihe (spear point Lono) as a god of warriors, though
Lonoikanakahiki presided over the Makahiki harvest observances (PE 393),
a tine of peace.

Rituals
Rituals vere performed to assure the growth and perpetuation of
natural and domesticated species, for peace or success in var, to ensure
health and human fertility, to divine the future. The highest of the

state-level rites were associated with Ku, taking place at temples
(heiau) of the luakini type. (State level rites were also held for the
g0d Lono, discussed under the heading of the Makahiki.) Only the ali'i
nui, ruling chief, of a major polity could establish such a temple.

sacrifice. sacrifictal neals (of pork) consumed by prieats (kahuna),
o) of taboos, chants, and the

interpretation of ity signs such as storms or clouds. Less

denanding, but still rigorous, were the rituals held four times each
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lunar month.

bservances to 'aumakua were made daily by men in the men's house.
Individual vorship also took place. 'Aunakua and other spiritua
entities were invoked at life crises and other times of need.

In addition to the propitiation of deities, the manipulation of

spiritual foress, megle, also took place. Thls tok auch
divination, sorcery, and magical components of curing. Certain
individuals spscts)ized o arving dégrees in thess Sctivitiss,

Lon pervaisd s11 epheres of activiky, end in dome cases
ehavior, and observance of taboo in particular, was

he
and/or msnipulstlen of theds satikias semms {mlicit.
"godless, i.e., irreligious or skeptical” (Malo

ote,
1971 210) et Bt (the quote refers to fishermen who
ustomary rites before and after fishing, an activity for

d ¢l
Vhich s great variety of rituals and beliefs had evoived).

Structures
Religious structures vere charscteriza by great varlation, o fact
attributed in part clas of temple architects. Temples were
SSueily Tectinpiler ia sheps, ofta terraced; the great temp re
welled, ot stands for efferings (lete), call structures called "oracle

e

rship as an adjunct to
61:201) includes it in a list
independant shrines and temples.]

Specialized temples existed for maintenance of plant and animal
species, for training in and practice of medicine, and other purposes.
Also numerous were shrines, especially for fishing, and also for deities
and spirits of nature and place

hrines were smaller than temples; they included household,

int or beach, these ranged in complexity from a flat rock for

ferings to cairns or platforms about 25 square feet in size (Te Rangi

i [Sources: Handy & Pukui (1972); Te Rangi Hiroa (1957);

Barrere (1962). Also see Valeri (1985) for a recent, sophisticated
treatnent of temple worship.]




Philosophy: Values and Concepts

Values
Values are generalized goals which include a normative component
and some degree of emotional commitment. The mdst ambitious attempt to
dnscribe ralues (Eluckiokn 3 Strodtheck 1961) enplors categories or
"value orientation areas" pertaining to social relations, tim
envizonsent, activity, and human naturs.  Eech of chese is divided into
alternatives, e.g., for "time" the dominant orientation may be past,
present, or future; in any given society, each alternative will be
represented in the value system; the aim of values research is to
deternine which slternatives are salient. [Tt should be noed that this
descriptive scheme is what is known as "etic of universal
categories is established, and societies are described in torns of these
categories with the ultimate purpose of comparison to other societies
described by means of the same set of universal categories. Another
approach, the "emic," attempts description by using the subject
society's own concepts.] The First three value orientation areas are
relevant to the present study.

ie., a

Social Relations

"~ Seniority (lineality) was a dominant value in social relations.
Anong kin there was respect for elders and veneration of ancestors;
distinct terns for elder and junior siblings (of seme sex) and for first
and last born imply precedence even within the same generation.
social system was hierarchical to a marked degree; ranking persons were
believed to"be imbued with supernatural as well as political power. The
lowest class was despised. The respect held for chiefs was affected,
however, by the degree to which their behavior was consistent with other
values, especially those of generosity and hospitality (Handy & Pukui
1972: chap IV). Individualism in the form of isolation or autonomy was
contracy to Havsiien socisl values (Handy & Pukut 1972: 75).  Havaiian
culture does, howeve more provision for privacy and individual
Varisbility in beliet and stritude than some other Polynesian societies;
Charlot (1983:32,35) cites a proverb in support of this position:

'A"oL u ka 'ike 1 kau halau.

TRiTeli 1 ek smhasoted 15 00 Bell of dessrhug.

Research in a modern Hawaiian community (Gallimore et al
1974:167,8) indicates that hierarchy/senlorlty/llneallty continues to be
the dominant mode within the Hawaiian family. At the same time, loosely
structured, egalitarian/collateral relations prevail among the
adolescent peer group, and generally outside the family. In contrast to
these highly valued modes of association, individuality and solitude are
rarely regarded as meaningful, desirable, or important experiences.

Time

Two modern historians characterize Hawaiians as past-oriented.
One (Daws 1969:60) described the celebration, during the 1820's, of the
anniversary of Kamehancha the Great's death as an expression "of
yearning for the lost past.” The other (Fuchs 1961:42) states the
dontnant goal of each of Havaii's major sthnic groups from 1900 onyard:
"for Hawaiians (the goal was) to recapture the past." The phrase "i ka
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wa kahiko hanohano," ("in the glorious past") from a frequently heard
Song about events of the 18th century is another contemporary example.

knowledge about it. waiian leader, George felm, spoke of "the
sacredness of history" (quoted in Morales 1984) dn reference to the
archaeological sites of Kaho'olawe. The "Hawaiian radio station" of

Honolulu sponsors a ericage Series" in wnich elderly Haviian
nusicians are interviewed about the past. The station gives frequent
historical presentations stressing the independence, viability, and
glcries of the Havaiian monarchy (1ncl\lding such antiquarian details as

e size of a king's tableware is same station has a popul
pregram cot1ad MTertirorial Aipvavest festuring pre-statehood eyt
music. Hula kahiko, an attempt to recreate ancient forms of Hawaiian

dance, is popular, Tespected, and carefully Giotizgeioned tron naders
hula.’ Ic might be argued that a focus on the past is to be expected by
a people who regard themselves as rhspossessed. Tndeed the

antiquity as validation is probably a cultural universal

inportance of genealogies as a source of political and spiritual power
suggests, however, that antiquity has alvays been prominent, rather than
merely present, as a means of cultural validation for Hawaiians.

Man and Nature
The dominant envirommental value seems to be harmony between man
and nature. Kamakau, writing over a century ago (1961:376), refers to
"the inherent love of the land of one's birth, inherited from one's
ancestors, so that men do not [willingly] wander from place to place but
remain on the land of their ancestors." Handy & Pukui (1972:200) quote
a proverb expressing affection for and close association with one's
homeland. Charlot (1983:55 £f) echoes this sentiment, adding that this
linkage with the homeland was accompanied by intimate knowledge and
aesthetic appreciation of it. Charlot supports his view that Hawaiians
valued harmony with nature by reference to a conservation ethic
"emphasized in stories and practice” (p 38), contrasting the Hawaiian
snaring and release of 'o'o birds after removing a few yellow feathers
with the apparently gratuitous killing of birds by outsiders as  deplored
in the Havaiian proverb, Haole ki kolea ("The Westerner shoots
plover"). Among the evidence cited for an aesthetic of haraoay botveen
n and nature is the unobtrusive placement of petroglyphs (p 76). Such
literary devices as onomatopoeia, symbolism, and the exploitation of
anbiguity (s.5., through the use of homonyns) express the "merging of
the person into the enviromment” (p 71). Other scholars familiar with
Bewsiienioual Titerature (o.g. Ebert 1962) see harmony and atfection
the reflected 1 Elbert refers tc
fatisns s Tevee daring® people in a discussion of their song and
poetry (1962) and finds in their their proverbs a love of place and
environnent not found to the same degree in Western lore. Similarly
Beckwith's study of Havaiisn oral literature led her to the belief
(1940:1) that they were a "nature-worshiping people."

No systematic, objective, quantified study of values has been done
for ancient Hawaii. Among the problems associated with the study of
i e

strength; variability in value attitudes generally an
Catogariss as age, sex, end cless, Alao, the asual probem of having to
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view ancient Havaiian culture through the eyes of non-Havaiians or
Christianized Hawaiians is particularly prominent in the field of
values

Do conservation values, as expressed in oral literature and art,
mean that symbiotic harmonious relations alvays existed between the
Hawaiians of old and their physical environment? Archaeologists cite
"avifaunal extinctions" from predation and from destruction of lowland
habitats (Kirch 1982). There are also indications that "husan induced
environmental change reduced agricultural productivity in ancient
Havaii" (Hommon 1983:17). It does not seem unreasonable to conclude

a conservation ethic/aesthetic existed but did not preclude
environmental alterations which were necessary to support a growing
hunan population.

here is also the issue of variation in values in different
segments of the society. Perkins (1983) argues that love of the land is

(81172 whe hafl wans, sevehitehed the rabeos, D regurd

o Toamt e = sisviton €0 be uied for thalt Gen pisponcs, U

Seiier Nt math of the Titaracere iick celebrarea tho heasty of narurs
and place vas produced by aristocrats.

Finally, there is the question of whether the envirannet
and and certain

homes of spiritual beings and as su 55
much nentineat. in us d1PPicult o aday as ts affect s behavior

Aloha

This concept is defined (PE p 78,9) as "love, affection,
compassion, mercy, pity, kindness, charity; greeting, regards;
svestheart, loved one; beloved, loving; (and as a verb to do or show any
of the forgoing)." The definition goes on to give examples of aloha
used as a gresting vith inclusive proncuns expressing a bond o
affection or love among the greeter and gree Some examples of the
expression of aloha (Handy & Pukui 1972) are gma to a child at the
celebration of his first birthday (p 83), performance of favorite songs
and dances of the deceased (p 156), and hospitality (p 170).

A presentation by the Office of Hawaiian Affairs at the University
of Hawaii in 1983 noted the commercial exploitation of the concept of
aloha. The current Honolulu telephone directory lists, for example, 187
‘business establishments whose names begin with this term - including
Aloha Bail Bond and Alohd Lei Greeters. There is also "Aloha Week"
which was established with the dual purpose of perpetuating Havaiian
culture and attracting tourists in the "valley months" between the
sumer and winter vacation seasons.

Scholars have also pressed the concept of aloha into service. Two
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social scientists who vorked in a rural Oahu commnity evoke the feeling
of aloha, being made to feel welcome, comfortable, and relaxed in the
enjoyment of undemanding hospitality. They then suggest (Gallimore &
Howard 1968:11) in the context of this concept that Hawaiians "minimize
personal gain, maximize interpersonal harmony," that confrontation
is avoided even at the cost of considerable economic expense.

Another researcher who has addressed the issue of aloha notes that
in the rural community where he worked the term was used in reference to
cooperation, good fellowship, and sharing. These frequently observed
behaviors generally involved some expectation of reciprocity.
Altruistic (non-reciprocable) aloha was largely limited to kin,
particularly the nuclear family, and to major crises at the community
level. Vhile the comunity is integrated by sloha in the forn o
sharing and the is fraught with
"potential for social conflict" (Newton st 52) 1f the expectation
is not satisfied, Reporting 118 episodes of public hostility, he
Tejacted s conception of alsha stressing the avotdance of coflict
confrontations [as put forward by Howard (1974)] as oversimplifying a
complex sentiment and accompanying set of social relations (Newton
1978:332-334).

Concepts

Mana

Mana has been defined (PE p 217) as "supernatural or divine power,
miraculous pover; a poverful nation, authority ... ; to have power,
authority, authorization, privileg " Tllusirative examples of
those with mana include chiefs, landlords, and parents. Mana may be
imparted to an object or person by one having it (Handy & Pukul
1672:142), it may enbanceq by praver (p 150), prayers thenselves have

ectiveness" p 141) dependent in part on
1); mana could also be enhanced by

"the words and nam 5
training, by ubservance & i apu and by long nurturance of a Felationsbity

with one’s 'aumakua (p 150). The definition and philosophical use of

unduly abotract; incoaplete, and removed fron the native conception

Virlch sogmest of lcacy oy muceessl; picseuos dd.e pessausl stizibucecat
chlefa; sssoctation with spirit beinge who mey grant or withho
from the chiefs; a positive value and connotations. This set of
characteristics 1o consistent with whet 1s known of the Hsvedian
conception.

Kapu
Kapus are restrictions on behavior. Violation was thought to be
supernaturally dangerous to the violator and to the land; punishment for
breaking kapus was severe, and the death pemalty was regularly imposed.
This applied to inadvertent as well as deliberate violation. Probably

sexes. wonen ate separately, and many foods were denied to
women (pork, bananas, numerous species of fish, etc). Women were
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excluded from many forms of worship, and they were isolated during their
menstrual period, a time of defilement. Other kapus required deference
to high ranking persons. The most extreme of these was the kapu moe or
prostration kapu. All, excepting a special few, had to prostrate
themselves in the presence of one who had inherited this kapu. A third
category of kapu consists of government edicts, sometimes imposed to
conserve resources, e.g., certain fish might be declared kapu during
their spawning season. A fourth type of kapu concerned family totems
(‘aunakua); in particular, edible forms of one's totem must not be
consuned.

Kapu thus applied differently to persons according to sex, rank,
and Kinship. Certain kapus applied only during certain days of the
lunar month or in certain seasons. Some usual kapus might be
temporarily lifted at a chief's decision. kapus vere transgressed with
inpunity for several days following the death of a paramount chief. The
successor left the place of death and kapu violation to avoid spiritual
pollution, reestablishing the kapus after his return and assumption of
rule (Davenport 1969:71).

Halo (1971:26) refers to a tradition sssociating the eating ko
with the esrliest ancestors, but ventures the opinion ehet the kipus of

Tforsnce o high ckiets wee of mora Tasint origin (p 56).
sxpresses disapproval of the kapua separating men and vomen.

s0
Viiting in the 15th Century after the abolition of the kapu systea, 1'4
(1963:51,52) notes that chiefs with the prostrating kapu rarely appeared
during the daytime and that this kapu vas "troublesome and unrealistic.

Pu'uhonua

The word "pu'uhonua" is deﬂned (PE 331) as a "place of refuge
asylum, place of peace and safety" and as "a sscred refuge establianed
by a ruling chief" (Enory et s

places are a :ecogmzea
feature of Hawaiian culture (Ellis 196 64 70 I'i 1963:13,137-

i Sato 1571)" Statias instirations
are mentioned in the bib! (I(umbers 35.11) and known to have existed
Hevmare’ i olynesta. (Grebord 1959:536.3):

Pu'uhonua provided sanctuary to wrongdoers, to non-combatants in
varfare, and, in some instances at least, to the vanquished. Thieves,
nurderers, and kapu breakers, are mentioned specifically in the sources
cited above, Kamakau (1961) saying further that "any violator of any law
whatsoever" would would be safe if he reached a pu'uhonua before his
pursuers. Non-combatants and defeated soldiers were free to leave a few
days after the cessation of hostilities and return to their homes. It
is not entirely clear whether wrongdoers could also leave quickly with
impunity.

Pu'uhonua were numerous and varied in form. Fortifications, entire
Kual

ahupua'a,

temples, such as Honaunau, Hawaii are given as examples of pu'uhonua.
Very high unking personu "such as King Kanehaneha and his vife Kaahumanu
could also be pu s The ability to act sa o rafuge depended upon
Winherited sacred | power nd from itical pover
atthordty [o ruling chief] 1o able to comands (Relly 1957a:111)

E
g
8
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The institution is said to be an ancient one. Kamehameha abolished
many of the old refuges and established new ones, some of these on
Kaahumanu's lands. Only the pu'uhonua of the isiand of Kaua'i and
Honaunau remained after the redistribution of lands wheih took place
after the Kamehameha wars (Kamakau 1964:17,18). Historically known
Pu'uhonua are listed in Kelly (1957b); Kaho'olave does not appear in the
listing. The word pu'uhonua is also used in a sense different from that
given in archival sources, This second usage is discussed later in this
report.

Dualism
Scholars of Hawaiian culture and especially of the creation chant
and genealogy known as the "Kumilipo" note that the "pairing of
opposites" is a fundamental philosophical concept and that this dualisa
1s resolveable to the opposition of male and female (Beckwith 1940:3;
Johnson 1981:27-29). While dualism is a universal theme (Johnson 1981:
30-32), it may be said to be especially prominent in Hawaiian thought.

Epistemolo;
ere are several valid sources of knowledge in Hawaiian culture.

Inportant among these were a person's elders, and special lore might be

sed

with specific problems of contemporary life. o issues which
arise later in this report is the possibility of learning th
inspiration of specific cultural items, such ngs from the

past, which have been forgotten or lost. This seems to be a possibility
for anyone, although there were those who :pec!nlized ia the scquisition
of power from sources unseen by others (pp 1 ). This

suggest general credulity, hovever. While visionary expenence isa
recognized avenue to knowledge, including knowledge of the past, an
individual experience or its interpretation may be regarded with
skepticisn.,




Persisitence and Change since 1778

Captain James Cook's arrival in Hawaii in 1778 began a series of
changes that affected all aspects of Hawaiian culture. These
briefly touched upon here under the topics of monarchy, population,
land, religion, language, and cultural reneval or renaissance.

s et Hin iy
o his death in 1782 the ruling chief of Havaii Island
designated £ls con as poliuical histe and 16 brother s soe, Rememsiita,
s keeper of the war god. After the ruling chief's death, Kamehameha
Sook the rale by force from his classificatory sibitng, A erics of
wars followed in which Western technology and methods played a part.
mehaneha united the polities of Havaii, Maui, and Oahu thmugh war by
1795, and brought the Fourth polity, Kausd, under his con
subséquently through diplosstic means.  Hia rule has aariily basa
regarded as benevolent by Rawailan historians.

After his death in 1819, the most fundamental of the kapus
separate dining by males and females, vas broken by his son Libgliho and
two of his widows. Although the kapus had already been broken

cer

gner. some Havaiians, they were still a central feature of
Havaiian religious and political life “nmernus theories have been put
£ explain this event; suffice it e that 1t meant the

n
ead of Hhe state lerel reliaiss, although tratitionsl relig

including some of the kapus, continued to be practiced at 1y family
level. Several months later Christian missionaries arrived; their work
1s discussed below

Liholiho was succeeded by five monarchs, all ali'i, There was some
competition for pover between the monarchs and high ranking chiefs, and
later between Caucasian, mostly American, businessmen and the chiefs.
Toward the end of the 19th Century these residents of foreign origin
cane to oppose the monarchy.

Throughout the 19th century foreign warships helped their nationals
collect debts and assert themselves in various other ways in the Kingdon
of Hawaii. In 1893 the monarchy was overthrown by a group on non—
Havaiians with American Naval support, and a provisional government was
established. In 1898 the former kingdom was annexed to the United
States (Daws 1969; Kuykendall & Day 1961)

loss of Hawaiian sovereignty is an example of the American
political doctine of "manifest destiny," a belief in the superiority of

1963). Tt is claes, Hovaver, that Hawaiians did not relinquish their
sovereignty willingly

Population ( Change
At the point of contact, 1778-79, Hawaiian population is estimated

to have been about 300,000, 'In less than Fifty years the population had
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dropped to one-half, and by 1850 to around one-quarter, of its original
size. Introduced diseases, sterility, wars, and infanticide are offered
in explanation of this rapid decline in numbers (Schmitt 1968:4)
Venereal disease vas introduced by Cook's crew in 1778, affecting
fertility as well as mortality. Other diseases'include an epidemic
thought to have been cholera or bubonic plague, influenza, measles,
whooping cough, diarrhea, smallpox, scarlet fever, typhoid fever, yellow
fever, meningitis, and Hanson's disease; some of these involve
recurring epidemics. These diseases generally had a greater impact on
this previously isolated population than elsewhere. Sometimes the
majority of a community would be incapacitated at the same time,
disrupting subsistnece and other vital activities. The effects of
abortion and infanticide are difficult to measure (Schmitt 1968:37); it
also seems likely that warfare's impact on population was indirect
rather than through battle casualties. Also associated with
depopulation in this period are the combined results of the introduction
of alcahal, erosion of traditional organtzing principles such as the
kapu systen, end @ ghift Sron local eubaiatence to market profuction to

Support increasing "conspicuous consumption among the elite" (Taeuber
1962, quoted in Schmitt).

In 1852 the first immigrant laborers were brought to Hawaii. Many
£ollowed, mostly young men from China, Portugal, and, especially, Japan.
At the sane tine the maber of Havaiisna contimued to drop (fron 70,036
Havaiians & 983 part-Hawaiians in 1853 to 31,019 Hawaiians & 8,485 part-
Hawailans in 1896). By 1896 Ravatlans and part-Havna comprised 36.3% of
the population, over half of which vas foreign born. There vere
approxizately twice as many males 3s females. Immigration from many
places continued in the 20th century. The absolute numbers of full

had increased to 73,845, the cobined total amounting to 17.3 percent of
the population. A 1980 (Kanahele 1982 vey sets the Hava
population at 9,366 and the part-Hawaiian population at 175, 53, Hihe
total amounting to 19% of the population. (The US Census sets a lover
total; see Kenahele for a discussion of the discrepancy.

Land Tenure
During the precontact period all land was controlled by the ali'i
class. Commoners worked the land and payed taxes/tribute in produce and
personal service. Chiefly control changed hands according to the
political and military machinations of the aristocracy, but tenure was
Telatively stable "at the lower levels of titular chains" (Sahlins
1974:13). That is to say, administering chiefs vere more likely to be
replaced than those who actually worked the land.

Significant units of land were the ahupua'a, "a land division
usually extending from the sea to the mountains (and) allocated to a
senior chief" and the 'ili, "generally a subdivision of the ahupua'a
Siven 1o lasser or fulor thisfs® (Kally 1980:71). Usufruct rights to
;111 vere held by comoners orgerized go "non-exclusive aggregates,”

e., kindreds or partial kindreds rather than by corporate descent
Sreita vith long soacalogies to JuSTLEY their clains. An sEgreasts of
kin would have use rights in a number of production zones, but not in
all; this situation was accompanied by gift/exchange of products from
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different zones, e.g. fish for taro (Sahlins 1974:39). There was also
access to such resources of unoccupied interior lands as firewood.

rocess by which this communal system of land use changed to
individual ownership is traced by Kelly (1980). Foreign traders dealt
with chiefs for the produce of commoners. As the consumption of foreign
goods by chiefs increased, they required a larger share of that produce.
In particular, the trade of Hawaiian sandalwood for foreign goods led to
increased demands on the commoners and to debts on the part of the
chiefs. Kelly (p 58) cites examples of traders plying chiefs with
liquor (a drug which was not present in precontact Hawaii) and of
supplying them with shoddy goods. Foreign warships arrived from the
1820's on to collect debts and to impose favorable economic and
political arrangements

e government turned to the missionaries for help, especially with
fore)gn relations. The first entered government service in There.
vas at the same time increasing pressure from resident non-Hawaiian
merchants for fee sisple land for safe developnent and {nvestment,
particularly of sugar plantations (pp 58, 60). Some foreigners had
already received land, but this appears s Rave Seatl voot whnar gudEcal
of higher chiefs and not to have been the alienable land desired by the
merchants,

A series of legislatire acts begimning in the 10-1840°3 Gfgecred
major changes in land tenure. - These acts are sometineg roferred &
collectively as the Great mahele = division).- Kelly (pp. él. D
i 2 thead 2 of ‘oyecasl Depessnca, first estab]

d
their chiefly landlords, and that they would be secure in their tenure.
Somewhat 1 tently, this is quoted as that
these same chiefs would cooperate in commoners' registration of claims
to end the exploitation. Kelly concludes (p 64) that whether the
commissioners were naive or cynical, the effect of the laws and thei
administration was to place fee simple title to the land in the hands of
chiefs and foreigners, thus leaving tenants with decidedly less security
in the occupation and use of the lands than they had customarily held
under the original system.

the divlsiun of 1848, chiefs received 39% of the land of Hawaii,
the Icng secelved 247, and the overnment recelved 36%. Less than 1%
was left to distribute to the remaining 997 of the population. Kelly

rural areas, and deliberate interference on the par:
clain registration. The Havaiian scholar Kamakau (1961:403-410),
writing in the 19th century, cites ignorance of registration procedures,
the expense of application and appeal, a wish to live under the chiefs
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under the old systen, "favoritism, or interference by chiefs or land
agents,” dishonesty, and sharp practice among the reasons why

made successful clains. Kamakau (p 377) commends the honesty

diligence of some of the foreigners, but said of others: Tbechaps they
foresaw the passing to them of the land under- the constitution and its
lavs, and the benefits which the government and the chiefs would share
with them, leaving the old natives of the land a slavish people whose
voice was scarcely heard and whose petitioning was but a useless journey
for all the attention they got

Yelly notes chat. soms goverament land was sold to comoners (yp 66,
67), and discusses the probleus of obtaining quantitative data o

much Jand vent to customary tenants. She presents qualitative data (pp
67-9), however, in the form of letters to government officials. These
letters complain of the eviction of customary occupants from land sold
to strangers, destruction of crops by new owners, children eating raw
potatoes for lack of firewood. Sahlins (1974:24) reports a "flood of

picture vhich emerges from these letters is one of privation and
suffering.

Land tax statistics indicate that the proportion of land held by
Havaiians has continued to decline in the twentieth century. A study
in 1967 shoved

some Havaiians from some of these estates (Kanahele 1082b:4,5).

Religion
The £irst contingent of/Christiam i i e B
Protestants, arrived in Hawaii in mzo after the overthtow o [he kapu
system that underlay the indigenous religion. They were, by and large,
well received and supported by the chiefs. Schools were established by

hand vich the Learning, particularly reating and writing, that ves
desired by many Havaiians. The ork of sedical aissionaries aldo had a
part in the conversion of important  cotete. bvission in shmee
membership vas granted slowly in the first years of the mlssxun, but
fron 1838 large mumbers of Ravaiians vere taken into the church in
revival meetings by ecstatic tituts
of 1840 declared that no laws would o enacul ShLcH vete Saomstatant
with "the word of the Lord Jehova."

tholic missionaries first arrived in 1827, and encountered some

ted b

Oahu in 1846. The Mormon mission arrived in 1850, soon began to appoint
Hawailans to church offices, and spread throughout the kingdom.
acquired land and established successful commercial enterprises.
Meanvhile the original Protestant mission moved tovard independence;
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native Havaiian clergymen were included in the membership of the
Hawaiian Evangelical Association in 18

e positive side, Christian belief, and the missionaries who
broughe 1:. helped to mobilize resistence to Such destructive
introductions as disease, alcohol, tobacco, prostitution, and the
excessive behavior of the adventurers who washed up on the beaches of
Hawaii. Calvinist with its many and strict
Sabbath vas porhaps not unlike the kapy system it replaced. Despite
their depended on chiefly
support and seem to hove. doas Titste 1o mitigete the exploitation of
commoners by their chiefs which historians (e.g., Ralston 1984; Daws
1968) see as a concomitant of the shift from subsistence to a
commercial, market economy.

he a state
religion also precluded worshl.p S e ot high gods and efforts at
resumption of the traditional kapus. The carriers of the new religion
expressed strenuous disapproval of traditional recreations and arts such
as the hula, of such chiefly prerogatives as polygamy and matings with
close relatives, and of much that was important in the old culture.
These views were accepted by many Havaiians along with the new religion
(e.g., Malo 1951:chap 11), and some diminution of individual and
collective self-esteen may have accompanied this change in attitude.

Not all that was disapproved disappeared, however, Belief in
totenic, totelary dsities and certein other spirits peraisted to some
“degree, as » practice of melco-celfglous curing dnd sorcery.. It

be (as mvenpozg (19 asserts) that these vere ‘the MOSt

important aspects of religion for ordinary Havaiians all along. Tt may
also be that gorcery was originally a "minor factor" in Havaiian
religton 8id {uckensod atver: the dilocationa and Smwpkions sadocited

h the abandonment of the kapu system (Charlot 1983:29) a
Tesponse to increasing conélict and tensions for which et
satisfactory resolution (Korn 1976:xxii).

Religious syacretism or "synthesis" was a factor in 19th century
h

nd:6)] also underwent a syncretic transformatio
Tecat Into the Christian trinity (Ku, Kane, Lons) plus Satan (Kanaloa)
kvith 1940; Barrere 1969). [A not dissimilar

meaning devil or evil spirit, emerged from deva, meaning a god.
change from polytheisn to monotheism, newly superfluous deities, which
m enied or ignored, may be rendered into devils or demons
(Pettazzoni 1965:37).] The association of Christian and Havaiian
deities is current in the beliefs of some Hawaiians at the present time

(Holokai 1985). [Kuykendall & Day 1961]

Language
avaiian as not a written language in pre-contact times.
Language ves reduced to writing, the £irst aiphabet being pub]ished in
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1822, two years after the arrival of the missionaries. Adults as well
as children became literate in Hawaiian. The Bible and other works were

published in Havaiian language newspapers and books, a
and ethnographic accounts, current events, and original fiction, In
addition to its euphony and other aesthetic qualities, the Hawaiian
language is uniquely adapted to the accurate description of Hawaiian
natural phenomena (see Kimura n.d. for examples).

Eaglish, however, became the language of business and commerce.
By mid-19th century, most Hawaiians were literate in their own language,
but instruction in English was desired by many parents. Missionaries
opposed the substitution of English for Hawailan, but were criticised by
some for not having taught English to Hawaiians from the outset. The
Havaiian president of the board of education argued in 1864 that the
substitution of English for Hawaiian in the schools would be "dangerous
to Havaiian nationality" and that English should only be taught as one
of several subjects (Kuykendahl 1953:111-13). After the overthrow of
the monarchy, English was required as the medium of instruction in all
public schools.

The schools have been the primary means of suppression of the
Havaiian language. Mr Iosepa Makaai (personal comm, 1983) remembers
having to write on the school blackboard: "I will not speak Hawaiian."
In addition to raw, cultural imperialism, there was the notion that
Havaiian was maladaptive in a modern world, that facility in English is
the practical skill. Similar attitudes are regularly expressed toward
pidgin English in letters to the editors of Honolulu's daily newspapers.

Pidgin is a creole language with mostly English vocabulary, many
Havaiian grammatical forms, and some features from the languages of
mnigrant groups. It has changed over time and also varies wi
location and ethnicity. Pidgin is thought by some to interfere with
fornal -education and to be a social and economic liability. It is,
however, the language of conviviality in Havaii, as well as of "local"
solidarity. Some speakers of pidgin use standard English when it seens
appropriate; others speak only pidgin.

Tt appears that many Havaiians themselves saw the language as
naladaptive and stressed competence in English. One part-Havaiian
remembers (in an interview sumarized by Seagrest 1977) that his parents
spoke Hawaiian to the elderly, in church, when they vanted to be
secretive, or when they vere angry. Many parents urged their children
to speak English and would not teach them Hawaiian.

Only a small percentage of Havaiians, mostly elderly, now speak the

Around 30 children are learning Havaiian as a first
language on Niihau Island. There are isolated instances of children
learning Havaiian as a first language, sometimes from parents who speak
it as a second language, but Nithau is the only community where Hawaiian
is a first language for all generations.

el

Some modern Havaiians regret their inablility to speak the
language. Efforts have been made at the University of Hawaii and
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elsewhere to perpetuate Havaiian as a second language. George Kanahele
(SB 4/17/1977) cites renewed interest in Havaiian language as evidence
for the existence of a cultural renaissance.

Hawaiian Renaissance
The term "Havaiian Renaissance” has been current from the early
1970's. As the term implies, it involves cultural reneval, and interest

in the past, artistic and scholarly achievement, as well as economic,
political, and social change. The existence of the phenomenon has been
docunented, causes for it suggested, and its meanings discussed
(anahele 1982).

ong the causes suggested for this movement are the ethnic
avareneas and pride which easrged in the 1960's and the political
activisn of that decade. It has also been suggested that massi
Souriom provides a Vchallenge™ o Raveilans, presiasbly to demonscrate
the existence of a distinctive culture.
The political and economic antecedents have been traced back to the

turn of the century (NcGregor-Alegado 1980). Several "grassroots
Hawaiian political organizations" were in existence from the annexation

fourth-class lands would be leased to persons of 50% or more Hawaiian
ancestry for a nominal fee.

atian political activisa declined in the folloving decaes as
"political and commercial patronage" supported an alliance bet:
commercial elite and Havaiian voters. Mcgregor—Allegado (mo) offets
fear of jeopardizing applications for Havaiian Homes
the hope of appointment to private and public jobs 124 explanatlon of the
relative lack of grassroots activisu. She also cites (p ) C\ll\'.urll
domination" including restrictions on using the Havaiian lan
Sehool [begun inmediatety after the overtheow of the monarchy (Rapol o
1985)]: "Ravaiians were taught to be ashamed of their cultural heritage
and to feel inferior...."

Following statehood in 1959 the Caucasian commercial elite/Havaiian
ty

bens now accrued to Japanese rather than Hawaiians. Resort and
res‘ldentiai developaent: began o menmy. threatening both comercial
life; this trend
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Aware of radical political and social movements, particularly those
of Anerican Indians, and their own relative economic deprivation,
several activist groups arose in Rawaii, The economic, spiritual, and
political value of land has been central to the beliefs of these groups,
and efforts to assert land rights have been a central focus of their
activites. Their aims include monitoring the apparent misuse of
Havaiian Homes lands, provision of better community services for
Hawaiians, limiting the expansion of resort and residential
developuents, and securing or guaranteeing traditional rights of access
to environmental resources. Hui Ala Loa is one of the few Hawaiian
groups to attract members from the elderly as well as the middle-aged
and young. It opposed certain commercial land developments on Molokai
nd ssserted traditional favalian sccess righte through desonstrationa
and court cases. The t Kaho'olawe 'Ohana (PKO) was formed i
1576, growing ot of et 41a Lo and. (MeGregor-kiagads p 45) ALOBA,
militant organization seeking reparations for the usurpation of Hawaiian
sovereigaty and misappropriation of lands.

is period of cultural renewal has also been marked by
resurgence of interest in expressive culture, especially the performing
arts. Hawaiian music (with varying degrees of traditional content) is
coaposed and perforned with much greater frequency, snd it is supported
Local ather then tourist sullences more than 1n the pest; sore hula
schools exist, and are supported by local audiences; nere 1
increased emphasis on forms helieved fo be ancient; similarly thare are
hed in recent decades. Mora vimual are iz
seen; this includes such introduced forms as painting on c

feathervork (now altered in certain respects, e.g., the use of duck or
chicken feathers to reglace those of birds extinguished in the post-
contact era). ! L

There has been a greater interest in Hawaiian sports, notably
outrigger cance racing (using cances which are authentic in shape and

size, and sometimes constructed of traditional native woods). The
Bopule's, & larye Folynssien double halled sailing cance (suthentic in
form and sailing though not in made

Tound trip voyages to Tahiti, validating the posslbll(y of such voyages
as described in Havaiian narratives; it is one of the "proudest symbols
of the Hawaiian Renaissance” (Kanahele 1982a:1ii).

Tncreased interest in the Hawaiian language is another
manifestation of the Havaiian Renaissance. Although there are probably
fewer speakers of Havaiian now than ever, new efforts are being made to
support language learning. More Havaiian language courses are being
offered at the University of Hawaii, where teaching materials and
methods have become more sophisticated. High schools are now offering
Havaiian, and pre-schools are being established to pass the language
from elderly nunve speakera to very young children, bypassiag a woatly

e the Havsilsn langusge
oF the Tutuge wi1l be & second langoage for alacst all of those why
Teuza Ak, Shore o da dadantdbie tacsdase in igtarest in At, mertlered
by literary composition, translation, and related efforts.
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Havaitan scholarship has shown a sarked increase in cecent years.
Havaiian materials in local research libraries are in much g

e number of Havaiians taking graduate and
prcfesnonal degre

1s a greater "economic consciousness," with concern about

i £t s Hoattian having the "lovest median family income" of the
major ethnic groups in the state (anahele 1982a:30,31). Efforts have
cen oade to stimlate entreprenurial activity, though some believe the
accumulation of capital is in conflict with traditional values

generosity and sharing. (Writing over a century ago, Kamakau (1961 201)

characterized Havaiians of old as "a people ashamed to tra

"he politicization of the Havaiian people is the logical and
inevitable outcome of the cultural renaissance” (Kanahele 1982a:33).
This process is manifested in protests, litigation, lobbying, and

Cooperative ties have been established with cultural and
political organizations on gther Pacific islands.

siion organizations range fros sggressively activiat to thoe
who seck gradual and careful change. The

policy both within and among these organizsti It is believed by
some (e.g., Kanahele 1982a) that the lntensificalion of political
activit iated with the Haaiian

by political unification as mutual respect

bem disagreement on

leads to accomodation of
conflicting vievs. He ssterts (p 33) thet a3 the PIO bus guined snpport

t has become less radical: ts once militant image has & ) i S
mystinal and spiritual overtones, 4 il

The Hawaiian Renalssance has contributed to an enhanced self image
for many Hawaiians, greater pride in the culture, and replacement of
ive or condescending stereotypes with greater respect fo
t of non-Hawaiians. A concomitant

on o
Some have been heard to speak of

iian Renaissance as if it were over. Whether or not this is
true, there can be no question of the impact of this social and cultural
move

the Hava




Havaiian Culture Today

ans of Keanae
A recent sthnographic study (Limnekin 1980) describes the residents
of Keanae, Maui, a relatively isolated comnunity which is regarded as a
very Havaiian place. Residents support themselves through connections
with the larger economy (wage work, retirement benefits); taro pond
fields are a prominent feature of the landscape, and their produce is
£01d and usedto supplement 2 diet which consiats priaarily of store
bought food. quasi-trad 1 patterns of
are practiced vithin the commatty.

Island dialect (usu ally called "pidgin") is the primary language.
Elderly people can speak Havaiian, but fluency and the ablility to
understand decrease (with some exceptions) in direct relation to the
youth of the speaker. For many, the Hawaiian vocabulary has contracted,
with fewer words taking on more meanings. Regret is expressed at the
loss of language (pp 43-45).

In contrast with another Hawaiian community known to social
scientists ["'Aina Pumehana,” see below], Keanae has a history of
continuous occupancy and agricultural use by the ancestors of the
present resident:

Egalitarian values are expressed, and "acting high" is disapproved.
Ostentatious displays of wealth are in conflict with this value and may

Fempactaity smang nen-kin) i Wlao S6vGatel, Cioegh STArE expectation of
return must not be expressed (chap IV).] Leaders are closer t

Helanestan "bis nen than to Polyncaian chicfs in that they have
influence rather than pover to command, acquiring followers through
narriage and the establishment of obligations. The latter must be done

362
"the threat of (chiefly) g deterre dominary thon apsiiteg
prosperous or accumulating material goods

Egalitarian values and the absence of clearly recognized leaders
with the "power to command” (the social position formerly occupied by
the chiefs) inhibits cooperative, communal ventures beyond the fami:
(Linnekin p 197; 1983:184,5; Handy & Pukui 1958:17). There is, however,
a sense of internal commuiity vhen facing the outside world. Keanse ia
referred to as "inside" in contrast to the "outside" where money is
nmade. Inside refers to social relatedness, common ethnicity, a Hawaii:
Lifestyle, home, This sense of community is in contrast to an routsiden
dominated by whites and Japanese (pp 15-17, 197).

The churches appear not to be central to the life of the
ty, only one-quarter of the adult population regularly attending
onsiderable respect for the power of

ommuni
services (pp 46,47). There is "
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unseen forces": beliefs expressed by Havaiians elsewhere (danger of
transporting pork past certain points, adverse effect of bananas on
fishing) are cited, as is the sanctity of certain places (a heiau, a
water source, a place visited by the dead). Observances of rituals for
tutelary spirits (e.g., offering of fish to shark totem) are made. It
is generally said that no truly qualified practitioners (kahuna) of

elsevhere clain to be kahunas, but the legitimacy of these claims is a
matter of disagreement among Havaiians (pp 46-52).

Keanae is (thus) no pristine survivor of a pre-Western
5ucle\:y“ (p 52). The "meaning of 'Hawaiian' within this most
acculturated society in Polynesia" (p 52) is defined by
relatedness, ideally based on kinship and associated with obligitory
giving and receiving (p 53). Belief in the "unseen forces" mentioned
above might be added to kinship and exchange as a defining criterion of
"Havaiian" (see, e.g. Keene 1970:61,62). In an effort to characterize
the "'spirit' of Hawaiian religion," the PKO (1985:1) stresses "the
intoraal, morgenized, and indivld\ml practice of traditional religion”
which is continuous and_ongoing today" as opposed to the
Wigtate! religion hich wes orFicially sbotished some 165 seacs ago."

Ana Punchana’

" - This Oahu Island cogmunity is composed of families from various
areas vho have successfully applied for Hawaiian Homeland leases. -A
eam of social scientists (Gallimore et al 1974) found there‘ 'a~coherent
cultural systen that may reasonably considered as Hava:
Hawaiian-Anerican.

8
centuries of intrusive and disruptive contact, the social scientists
SeH1 T way O fhe csmenpritas, ondeciyiag ancient Havai

Sroxsths, for sxsanle, 4 b Mytartiingly Taetilec® (s 591 smon thess
Deople of the most urbanized Havaiian island.

They noted hierarchy within the family, egalitarianism in extra-
familial groups (especially of adolescent peers). The middle class,
mainland researchers were particularly struck by the enthusiasm for and
indulgence of babies (chap 6). Respondents stressed the helplessness
and passivity of babies in trying to explain what makes infants so
lovable and capable of uniting a family in that love

Variability
Havaiians generally share the underlying cultural assumptions
outlined here, but there is also a good deal of variablity in attitude,

by social category, community (Gallimore et al 1974:56) and
individually. The theologist Charlot observes (1983:115): "Hawaiian
culture, for all the family resemblances of its individual elements,
eens bewilderingly various. Yet Hawaiians can be definite, even
dognatic, about what or who is truly Havaiian.

Non-Hawaiian scholars have commented on variability among Hawaiian
infornants. Emerson, working at the end of the 19th century, had this
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they either had no opinion about it
Haes 150 found that.the asme paracn held § d1fferent opinion
different times." Beckwith, studying the Kumulipo chant in the First
half of this century (1951:39), found its meaning to be "a subject for
argunent ... even among the Hawaiians themselves who are familiar to
some extent with the requirements of old poetic style.” Variation is of
rse to be expected in modern interpretations of cultural elements
surviving fron the k. It is, meeover, aat cacomson for an outsider
to expect a homogeneity from members of another culture despite the
ahcene of such homgeneity in his own culture.

Social, Economic, and Political Status
Havaiian researchers (Mcgregor-Allegado 1980; Xamhele
19825 ;PKO 1980) have pointed to employnent, incone, ve!
of

and other
deprivation on the pert af Rations it i ener cehats groups in
Hawaii. seems safe to say that Hawaiians are aware of this situation

and of mzmy oF The events leading to it. Opinions (discussed above
under the heading of the Hawaiian Renaissance) vary as to appropriate
solutions, There are those who favor complete political independence
of Havaiian or some form of political
autonomy within the state. Others seek reparations in the form of lan
or cash. Still others believe Havaiians should work within the
political and econonic systen on a collective and individual basis.
Sone (but by no means all) of these strategies are incompatl
constituting an expression as well as a source of cultural unmm,
within Hawaiian society, This aspect of variability, including the
ali'i-naka'aina: is discussed
Further in reference to the cultural significance of Kaho'olawe.




Kaho'olawe: A Brief Sumary

Envirommental Setting

Size and Location
Kaho'olawe is located about seven miles southwest of Maui (20

Linest point, Lua Haktid

Geology

Kaho'olave is a single shield volcano with a caldera about 3 miles
in dianeter buried by leter volcanic action, The eastern portion of the
caldera now forms Xanapou Bay island has three rift zones, vest

sides of the island. The age of the island 1 sstimeead o sboet 1.5
million years.

Soils and Erosion
" Soils are of the following Hawaii types: Keahua, Blown-Out (eroded,
not exploded), Jaucus, and Lualualei (EIS 1979:2-3 ££). Dust blown from
Kaho olave has created red clouds visible froa Maui; most of the dust is
dropped in the ocean vhere it contributes to marine sedime
Surrounding the island.  The beaches on the morth and sast " ides of the
island are composed of red alluvial deposits as well as sand, and the
silt is visible in the inshore waters.

Climate T ”k‘
Fotio" st s s winttast and Srisst of the Nawatten Isleads, W 5% py’“
Northeast tradewinds accelerate around Haleakala (a large volcanic § [
nountain on Maui), producing winds across Kaho'olawe of 18 to 21 mph P
fron May to September over 50% of the time; in winter winds of these >
speerls occur about 40% of the time. Storms may produce gusts of over 60 ,)\
. The tradewinds leave much of their moisture on Maui, an
Xaho'olave 18 not high enough to emove further moisture fron them. The
naximum annual rainfall since 1919 (not all years measured) was 27.5
iachas, the loveet 18,75, Host of the tain falla in Lona (south visd)
ns 'in the winter months. The climate is sub-tropical and arid.
fe1s To79: aer)

Flora and aune
STant

pecies (Lamoureux, cited in Homon 1980a:7,8) total 88,
including 27 indigenous, 56 exotic, and 5 endemic. The kiave (algaroba
tree) is the dominant plant species in the uneroded areas, The range of
plant species present in pre-contact times is not known at present. A
few wiliwili trees may still be seen; presumably more existed on the
island prior to the introduction of exotic species. Pili grass (used
For thatch) vas also probably more plentiful in the past

Archaeological findings suggest that dogs and pigs (two of the
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three ancient Havatan doestic aniuals) vere present on the island in
pre-contact tines. Goata and sheep had been {ncroduced by 1853,

FRtrie vere kept there uncil 1041, Six aninal species are still found
on the island: goat, domestic cat, roof rat, Gouse nouse, sad the
Polynesian rat, the last being the only mammal now on the island that
vas introduced by anctent Havaiians (Hommon 1980a).  Surveys conducted
in 1978 (BIS 2:65 - 2-67) sighted 17 bizd species. Only 8

Species, all shore or sea birds, aen” Mot sighted but belteved to
I ressnt 45 the tlvalins ol 35 jues

Types of fish in the waters imediately surrounding Kaho'olave are
listed in EIS, Appendix B. A lack of kumu (goatfish) was evident
around the island at the time of the EIS survey. The lowest fish count
was along the silty northwest coast (B-24)

Archaeology
It should be noted chat archaeological conclusions, and especially
dates, are tentative and based on methods which are neither as precise

St 2t telisble as could be desired. Carbon 14 dating is 1ess Suspect
than dates obtained from volcanic glass.

A provisional model of the pre-contact history of Kaho'olawe has
been provided (Hommon 1980a) and modified to incorporate additional data
and interpretations (Hommon 1983b; personal communication); this process
will continue with the acquisition and analysis of new dat

The model postulates four phases (Hommon 1980:55-67): Phasg I
(1000-1400) begins with the initial settlement of Xaho'olave by c AD
The uncliffed coast was sparsely populated by 1200. Phase IT
(1400-1550) is marked by population growth and inland expansion.

The apparent population growth and inward expansion may be
assaciated with the development of horticulture. The inland area with
the greatest density of archacological sites (the uplands north and west
Of Lun Makika) had fonditions suitable for the cultivation of sweet
potato (gradual alope, feu stones, the maet raiatell on the island).

411 other inland Hawaiian complexes include evidence of agriculture, and
Kaho'olave. is probably aot en exception. The gentle slope and lack of
stones may explain the absence of agricultural structures such as
terraces, field boundaries, and stone mounds.

Another inland activity is the working of b
inland sites inciude evidende of Fiaking of both | Seseie and votces
glass. The initial stages of the manufacture of basalt adzes Sheh prach
at workshops clustered around Pu'u Moiwi. Lithic
not account. for the Large munber o8 Amiast’ facteses oo sheds Tocavion

1 avay from the adze quarry.

During phase ITI (1550-1650), a nucleated settlement apparently
developed at Hakioawa on the northeast coast. The settlement at
Hakioawa may be explained in part by its proximity to Honua'ula,

Other economic and ecological hypotheses (e.g., the presence of unusu e
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Easpkcas, T6cHelon dn'ah exetinge network) await further research.

vidence fron p hearths on Kaho'olawe indicates
that the gressnce of dryland forest there at one tine (Hommon 1983a:95-
98, 150-51). The numerous upland hearths suggest that deforestation
resulted from cutting firewood as well as from agricultural clearing
(Homnon 1983b:17).

The nature and extent of environmental change in this period are
not yet clear
describe Kaho'olawe as "barren," (Clerke; Law; Edgar) "unfertile"
(Clerke and Gore), and devoid of trees (Xing; Burney; Samvell; Clerk and
Gore). [Historic references in Silva 1983c (CHRON) cited by year]

the tine of Europesn contact. Conslstant vith this interpratation 1s
the absence of any mention in the early accounts of red clouds of dust
oc visible sedinent in the surrounding vaters.

During phase IV (1650-1779) the cultivation of the inland zone
probably expanded to its maximum extent. N

Myths and Traditional History
The oral literature of Kaho'olawe (as collected and preserved

written form, mostly during the 19th century) has been compiled by siva
(1983a). This includes chants, tales, and parts of longer narrative
Cycles. Some of this material has been interpreted from the standpoint
of Kaho'olave's significance (Silva 1983a; Keene 1983; "Hoanon 19800;
Tuggle n.d.; Barere 1983; PKO 1980; Havait Historic Places Review Board
Iog). Ochar interprecations e in service of different issues, e.g.,
Polynesian migrations (Fnrnander °1979).  Interpretations siso cone 11
the form of translation from Haaiian to English and of edit
comment based on a variety of assumptions [e.g., Emerson (Malo 1951)]

®

There are a number of problens associated with efforts to
reconstruct history froa oral literature. One approach is to reject
e haonatruckion, using oral 1iterature only ss an aid

often fraguentary with little in the vay of contextual ma
Fornander's Collection of Hawaiian Antiquities and Foklore (1916—-20) is
 case in point. These materials vere collected and set down in
Havaiian in the 1860's and 1870's, efforts being made to avoid tampering
with the originals. But little is told of the contexts in which
narratives vere related or of the narrators themselves. The ‘eaning of
the texts is often difficult to interpret without knowing the narrators’
attitudes toward the material. (Was it, for example, regarded with awe,
thought to be humorous, believed to be true, or perhaps only partially
s oo o romant. of a way of 11fe vhich had already undergone
much change?) The age, sex, social class, and other attributes of the

s
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narrators which would be useful in interpreting the tales are also often
not known (Elbert 1959:1,2).

holars may disagree (e.g., Elbert n.d.) as to whether a narrative
lelo

en:
problen is whether interpretation should be literal or symbolic (Padraic
k of Hay

ote a bool
story had four levels of meaning; an extréme position, but one which

problem. Narratives may be set in an unidentified, timeless period.
Others may be dated by locating figures in the narrative in genealogies,
assigning a number of years to each generation (e.g., 20), and counting
back fron known, historical individuals. This procedure yields
approximate dates, if the genealogy is accurate, Genealogies and other
traditions have, hovever, been sltered for political (Fornander 1969:20)
and religious (Barrere 1969) reasons, It is not unusual, moreover, for
narrative materials from different times to be combined and recombined.
With these considerations in mind the oral literary history of
Xaho'olawe is summarized here.

Harry Kunihi Mitchell, of Keanae, Maui, has provided two chants
regarding Kaho'olave (reproduced in Havatisn with English translation in
Keene 1983:60-65): "Deep Chant of Kaho'olawe" and "The Spring Waters
of Kaho'olawe:" Mr Mitchell (1983) indicated that he heard these chants

Realoha Kuike, and that he understands them to be ancient, In recent
years he has becone convinced of their importance and has been writing
his recollections of them and trying to divine their meaning.

0 member Xeoni Fairbanks (1983) has this to say regarding the chants:
"his is authentic Rawaiian tradition because most of the words are ones
that he (Mitchell) actually heard from Kuike's lips. Also the spirit
with which he is reaching back into his memory to reveal the mysteries
of the past is precisely that of a keeper of oral tradition. These
chants, though they reveal only a glimmer of the past, are probably our
most ancient and most revealing record of Kaho'olave's ancient past."

Creation

Tvo origin myths (Silva 1983a:1,2) depict Papa and Wakea,

Kaho'olawe not said to be born, just stated to exist (Silva pp 2,3).
Aierher Shent han Tabo oTawe: the offspring of Keaukanal and Walinuo from
Holani, who may be human settlers or deities.

Silva (1983a:1-4) cites creation chants to which she assigns the
nunbers 1-7. In numbers 1 and 2, attributed to members of Kamehameha's
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court, the islands are bora to the mythic Hgures Papa (fenale

Vakea (male ), and others. The order of
birth is geographical beginning with Havaii in the southeast and ending
with Kaula in the northwest, so Kaho'olawe is peither first nor last

(Punua) #ad a5 & porpoise (asi'a). These are interpreted as as positive
characterizations.

s positive epithet is contained in another account of the
coution o i Seautn (i 1ooesfon, & e Chant conposed in -
of Kamehameha the Great); here Kaho'olave's epithet is "he loj
("shiftless; poor tenant farmer" PE). This account of Kaho'olawe's
creation is ambiguous for several reasons. First, the source cited
(Fornander 1916-19:1V:2-9) contains two versions:

5 Na Keaukanai i moe aku, It vas Keaukanai who had married,
Moe ia Walinuu o Holani, Had narried with Walinu from Holani,
He kekea kapu no Uluhina, The sacred albino from Uluhina.
Hanau Kahoolave, he lopa. ahoolave was born, a foundling.

5 Na eaukalani i, moe aku, Keaukanai is the one who married,
Moe ia Walimuu o Holani, Married with Walinuu from Holani,
He keakea kapu no Uluhina, The sacred semen of Uluhina.
Hariau Kahoolawe, he lopa. Kahoolawe was born a foundling.

Exch version has its explanatory footnote from the editor: "Sacred
albino, Iekss kipu of the original, i€ not an error, vould refer to the
traditional arrival o "poe prty Kekea, ', ..t Thoas'die L3tk
century (15th century, Y generations are reckoned at 20 yes
Castauays on Haul, onb of hom 18 sald to have married a ruling chief
there and become progenitor of the henite people with bright eyes; the
sacred Albino of ancient time (Fornander p4 nl)." In the second note (p8
nl), "The Eskes, or AIbino, in third line of section 5, is shown here to
semen, which, by the narration following, indicates it as an
s

h
directly it is difficult to say; i.e., Uluhina is sacred (kapu), but
what is his relationship to Kaho'olave? [The "sacred Albinos'
(Fornander pé, nl) are related to a Maui chief; Maui is the closest
inhabited island to Kaho'olawe, and the two islands have historic
connections. ] Uluhina then cuts the navel string of the newly born
island with some confusion, due to the Fornander transla[ion (p 4,5),

e

Vafterbirth,” The Board also noting that this term is used figuratively
by Hawaiians to indicate blood relationship].

37



Having clarified one aspect of this account of the creation of
/Kaho'olave, ve may turn to the epithet given to the island. "He lopa”
is cranslated as "a foundling” in the text (Fornander p i) vith this
footnote, "The vord lopa, here given 23 fowndling, vas the tera
generally applied to a person of low class, an un nier farner,
another publication (1969:11:12), Tecounies gives lape ss evmr,’ T
dictionary definition of lopa (PE p 195,6) is "shiftless; poor tenant
farner,” with exaaples Lidicating Ehat the werd connotes depandence o1

Hera;  sccond dafinition refecs somewhat uncortainly to Gistance of
relationdhip, The "foundling® incerpratation seems lasupportable in view
of these definitions. It may be that the translator was influenced by
the immediately proceding actount of the the origins of Lanai in which
that island is described (Fornander 1916-20:1V:2,3) as "an adopted
child," "he keiki ho'okana." Barrere (1983:3) i
"metaphor, explained within the context of known Hawaiian land tenure
terns. A lopa was a farner without a clain to land but yho cultivated
\ under or for a tenant landholder. Metaphorically, the islar
\Fslioolava fid 5o claln ce a2 Independont Land but vas traditionally an

ppendage of Maui."

Fornander [1969:11:11 (first published 1879)] also interprets
gortion of this passage metaphorically: "some of the chief fam: siias feom
Holani, Tahiti, and Polapola [who settled on soue of the
Beveitia 1slands] are thus poetically said to have given birth to thes."
Anong examples given is Kaho'olawe "the child of Keaukanai, the man, and
Valinuy, the wife, from Holani . . . ." 'A recent interpretation (PKO
Walinu'u "a major goddess." "Wali-nu'u" is listed by

deities of the 18th century chief Kahekili. "hese gols vere deitics
whose heiaus were tabu and in which human sacrifices were offered.
Later (p 179) Kamakau identifies Lintu s one of a nusber of Forale
deities of Kamehameha to be worshiped in a temple known as Papa.

other accounts of Kaho'olawe's creation are cited by Silva
(1953a-z 3. The prose introduction (Forpander 1916720, 1V:2,3) to the
chante discussed sbove, a2 num and 2, hes Kaho
The lalands of Rawaids A neradition o legénd of Haunes® is referred o
S viich tne-cther Ssiands are the offapring 03  Pae and Vakea, but Fina
is said to have given birth to Kaho'olave. Hina is (PE pp 383,4)
2scociated vith the Roon, snons othes things. This has been ussd (PEO

! with the

noting that "Hina appears to have a name conjure
figuring "more frequently Ehan any other” in lla ati, boother footuoted
reference to Kaho'olave's origins is given son, translator a

an
editor of Malo [1951:243 (first published 180T et Taho!siave 10
Last mentioned; the other islands are born either to Papa and Wakea ot

to Ho'ohokukalani (daughter of Papa and Vakea) and Wakes. Kaho'olawe is .
not said to be born, but just stated to exist: "He ula a o Kaho'olave,”
which Emerson gives as "A red rock was Kaho'olawe." (2 ) otters
this translation: "A red one/a firey burning rednes:
Faho!iae.n She goea on to sugaest. that this asseciation of Kaho'olave
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with redness may have implications of sacredness (red being associated
with sanctity and the aristocracy), but also admits of the possibility
[called "obvious" by the Hawaii Historic Places Review Board (1980:17)]
that redness refers only to the physical appearance of the island.
Finally, Silva (1983a:3) quotes a six line fragment of a name chant
[provided by Emerson (Malo 1951:140)] which mentions Kanaloa. This
name, suggestive of some sort of connection with the deity of the same
nane, denotes Kaho'olawe in the similar chants cited by Silva as numbers
1and 2 (pp 1,2). Silva raises the possibility that Emerson's fragment
refers to Kanaloa, the island. The Hawaii Historic Places Review Board
(1980:17) supports Emerson's translation of Xanaloa as the god and not
the island.

Yo

The most substantial account of the voyaging period of Hawaii is
contained 1n "The Ristory of Noikeha! (Fornander 1016-20:1v:112-159)
M

faaing.) Heartaick, Haihohe caile for Hamild (his Ruovielgs of
Hawaii's existence apparent but unexplained), with sisters, brothers, a
priest, and a foster son. His wife and his son, Laamaikahiki
Cliteraily, "sacced fron Tahiti') are left bebind. Motkeha leaves his
fellow travellers to live in various places in Havaii, stopping at Kauai
Ituself vhers he meeries the daughters of the king, fathers Fivs
children, and inherite the kingdon at the death of lis father-in-lav.
Later he'vants to see Laamaikahiki; since all of the sons want to go on
the trip to fetch their EeTE \mnher, selection is made by a contest
which Kila, the youngest, wins

Kila sails to Tahitd by vay of Oshu, Holoket, nd Havad, and with
the help of an elderly sorceress/priestess finds Lasmaika

returns with hin bringing the first "idols" to Hawaii. Fanmakantis
stays on Kauat for a while, moves to Maui, where Kahikinul is asmed for
him. Finding this spot too windy, he goes to the west side

Kaho'olave where he lives until e paiscte becone dissatistied vith
the place” ("pono ole o ka manao o na kahuna"), and he leaves for
Tahiti. His stay on Kaho'olawe and departure from there for Tahiti are
given as the reason (pp 128,9) why the ocean to the west of Kaho'olawe
is called Kealaikahiki (the road to Tahiti).

Motkeha dies, and Kila's jealous brothers strand him at Waipio,
Hawail, telling his mother he was eaten by a shark and Moikeha's bones
were lost at sea. Eventually Kila saves the brothers from the
consequences of their misdeeds. Meanwhile Laamaikahiki learns (from
Hawena) of Moikeha's death and returns to Hawaii for his bones; he is
entertained at Ka'u and Kona, where he introduces dancing to drum music.
He mests his younger half-brother Kila, who is now back on Kauai, and,
after Laanaikahiki visits all the other islands to teach dancing, they
Teturn to Tahiti with Moikeha's bones, never returning to Havaii

e story then turns to Luukia, Moikeha's lover in Tahiti, and her
hushand Olopana. The narrator mentions the existence of more than one
a and some variants to his story but goes on to say that he and
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Luukia ruled Waipio, Hawaii before being swept into the ocean by a flood
and sviming to Taniti. Sone people of old are reported to have

aii.
tathoiag; the eatorced Lsolation of vonen during their senstrual
period, and the "tabu system" to Hawai

This legend is presented in a variant, abbreviated form by Malo
(1971:7). Only one round trip to Tahiti takes place; Kila, not
Laamaikahiki, departs from Kaho'olawe; and it is the cape rather than
the ocean or channel, which is thus named Kealaikahiki. The
introduction of the drun and the canoe lashing are menioned briefly,
the origin of the latter contained only in an editor's footnote,
reference to Kaho'olawe is brief, but it is more conspicuous, since the
surrounding narrative is given in three paragraphs rather than over 20

Another reference to Kealaikahiki (Fornander 1916-19:VI:281) has it
as a point of arrival as well as departure. This is part of the Hawaii
ga, which appears to be largely a creation of the 19th century
(Berzere: 1969). The reference is a historic one, reflective of Hawaiian
liefs of over a century ago, but its value as an historical record of
e achivitios of provicss conturies 1s uncertain. Similarly, the
voyage of Kaha-aui (big-nouth) to Rahiki-kapa-kapaua o Kane by way of
Kealatkahiki is classed as a "fictional narrative” by Beckeith, With
the exception of two referen
K i erials pertain
[cited by Silva (1983a)] are of Incerest £ron the standpoint of cultural
and ethndc significance (rather than history) and are discussed in that

jonmon (1980b:14) uses genealogical data (generations estimated at
20 years) to date the two vay voyaging of the Moikeha/Laamaikahiki era

Hoanan's (1976) organization of genealogical material may also be
used to date the events, though not the composition, of two other
e atoves in Silva's (1083al3,13) compilation. The first of these
involves the escape of a homicidal, anthropophagous spirit from Lanai to
Kaho'olave, Taululaau's father, Kakaalaneo, a Maui chief, exiles him to
Lanai for youthful misdeeds of fantastic proportions [youthful mischief
of a future chief is a frequent motif of Hawaiian narratives indicative

At that "Lanai was an island of spirits, No people could live on
Linet “becaust: the spirits killed and eat (sic) everyone who came there."
["He moku akua o Lanai, ache kanaka koe ke hiki ilaila, pau i ka ai ia e

L oot KauLulasn 19 helped by his "god" ('aunskua) and itie the
spirits by deception with the exception of 3 lone survivor chat escapes
to Kaho'olawe. (Lone survivor and fatal deception are both c

motifs.) Kaululaau and his father date to the first half of the Toth
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century (Hommon 1976:124,308,310). Thus the arrival of the spirit on
Kaho'olawe can be dated to about AD 1550,

alaepuni, a great strongman (and, like Kaululaau, an uprooter of

3ai (ataple carbonyirate, Ldsaily taro) and is rold thers is uo 2at on
The island, that food comes from Honuaula, Maui from time to tim

ete 16 ojly ihe femine food Eapala, Thire 1s, Hovevery plosty O salt
£ish, vhich Eslaepunt consumes. Thiraty, he adka for wafer, but there
is no fresh water either, only the salt vater vell, which he enters, to
be killed with the rocks [folklure motif number K959.7, "People tricked
into a position so that they can be crushed by a heavy, deliberately—
dropped object," which is found in other Havaiian narratives (Kirtley
1971;397)].  Again, the events, though not the conposition of the
narrative, may be dated by the the chief, Keavenuiauni,
genealogical placement (Hommon 1976:124,311) and sivance o ; set
the story at about AD 1650, This narrative, depicting Kaho e
place without a permanent source of fresh water, incapable of producing
vegetable crops (and thus dependent on nearby parts of Maui), but rich
in fish is thus set by the presence of a known figure. The narrative
was collected around 1860 or 1870, hovever, so the conditions described

o
in the original Havaiisn, suggesting a contemporary, fictions] création,
but the later English translation renders ka'ao as "legend,”

suggesting a degree of historicity. This raises questions as o how
literally the narrative was intended to be taken

g

For another aspect of Xaho'olawe's past see the narrative
concerning the origin of Molokini Island (Fornander 1916-20:V:514-120)
which is located between Maui and Kaho'olawe. This is dtscussed belov
under the heading "Kapu" in the section "The Island as a Whol

o relevant to the pre-contact history of Xaho'olave is
undated list entitled "Na moi o Kahoolave," found in the Liliuokalani
collection of the Havaii State archives (Silva 1983c:1).

"mo'i" is defined as "king, sovereign, ruler, queen" (PE 231), and said
o Bo of relatively recent origin (Stokes, cited in PE). This list of
23 men and three women has been interpreted as a "sequence of ruling
chiefs, " taplying Kabo'olave's status as & "s pﬁur.e golitical, | accto
economic entity" (Silva:1983b:1). The second of the 24 n:

TSN ieiitl "Mote ot theathers ontla 1ier ate mentisned dn.
government correspondence concerning Kaho'olave, nor have they

found in other historical documents. If the list vere e genealogy, and
20 years is assigned to each generation, this would place the
TRTRaIl vk i 1iat 96 roughly She s tias parted sa the verualig
period (as dated by known genealogies).

If the names constituted a sequence of ruling chiefs, however, they
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yould appear ss ruling chiefs in traditione; "one does. (Barrere
1983:1). Neither do the names appear in the genealogies of the Bishop
Huseun or State | Archives (Barrere p 1). Barrere accounts for t

overnors' in early missionary accounts.” A further search of Maui
genealogies (ialcoln Chun, personal comnication, 1995) supporta this ?n*
interpretation. & fev of the names on the list appear as "sub-nanes” on
chose genealogios; srageating, hat th 1ish 1a of seki-taina, (o parson
e tnt "fant} or Eonchtks. M Chun thus. betterss Tt mlikely rhat
the names on the list are chiefs or that the list implies political
autonony for Kaho'olave.

Finally, several proverbs referring to Kaho'olave should be set out
here, since they are not included in any of the writings specifically
concerning the island.

"He hi'u o Kahoolawe, he peva no ka i'a." Judd (1930:11) translates
U o gl o bl o A
interprets it as "You are always late.

"He uku maoli ia, he uku no Kahoolawe." Judd's translatior
(1930:13) is, "It is real pay, it is like payment from Kaho' olwc." and
his interpretation is, "Unexpected payment of a debt."

losely related is "He uku maoli ia, he 0 Kaho'olawe. Puk\l1 \ i
(1983:102) renders this as, "He 1 a rebel.” She attributes it to
widow of Kamehameha I, who said it in reference to Kekuaokalani who
opposed the abolition of the kapu (1819) by Kamehameha's successor and /.
rebelled against him.

4loo stmtlar s "He 1'a ia uo Kaho'alave, he uku." Pukut (1983:69)
gives this as, "He shall be made to pay,” and points out that i
play on the word "uku," which may mean "reward or recompence” it
also the name of & fish.

*ai kupala,” "Kaho'olave eater of kupala,” (Pukui
s to this tuber, eaten in time of famine, which grew on

1983;
Raho'olave.

hele ka lepo o Kaho'olawe i Ma'alaea," is
. oy Pukni (1983 28&) e "When the Moa'e wind blows, the dust
of Kaho'olawe goes toward Ma'alaea." She comments that this refers to
Yia’clacn, Mawi. Thi s soacuhat pussling, Zor the Hos'c 13 the
Northeast tradewind, which given the relative location of Maui and
Kaho'olave, would blow the dust of Kaho'olawe away from Ma'alaea.

The brevity of proverbs and their multiple meanings render them

a2



ambiguous when taken out of context. Only the fifth proverb, with it's

reference to famine food, seems to be a direct comment on the island

icselt, Othors drav,on assumptions or beliefs about the nature and

significance of Kaho'olawe, but not in a way that is clear ar

unambiguous to a modern reader. Only the third of the preve(bs quoted
he

above is explicitly dated. The last may be no older than the late 19th
century when massive erosion caused Kaho'olawe to be associated with the
dust mentioned in the proverb. Comment beyond the collectors'

interpretations is thus limited and tentative.
The Eirst four proverbs all include references to fish, confirming
pala i

the island's association with fishing. reference to ku
Suggentive of a contrasting povesty of agricultural resources.

Post-contact istory to 1941

The ecological and demographic state of the island, its political
and econonic relations with the rest of the archipelago, its place in

inagination are themes of interest in Kaho'olawe's hist
folloving sumasry depends alaost Gatirely on Siiva's (1983) cm—ono)ogy,
cited here as "CHR

Terrestrial Ecology 1
Early accounts (cited above and in CHRON) indicate that the island |

vas "barren" at the time of European contact. As moted previously, this |

means that it vas largely devoid of trees representing a human-induce:

change from an earlier time when it had a covering of dryland forest. ‘

1y provisioning of troops is cited as one source of

environmental deterioration. The Hawaii Island chief Kalaniopuu made a
"descent on the island of Kaho'olawe" (CHRON p 2) as part of
depradations on the holdings of the Maui chief Kahekili. Captain <
Vancouver wrote in 1793 (CHRON p 11) that the Kamehameha wars caused
Lanai and Raho'olave to change from "fruitful and populous islands" to
weedy and depopulated places. The Hawaiian historian Kamakau (1961:188) ;
2150 mentions Kaho'olawe (cited in CHRON p 13) as one of the Maui
domtntons uaed to proviston Kanehaneha's Ravaii Tsland army in the mid-

0's. ‘

rical sources are not entirely consistent, but the island is

1 o have produced large and fine vegetables (CHRON p
26), according to Kamakau (CHRON p 29), some of the convicts exiled
there starve accounts (CHRON P 32, 1841 & 1840-43) indicate

"neager patches of yam and pigwe:d" (kupala), a famine food which causes
diarreah if eaten regularly. By the middle of the 19th century, the
soil is described as reddish and sterile, and the island as lacking in
fresh vater. The presence of goats is noted at this time (CHRON p 42).

n 1857 report (CHRON pp 49-51) to Lot Kamehaneha describes
Kaho'olave as having "about 3,000 acres of good land" and no fresh water
Bat thres sourcas of brackish vater (Kaaapou, Welkehalulu, sad Rupo).
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There were no large trees inland at that time, but small trees, shrubs,

and native grasses are named. The report concludes that goats would be

the most suitable animals to raise on Kaho'olawe, sheep also being a

possibility, bus the ralsing of cattle not being feasible due to the

lack of water. Similarly in 1858 (CHRON pp 53-55, 186,9) the island is

described in favorable terns for grazing, and sheep ranching had begun
1

Native Hawaiian plants are vulnerable to herbivores due to their
ack of such protective festures as poisons, thorns, and harsh odors
1

first sheep were brought to Kaho'olave in 1859, cattle in 1881. These
emoved ti

exposing it to erosion by wind and water, concern about wind erosion
being expressed as early as 1881 (CHRON). By 1909 the situation had
worsened considerably and a forest reserve was established the next
year.

e herbivores vere recognized as the primary cause of erosion, and
epism‘l!c efforts vere made to remove them. In 1916, for example,

e guns were used for this purpose (CHRON p 97). With the meat
shurtage! of 1918, use of Kaho'olawe's goats for food became an issue.
At the same time, there was dxssatisfu:mon with the progress of
reclanation as a forest reserve (CHR ,4). The island vas thus
leased to the rancher Angus MacPhee o snpumxona that the goats be
externinated, stock be limited in numbers, an vater catchment and
storage factiities be developed (GHRON 109,6). “Considerable progeess
toward meeting these conditions was made e ensuing years, and 1
was believed in 1929, '30, and '37 that che Soats had secone o "thing of
the past" (CHRON pp 146,157,173,177), though "one small band" was known

to"rensin in 1932 (CHRON p 161).

The most serious erosion seems to have occured during the period
beginning sometime after 1850, The lack of water is a leitmotif in the
history of efforts to develop Kaho'olawe for agricultural or pastoral
purposes (CHRON passim).

Fishing

Archacological materials indicate that fishing vas an important
activity on Kaho'olawe prior to European contact (fommon 1980;

centuries earlier, it was collected some time between 1860 and 1880 and
is consistent with other descriptions of Kaho'olawe at that time.

The best known source for fishing around Kaho'olawe is the lawyer
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Realaikahiki (p 14). He practiced a type of fishing (vhich involves
casting a net) called lau 'apo'apo from Xanapou to Kealaikahiki (pp
5,6). Malolo (flying fish) vere numerous around Kaho'olawe; they were
caught with a net and sold in Lahaina (p 30). lieke (surmulet or
goatfish) fishing was done on the Lanai side of Kaho'olawe (p 58). He
Eisned £or il (pareatdish).of the beachéa of faho alats ¥iLh pola dnd
tes a variant of the Kalaepuni legend (Silv

1585, $47 12 explonstion for Ranapa Bay Raving the lergest nakaiauli
Topthi in Havail (pp 84-86). ['Opihi are Limpet, a highly valued food
anong Havaiians; makaiauli are a purplish variety.]

Kabo'olave vas part of o landuack syaten (along vith Haut and
Lenai) for locating dep sea fishing grounds (p 14). Kahaulelio nanes

many of the n. He does
cite (pp 24,5) "a fishin g ground called Laepaki (Kealalaikehiki), " vhich
appeare ron the deacription to be three alles vest of aho'olawe, as

o the most productive of the thres Flaming grounds of Kaho'elave.”

Pognlz on

Population figures for Kaho'olawe are generally "suspect" (Schmiti P
& Silva 1984:43), based on hearsay or cum:radicted by contemporaneous M“" So
estimates. Most also lack such details as age, sex,
Residents are "often described as si‘permanem'. T hnt the E

een:
have been a "relat m%jmm sron pre-contact tizes
to the onse of World War Ttt & Silva p 44).

e of those who came with Cook gave population estimates of
Kaho'olawe; all believed the island to be uninhabited at that time
(Schaitt & Silva p 40); Kenneth Emory has concurred (Schmitt 1968:42
Spriggs (1985) argues that these early visitors only passed the steep
southern side of Kaho'olawe and thus would not have seen the areas which
would have been most likely to be inhabited (except for Kamohio). Some
later 18th century visitors saw fires, and others believed the island to
have been depopulated by the Xamehameha wars. Early 19th century
visitors' estimates ranged from "well-populated” to uninhabited.

828 the missionary Richards reported a school with 28 scholars
[which Schmitt and Silva (p 41) note probably included many of the
island's adults]. Around 1830 the government banishment of various
offenders to Kaho'olave increased the population, those already on the
island being reluctant to leave, The 1832 and 1836 censuses reported 80
residents, which seems to be the high point for the island's population
in historic times. In 1841 the Wilkes expedition found about 15

b:
residents living on Kaho'olawe for most of the year. In 1866 18 persons
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lived on Kaho'olawe, 7 of whom had been born there. These included
shepherds, manual laborers, housewives and children. Smaller numbers
are reported for the cattle ranching period vhich folloved. For much of
the 20th century there was only one permanent resident sometimes with
vife snd/or childrans sdéitiooal covbere cane from time to tise to help
with the stock, and others visited for recreation. There has been no
pernenent: resident population ou Kaho'olawe since military use began in

Political and Econouic Relations
An undated nap (Hawail State Survey Office Document 1126), perhaps
from around 1900, indicates that the entire island vas an ahupua'a (land
division) divided into 'ili (smaller sections). If names on the list
(CHRON p 1) discussed in the preceding section on prehistory are
konohiki (overseers) rather than ruling chiefs, (an interpretation
‘endorsed by Barrere and Chun, above), a political and economic status
equivalent to an ahupua'a (land division) is implied. That i
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unit overseen by a manager who reported to a chief who had control of
several such units. Kaho'olawe would thus have been part of the lands
of the Maui ruling chief Kahekili at the time of European contact.

Kaho'olawe is included among the lands of Kamehameha IIT (CHRON p
32). The Mahele Book of 1848 (CHRON p 38), excludes the island from the
lands of Kamehaeha TIT and states that it belongs to the government.
The first lease for ranching vas granted by the government in 1858
(CHRON pp B11). A series of leases folloved watil 1910 vhen concern
over erosion led to establishment of a forest reserve. Efforts at
reclamation vere believed to be unsuccessful due to the lack of
resources of the government, so the island was again leased as a ranch;
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T than
exploitation.” Kaho'olawe was leased to MacPhee (later to be joined in
partnership by Baldwin) in 1918. With various re-negotiations the
cattle ranch and reclamation effort continued until America entered
World War IT.

Exile and Confinement
The first known record of Kaho' olawe 8 use as o penal colony is in

Raho'olawe, some of the convicts are said to have swum the channel to
Maui in 1841,

According to a Maui informant consulted years after the e
(CHRON p 36), “they used s wiliwili (o light Haveiisn wood) 10g iy judge
the current between Maui and Kaho'olawe. They then worshiped at a
Sl%sr called rikupeu,  No other historical reference to thia place is
known, but it seems likely that it was not located at Kaulana but at
some Spot on Kaho'olawe which was closer to Maui. In any event, they
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then swam to Maui, obtained food and canoes, and paddled to Lanai Island
fron whence they brought women prisoners back to Kaho'olawe. This story
has gone through a number of forms since it was published in 1902; one
version has the log as the vessel for the entire trip; having rendered
the tale less plausible, the author (CHRON p 148) then treats it with
amused skepticisa.

Suggestions that the island be used again as a penal colony have
been made from time to time in this century: in 1918 for internment of
aliens; in 1929 as a site for Oahu Prison; in 1930 for conservation work
by prisoners (the island and the men rehabilitating each other?); in

legislators urged that the island be used as a prison (CHRON
107,142,151,221,225,264). In 1949 Theudore Kelsey, a noted scholar of
waiian culture objected to such proposals as further "desecration" of
the island (CHRON p 226), though other uaitesstsons lave protahly
weighed more heavily in decisions not to use Kaho'olawe as a prison.

Beliefs and Attitudes

The Starorteal ocord viells Little regardiag the celiglons
significance of Kaho'olawe. There is the "altar called Ail

believed to have special spiritual significance, Historian Nathan
Napoka (personal comm) points out that the King's trip to Kaho'olave was
in the context of a royal survey of the realm.

Additional material regarding Kaho'olawe's religious significance
cane to light after 1975, This will be discussed in due course.

Astachment to the
841 the American Yaval Captain and explorer Wilkes (CHRON pp
34, s) cited Ksho'olave a2 on exasple of Dovations' Mpride In their
reSpective islands." Vhen the government tried to get the residents to
T o o Clar-the {oiasd ot use a9 @ pousl coloay, tey

come. Also possibly suggestive of attachment to the island is the offer
in 1857 by fishermen to buy parcels of land on the coast of Kaho'olave
(CHRON p 51).

Death and Destruction

nning around the turn of the century concern was expressed
v’ aasim) over the erosion caused by several decades of
overgrazing. Also in the early years of the 20th century it vas
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believed that Kaho'olawe was "an island of death with a curse on it"
(Ashdown 1979:x). Whatever traditional beliefs existed to that effect
were perhaps supported by the death of the Hawaiian captain of the

i he Mac

goats, and the attempts to destroy the . Ammine vo
(uriting in 1919 CHRON p 113) saw the dust blowing from the island as
“the blood of Kaho'olawe streaming against the sky." She also writes of
the odor of death and decay resulsing fron killing the goats so

island could live (CHKON p 115),  Death — of the island, of an

and of hunans — is also a prominent theme of her novel of Xaho' olawe,
Adventure

Ronance and sdventure are sleo salient in the novel, and are
recurring sentinents in the history of the island.
“Smuggles'a Coven and the 1sland's sssociations with opien smuggling
(e.g., von Tempski I ; Ashdown 1979:38-40; CHRON pp 70, 136-40,
144, & 244) evoke a sense of adventure, and buried treasure was actively
sought on Rahoolave early in this century (Low 1983). One rancher who
had held the Kaho'olave lease said to the Board of Commissioners of
Agriculture and Forestry (minutes of meeting 12/2/1915): "...the only
reason in the world T vant the Tsland is for s place to go. There is
something in my wild nature that it seems to satisfy. I can go th
and it is wild, and vhen I vant to roan around in the wild that is the
place for me to go.

Military History

ican military interest in Kaho'olave extends back to at least
the 19201 (Reene 1953).  Tn Hay of 1941 (GHRON p 197), negotiations for
a lease to use part or all of the island as a target range were reported
in a Honolulu newspaper. Immediately after the Japanese attack on Pearl
Harbor, the Kaho'olave Ranch leased ~bombing rights to Kaho'olave to the
Army for $1 a year (CHRON p 200), the boat used to transfer cattle and
supplies to and from the island was comandeered, and the holders of the
ranch lease were "banished" (Ashdown 1979:65). Many cattle were removed
in 1941, some due to a drought and the rest in anticipation of military
use (CHRON p 200).

Kaho'olave became "the most shot at island in the Pacific" (CHRON p
197) and vas an important factor in American military successes in Vor1d
War TI. Over 800 ships practiced naval gunfire on Xaho'olawe until they
passed "rigid qualifying tests" prior to providing supporting fire for
forces "in almost every major invasion in the Pacific war," including
Two Jina (CHRON 205-7). Kaho'olawe (generally similar in size and
terrain to Saipan) was used by the Marines for a rehearsal of the
Mariana campaign in 1944 (CHRON p 204). The island vas also used by
submarines for test firings of torpedoes.
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As early as 1943 (CHRON p 201) concern was expressed by the Hawaii

the island as a cause of r erosion. In 1944 Maui Forester Walter
Holt reported (CHRON p 203) the Army's positivn that removal of sheep
and goats must be deferred for the duration of the war due to the danger

efe
of unexploded ordnance. In 1945 Inez Ashdown, daughter of the last
Kaho'olawe rancher, Angus McPhee, found that the houses, tanks, and
cisterns had been reduced to "rubble.” According to Ashdown (1979:66;
CHRON p 289), the initial agreement with the military had been to limit
target practice to the southwest tip of the island. The water
developnent improvements and herbivore control program had been carried
out at considerable expense in work and money by the Kaho'olawe Ranch,
and substantial progress seems to have been made (CHRON 199-200, 216-18,
229-30). Whether these improvements could have been maintained without
hindering the var effort is an unresolved issue.

fter the war, the Army wished to continue military use for an
tndotintte period (CHRON p 212). In 1952 a "special land committee"
recomnended to the governor that Kaho'olawe be turned over to the
Department of Defense, and it was ceded by the Territory of Hawaii to
the Federal government; in the same year the lease of the Kaho'olawe
Ranch Co vas-cancelred’ (CHRON 232,253y, In 1953 Beosident Blahhover by
executive order returned Kaho'olawe to the Territory of ii but

placed the island under the jurisdiction of the Navy CCHRON zaz). e
Ashdown made efforts to return the island to ranching and to rece
compensation (1979:65-70; CHRON passim), but these e

unsuccessful

Military use has varied according to perceived needs
present. In addition to general trends, a few episodes ece ot | 1n\:erest.
In 1950 the Strategic Air Command denied that Kaho'olawe was user
targe for high-level boabing by ‘Texaa.based boabers (GIRON p 227):

1965 500 tons of TNT was exploded at the west end of the island st
Smllgglet s Cove in a project known as "Sailor's Hat." The purpose of
the project vas to test the effects of a nuclear-otrength airblast on
nearby ships (+ithout using muclear weapons), and it was considered a
success (CHRON 263-4, 266-7). The resulting salt Vatero£iited crator 1s
still known as "Sailor's Hat."

Around 1964 military interest in Kaho'olawe became stronger due to
"increased activity in Southeast Asia." The island was used by Marine

this range so long as we have to keep people ready for combat.”

Civilian concerns and complaints about the use of the island began
o be heard about. this tize, In 1967 and egaln in 1969 the Yaul Hlusane
Society expressed concern over the goat population having been allowed

o increase to the point of periodic starvation (CHRON 269- %0, 293). 0n
Januacy B, 1969 intense use of the target range combined with
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atmospheric conditions to rattle the windows and homes of large sections
of Maui, resulting in numerous complaints (CHRON pp 278-9). In the same
nonth a civilian pilot complained angrily to the FAA Of a near miss with

major resort and residential developments planned for West Maui

The year 1969 continued to be a bad ane for Havycivilien relations
over Taholclaus. The state leglalature passed resolutions sgain
Doabing the tatand (CIRON p 253). Heus Hayor Elaer Cravalho energed as
a leader of a movement to stop the bombing and return the island to the
county and state and began to question whether the Navy was in

Later the Navy explained that the bomb must have fallen from the wing
rack of a plane overflying Maui; in other words, this vas not a case of
aiming a boub at Kaho'olave and having it land eight miles avay on Maui
(CHRON pp 307-8). This episode nevertheless continues to be a source of
embarrassment to the Navy. Some fifteen years later a member of the
Protect Kaho'olave 'Ohana mentioned it in a presentation to the Society
£ox Havnitan Archoeology, implylag that culturally dmporeant sites on
olave were endangered by inaccurate ordnance delivery

Finally, 1969 is the year in which the issue of Kaho'olawe's

o ioe o Eomsenting udmirzl Rad s kahuns (Beveiian religto
Tractittoner) on his sta




Kaho'olawe Since 1976

By 1976 the Havatien Renaissance, discussed earlier, had begun.
This involved a resurgence of ethnic pride and identity, concern over
conservation of natural reso\lrces, and and assertion of Hawaiian
economic and-political rights (Lueras in B&A 1/4/76).

™ ina," literally love of land, means patriotism
4 hi: 11y ot the time of the loss of Hawaiian sovereignty

discussed bel

hese events include: a series of illegal landings on Kahio'olave by
native Hawaiians and others; the associated disappearance of two young
Havaiians in the waters off the island; prosecutions for i fom
listing of the entire island in the National Register of Historic

Defense and certain naval officers regarding
preservation, and cultural/religious access;
P ivilian use of Kaho'olawe; and the establishment of the Protect
Xahoolave- ‘Ohana and its clain to the role of steward of the island.
Landings
In Jepuacy, 1976 a "symbolic occupation” of Kaho'olawe was heralded
n a combis
Adverciser (1/4/76). (These daily newspapers are cite e "SB! end g
respectively.) The article said the planned e esigne
waiian version of the American Indion ancupatim\ pifione Totand in
o Francisco Bay a few years ago." Subsequently nine persons landed on
the island. The penalty for knowing treapase was then reported to be e
$5000 fine and up to one year in prison. ~Charles Masiell uas quolc 4 as
saying the island belongs to the Hawaiian people was
time something was done-to get it back from the mmmy" (sa 1/5/76)

Two of the nine who landed, Walter Ritte and Emett Alull, renained

on the Sslend after the other seven vere removed by Coast
helicopter. . Lacking provisions, they signaled another Relicopter and
were taken away two days later (ss 1/6/76). The two, cited for
trespass, urged the end of bombing on Fabofolave, asserted the dghts of
native Hawaiians on ancestral soil, and were said to be "tor

enotion"; both spoke of the island's beauty; Rite wepe and said "V sav
huge boulders — o (aow lavaitans worship boulders - split by the
bombing ... 3¢ ny grandparents had seen this they would cry.” [Se

e.g., Malo (19 713 for the spiritual (p 83) as well as r_echmﬂ.ogxca] (o0
19,20) R of atonserin ian cultnre.] Muli claised el

(Havatien temp]es) had been used as targets by the Navy. The o vere
also ined by an attachment to vihe (rain) goddess Hine."
(sB 1/7/75 s 1/7/76 1/5/76)

gran was sent to P

the 1and) ang dovagrading of native Hawaiians."

resident Ford protesting 'desecration (of
The telegra
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signature, the "Kaho'olawe Nine," echoed carlier social protests on the
o $nland United States. One of the nine was an American Indian who had

States; this still-popular, Havaiian language song refers "To the paper
of th enemy/ With its sin of annexation/ and sale of native civil
rights" (SB 1/8/76).

Shortly thereafter, Ritte, his wife, his sister, and Aluli returned
to Kaho'olawe "to carry out an ultimatun that was cabled to President
Tord. " according to Charles Maxvell, who said he had been "flooded
\ith calls from old and young Hawaiians...." He went on to say that
this "could very well develop into another Alcatraz with people going in
armed and willing to sacrifice their lives" (SB 1/13/76).

WIhose Havaiians are crazy," said Henry Madeiros, a 53 year old
cowboy who hai worked for a few weeks each year from 1937 through '4l on
oho'slave. He had called the Honolulu Star Bulletin to object to

significance were raised;
island as "symbolic" of the of people to an
sovernnent and as a reminder of "the host of indigaities and wiongs that
fove been visited upon the native and aboriginal people of these

Back on Kaho'olave the Navy "curtailed bombing" and asked the Coast
Guard to find the second group (SB 1/14/76). Aluli, a physician, vas
the firet to leave; unable to flag down a search plane, he was found by
=+ Honolulu television station's helicopter (SB 1/15/76). When the

Ho was charged with "trespassing on a military reservation where
he had once been arrested and had been varned he could ot go." !
Sttorney requested that he be restricted to the islands of Ozhu and
Holokai, but Federal Judge Young ruled that Ritte could travel "anywhere
o ohe world — except to Kaho'olaws." Over a dozen supporters arrived
for the arraignment; Dr Aluli gave him a hinahing lei. [Hinahina is 2

an beach plant; it is the "flower of Kaho'olave."
ower and color; Kaho'olave's color

Ta'gray). Some of these representations appear to have been part of
ooiisiaal culture; others are more recent; the origins of Kaho'olave's
known.] Walter Ritte was freed on $500 bail.

Permission for a third landing for religious purposes vas denied
by the Navy (A 1/22/76, 1/23/76) on the grounds that unexploded ordnance
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would create a safety hazard. Ritte stressed the religious aspect of a
Havaiian renaissance: Older Hawaiians "that were brought up as
Christians used to back avay from discussion of the ancient Hawaiian
beliefs. But now they have seen what we felt on that island and are
beginning to tell us about the old beliefs” (A 1/24/76). Later the Navy
granted permission for the ceremonies (A 2/11/76). Religious rites
fnvoking the ancient gods to return to the island were performed on
Kaho'olave by native Hawaiian religious practitioners Sam Lono and Emma
DeFries. These involved presentation of offerings, chanting of Hawaiian
prayers, and ritual preparation of 'awa root beverage. According to
Ritte the "ceremony was intended to sanctify and enhance efforts to end
military use of Kaho'olawe" (SB 2/14/76).

Ritte and Aluli, both under court order to stay off of Kaho'olawe,
were seen there during the ritual. Ritte said he went to Maui
the worshipers off, not intending to go on the trip. At that time the
kahuna (priest or religious specialist) Sam Lono convinced him to go
A 2/28/76): "We're only going for a religious ceremony, a Hawalian
religious ceremony. Every Havaiian has a right to go. As a kahuna I'm
telling you you have a right to attend these ceremonies.” Ritte
“Sam said some people don't believe Hawaiians have a
religion. What do you believe? And I said the Hawaiians have a

olave ceremonies. He forfeited
the $500 bail, and a new bail of of $1000 vas set. US Magistrate Thomas
for

contempt of court and left the forfeiture in abeyance pending appeal

(A 3/11/76). TIn a later interview Ritte stated the relationship among
Jand, elders, and Hawaiian culture. He seemed imply that mot

Hawaiians supported stopping the bombing of Kaho'olave but that all
would understand the right to access. He "made a promise to the island"
that he would show how it was being abused (A 6/22/76).

The Civil Suit

Fmmett Aluli, Walter Ritte, Loretta Ritte, George Helm, and Charles
Maxwell, sued Secretary of Defense Brown and various naval officers.
(The case in the US District Court (civil no 76-0380) is hereafter

religious right were violated by orders barring Aluli and Ritte from
participating in rites held on Kaho'olawe (SB 10/13/76), Results of the
Suit are discussed below, primarily under the heading, "The Consent
Decree.”

George Heln
‘At this time George Helm, another of the young Molokai Island

Haaiians who had landed on Kaho'olave, emerged as a spiritual and
political leader of widely recognized charismatic pover. He vas

fecognized as head of the organization which came to be known as the
Protect Kaho'olave 'Ohana ('chana means family in this context; this
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group 1s referred to as the PKO here).
Bheit as well as the force of his idea
e erts to unify diverse seguents of the flaw
T084); he was able to attract kupuna (respected elders) who were
Teluctant to support other activists.
T ey, 1977, Heln returned to Kaho'olave with four others
(Morales p 23). Tuo of these, Walter Ritee and Richard Sawyer, staye
S For a total of 35 days (Ritte and Sauyer 1978). Helm was intensely
$74.  He announced that if the politicians 't
O e munded Knee happening here" (SB 2/10/71)-

n late Januay

un 1
D onally charged” in article titled MHouse ‘Backed Into Support of
Kahoolawe" (SB 2/11/77). Helm vas reported to have criticized the

representatives for nor

. efforts were being made at the same
# o ewporarily_restricting bombing vhile the
protestors vere on the island (SB 2/10/71, 2/11/77). Subsequent events
B o doubt that this vas a matter of grave concern to.Heln.

Three days later George Helm and Francis Ka'uhane went to
Vashingron to see President Carter and the Havaii congesssional
detegation. In a story entitled "Reply b9 Ohana in Washington:
B v (A 2/19/77), they vere reported to have received a cold
veception. Three of Heaii's coogressnen Vere in Hawati for Navy
TeePing on Kahio'olave, and President Carter-yes o7 vacation (Morales
Y662:255. The PRO contingent encountered "indifferénce and ignorance:
The people don't know what a native Havaiien is." They were
dioappotnted in the lack of support from the congressnen; Representative
P the only native Haaiian in the Havall ‘Gelegation) vas the only
F e elm and Ka'uhane singled out the senior delegite,
e ul enough o help but unwilling to do so {4
Lhe President the two expressed concern for

o o Ravatian version of Wounded Knee. They a%so (Horales pp
65,66) said they ud for visiting an island "vhich vas
considered to be very sacred to Hawaiians."

Concern for the two on the island accompanied by portentous dreams
aad signe. (Morales pp 28,20) prompted another £rip E0 Kaho'olave in
early March, 1977, George Helm and Kimo Mitchell went by boat to the
island in search of Ritte and Sawyer, who had already left. Helm and
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er near Kaho'olave with a third man, Billy
Witehell (no relation to Kimo); they had Lo surfboards among their
cquipnent. Two days later Heln e fimo Mitchell were reported missing
e 11y Mitchell, the lone surviiots said they had tried
(Biily Mitchell on the larger surfboard, George and
he other two were in trouble it
Maui and Kaho'olawe, and that he
Do Jone back to Kaho'olave for help. Rescue attempts resulted in
e othor surfboard, but neither of the missing men vas ever

seen again.

Mitchell entered the vat!

Accounts of these events (Horales pp 30-
3/10/77, 6/4/71, 6/28/77; and especially the
The Valley Tsle 6/15-6/28/T1) raise question: x

e have picked then up? Maul police

y would the

nd vater issues.
Obaerver 5/28/74) sees land and
i

ife, Little
s most successful criminal
e ad other newspapers and television

o e arvied the story (A 6/24/7D). The Protect Kaho'olave
T otficially disavowed the 'foul Play’ theory (A 6/23/77), alchoush
some individuals continue to be unsatisfied.

Several of those charged vith trespessing oo Kaho'olawe vere
sentenced (A 7/21/17; SB "957/77). Judge King imposed sentences which
S ed probation, fines, and one tuo BONT Sail tern. Ritte an

land, requested another

Sayer, who had spent the longest E1ae o the is:
on and defense agreed theit

hompson
“geplorable.” He then sentenced

e island
nths imprisonment

26, 1077 to the maximun penalty six mo
and a fine of $500.

law or court but were only
of the deaths of Helm and
Navy 1ieutenant, mentioned the

¢ against the
Sawyer spoke
Vitchell, The government prosecutol, ©
e eple st by trespassing and the danger to searchers.
Some sixty supporters, including Ema DeFrieze, turned out for the
sentencing. The tuo defendants were pictured shirtiess, in palos
Tioincloths, standard apparel for Hevbiian men of old but seldom seen it
Qo otieth Contury), vith hinshina leis: A ti leaf (a plant
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associated with health and spiritual well being in Hawaii and elsevhere
in the Pacific) was tied to the antenna of their car.

In September, 1977 Federal Judge Dick Yin Wong found in the civil
case mentioned earlier, Aluli v Brown, that the Navy had broken
environmental and historic preservation laws but that the use of the
island as a bombing target would not be stopped (SB 9/15/77). The Navy
vas ound to be in vislation of tvo parts of the 1953 Executive Order
(No 10436) reserving Kaho'olave for use by the Navy and of parts of th
National Environmental Policy Act. = Wong ordered 4 6)16/77) the Navy to

National Register of mmm Places rather then weiting some sighteen
rther

6,87) suggested that the Navy and the goats had a symhior.i:
e animals' £ the island

veakening argusents that: Kaho'clave had value for purposes other than

target practice.] Judge Wong held at the same time an injunction

against bombing would be a hardship sawinet the Sotendante In the fora

of loss of military readiness. Emmett Aluli (A 9/19/77) sa

Snconmisteny in faiturs to punish the Navy for breaking the lav in view

of the penaltios exacted fron Ritte and Sauyer in previous crininal

proceedings; he nevertheless called the rulings, "A victory of t

Havaiian People."

~ Archagology and Historic Places
S necessary for purposes of clarity to isolate one theme, the
dssue of historic places, before returning to the general,
chronologically ordered revieu. "As a result of Wong's ruling, the Navy
s e

een conducting a survey of the island for possible historic sites.
i the Honolulu Kivertiser (5/18/79) concludeq chat the ouit filed by
Aluli et al (in tect Kaho'olawe 'Ohana) caused the Navy to

commission archacological research. Later (A 8/19/80) the Navy
deternined 171 (of over 500) sites vere worthy of being preserved.
PO callod this a eaken effort™ tovard identification of historically
important resources on the island. States archaeolgist Earl Neller said
everything on the list was important. Archacologist Robert Hommon (then
employed by Hawaii Marine Research, which had done the archaeological
survey) said all of the over 500 sites should be nominated to
National Register of Historic Places (A& 11/9/80). "The Hawaii State
of Land and Natural Resources recommended the entire island of

Tolawe" be registered as ap archaeological district with the
Nattonal Ragistes of Historic Places (A 11/22/80). At the same tine
Board Chairaan Susumo Ono vas reported to say the recommondation vould

not have a significant effect on the Navy's military operations even if
accepted. An editorial in the dvortiser (11/28/80) comended the
board's dscision, slso potating out that it would not preclude military
use. It went on to express hope for reduced tension between the Navy
2nd PR and for eventudl return of the island to the state.
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On January 28, 1981 the island of Kaho'olawe was designated a
historic place (SB 1/28/81). An editorial in the Honolulu Star Bulletin
(2/2/81) recognized the inclusion of all sites as a victory for the PKO,
while still taking the position that shared use with the Navy was
necessary.

August, 1981 a draft of a Cultural Resource Management Plan was
prepared (Ahlo 1981). Two months later this report was interpreted in a
newspaper article (SB & A 10/4/81) as dismissing many of the
archaeological sites of Kaho'olawe as redundant from an informational
standpoint and stating that it vas not feasible to preserve all sites if
ailitary training is to continue on Kaho'olave. The article (S & A
10/4/81) quoted PKO spokesperson Puanani Burgess as saying the report
was a "shan" which ignored the ‘importance of ‘Looking at Kaho'olaws "as &

that the Navy had been caught in wrongdoing.

n May, 1982 the film "Hawaii's Endangered Past - a Matter of
Tine," premiered at the Bishop Museun. The film, produced by the
Soctaty for Havellsn drchasclogy, ahoved 1n & positiva light te
archacological survey of Kaho'olawe, the largest ever cond

Hasid. Hocking vas said of the PKO. Bo Kahui, des:rihed (SB 5/27/32)
as "Oahu leader of the PKO," said "If it weren't

srchasologlaca Vou1d pever ivd Eans £ TABGIOLEYS we s hiy IR
the 'Ohana's effort, we got the whole island nominated for the National
Replater of Historic Sites

Kaho'olave, archaeolog
the first landing in 1976 (4 1/24/76), and the most intensive phases of
the survey were carried out in the contest of the lawsuit. To the
extent that the film implied that the Navy's support for archaeological
research on Kaho'olave was spontaneous and self-motivated, it appears to
have been misleading. [Trish Patten, who made the film, pointed out
that a copy of the script ues sent to the PKO for review, but that there

been no response (SB 5/27/82), so the sound track was produced.
s..bsequemy the filn vas edited to make it more palatable to the PKO,
and to a local bottle museum, whose managers also felt they had been
misrepresented.
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The Gonsent Deccee

wing o the PEO suit sgsiner che avy, Aluld v Brow, visltisg
Federal Judge Villian Schwartzer in May, 1979 "strongly suggested that
the Navy and PKO should negotiate a settlement in the

o year
Tavauitn (A 5/10/79:  Ho contaded the Navy-that the Leu. requs
protection of historic sites and told PKO attorneys that they mu

t be
TeaTiatic and mot not srpect the island to be Mhanded back o thea on
silver platter.” On December 1, 1980 a consent decree and order was
signed in the case of Aluli v Brown. The decree recognizes that the PXO
"seeks to act as stewards" of the island; precludes, with s
exceptions, further litigation in the case; and provides for land
nmanagement, ocean management, military operations controls, a
archaeology plan, and access to the island. management incl:
soil conservation, goat control, and clearance of surface e doae toi
10,000 acres. Ocean managenent precludes ordnace delivery in
Xaho'olave's waters except in emergencies. Military operations controls
Linit use of live ordnance (with records to be kept), proh:
biological or chemical weapons, require standard operating procedures to
prevent damage to archaeological sites on the National Register, a
prohibit indiscriminatnt bombing of targets of opportunity. The
archaeological provision requires the Navy to finish the archaeology
survey, forward a Multiple Resources Nomination Overview to the Keeper

used by ground troops, targets to be well away from sites (300 meters
for aircraft, 500 m for naval gunfire targets), erosion control for
endangered sites, consultation with plaintiffs in the

Provision is made for access for religious, cultural, scientific,
environmental purposes during ten months of each year and for semiannual
d

and arrangenents for monitoring not included in the preceding sumary.

Judge Schwartzer congratulated the attorneys and reminded the
parties they are neighbors (A12/2/80). Although the decree stabilized
the situation to some degree; it is clear that the fundamental goals and
assunptions of the contending parties remain different. The access has
for accounts of accesses].
decres; The PO contluses in jolitical, cultural, end religlo
activities which focus on Kaho'olawe and
Ehroctencd, Dablic tatavast in Taba' olawe, s ndin
of articles 4o local nevspapers (see ndix),
waxes and wanes, especially as the PE0 mobitises o protest the biannual
RIMPAC multinational naval exercises which involve bombing Kaho'olave.

Specific events and some of their implications have been discussed
in this brief review. More will be said of the PKO and other Havaiian
organizations and views in subsequent sections of this report. Some o
these other views are presaged in part here beginning with economic
constderations.
Economics

Kahoolave's economic significance is an issue that has been raised

58




from time to time over the years. The following references are
Tepresentative of the range of opinion. In a letter to the Honolulu

needs Kaho'olave for training; that the island has no other economic
use; and that loss of revenue, even pertial, -from reduction {n ilitary
forces would have a strong negative effec he state's econony.
article citing a Marine general (S 2721/76)” speus this out farcher: the
Marines have to train; there are no other suitable training sites in the
state (reference to Environnental Inpact Statement); a large nusber of
Marines might have to pull out if Kaho'olave were denied to them

training.

se who take this possibility at face value (see the Pearl Harbor
Association's "Which Shall it Be?") point out that the economic effects

(A 1/23/76); ‘expressions of resentuent that the ailitary is in cffect
blacknailing the state with threats to lea: 1 [attributed to

Hawaii Legislator Neil Abercrombie (SB 2/19/76)]; expressions aE douht.
Maui mayor Elmer Cravalho is said (SB 2/24/76) to regard =ilize

threats to leave Havail in large numnm, if denied the u

Kaho'olave, as "pure bunk" and "scare tactics.” Finally, “there 1s the
assertion of Hawaiian rights irrespective of economic considerations (A
1/23/76). In an article which repeatedly mentions the potential adverse
economic impact of military withdrawal, Bumett Aluli is described (ASSB
2/15/76) as reacting "calnly" to the idea that the military might leave
Havaii. He is also reported to have observed that visitors to
Kaho'olave are inspired by the experience to oppose commercial
developuent on other Havaiian islands.




Cultural Significance of Kaho'olawe

Cultural

raft cultural resource management plan for Kaho'olawe (Ahlo
1081:19,53) recommends that "cultural values and "cultu
ssgnifxcance" sionld ba caken nto account 15 nanagenent: of iy
resourc plan explicicly reserves formal definition or extensive
el

cu
archaeological value.

otions, feelings, and associations are said to help define
cultural significance. And cultural values apparently can
contemporansons, £or they may be Sistinct rom srchesslogical and

regarded as normatively right and to which an emotional commitment is
made. Properties might thus be reflective or symbolic of such
attitudinal values.

Culture like the other concepts under discussion has been given
many definitions (see, e.g., Kroeber & Kluckhohn 1952); but the
following is representative: "the acquired knowledge that people use to
interpret experience and to generate social behavior" (Spradle;
1975:380). "Cultural significance,” is used here in accordance with
this definition. [Even an inclusive conception of culture may, however,
have a residue of the comonly held assumption that the arts, e.g.
European grand opera, are especially "cultural" (Wagner 1978).] "A
culture" is another frequent usage; in this case the term is used to
designate a people who share the acquired knowledge referred to in the
previous definition, When the term is used in this way, the people
denoted are assuned to be distinct from other cultures, and each is
coneidared larasly an.an deolated unlt, vith 1ittle srtation glvon:to
the of cultural

approach is pemps beconing more and more a fiction as peoples come in
closer and more frequent contact with each other.

The aim of the present study is to identify places of cultural
significance, and this requires a set of criteria, One source of such
sriteria is a report prepared for the US Forest Sexvic& (Theodoratus
197 he report is relevant in that it seeks (p 3) to "identif
cultussl properties and evaloate thelr stgmficarce o Rative smericans
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and to assess the impact of proposed federal use of the region. The

Teport specifies six concerns, four of which involve indigenous

religious belief or practice: 1) location of "cultural properties'; 2)

assessment of the "religious significance” of the general region;

verification of the "presence of an ongoing, shared religious system in
o area” and decernination of whether the conteaporary systen &

"traditional" or "idiosyncratic"; 4) the nature and extent of
contenporary religious use; ) the cheecs of federal uee an tradtional
and/or contemporary use; other "traditionally deri

Clturaily sigaifisant practices’ which vould be adversely affscted by
federal use.

The following criteria (pp 3,10) are either explicitly stated or
saplied by this model report:  Muthenticity of contemporary beliofs and
ing traditional or "traditionally
an igion is especially
important (e.g. pp 415-17). The ethnography section of the report
employs these criteria, showing that the general area under study vas

including training of practitioners, meditation, and rituals. Care was
taken to show (esp pp 69-71) that these activities are traditional in

the sense that they vere practiced in the past, that they are ongoing,

commundty hich in tura'is thought to benefit spiritually and Bedtcally
(p 6

The same study also indicates (Theodoratus 1979:10) that sites may
not. be precisely nasurable, o.g. in terus of squre feet, that sites
are defined qualitatively rather than in part by their
Apeychologlcal” and "sensory agpecte.” One implicstion of such &
definition is that the cultural value of a site may be destroyed or
degraded without direct disturbance of its Poratie] foatusen, for
example by interfering with privacy (p 63), by making noise, or by
blighting the surrounding landscape [for a pristine vista may be part of
a site (pp 75,83)]. Moreover, examples indicate that places may be
imbued with spiritual power or cultural value without any sort of
structure or monument; a waterfall and pool or natural rock formation
and vista could be an important site. Finally, the region (pp 59,420)
and some of its sites appear to be unique; valued activities cannot be
carried out elsewhere.

Hawaiian Sites

pecifically Havaiian criteria for for cultural significance may be
abstracted from accounts of places which are of undoubted historical and
cultural significance to the Hawaiian people. Descriptions of four such
places and a list of their distinguishing characteristics follov.

Kemstahons

s section of Ll ta located at Kailua, Kona, Havaii Island.
achaneha.the Great Lived there during the last years of his reign

(51515 e diea there, and his remains vere kept there for a short
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time. Shortly after his death, the taboo system which was a fundamental feature
by

iof Hawaiian culture: and society was brought to an end

Kamehaneha's successor and widows at Kamakahonu. Later the first

Chriatian misaionsries landed ot this spot to request pernission to
rry on their work.

amakahons had been a chiefly sesidence before Kapehascha acquired

sed

the benefLt of king and kingion. After the abolition of the kapu

system, some of the large religious images ("idols") vere allowed to

escape desecration for a time, though the last of these had disappeared
1845, (Barrere 1975)

Honaunau
Honaunau in South Kona, Hawaii is a particularly famous pu'uhonua,
or sanctuary. a large structure. Enory regards the large wall at
Honaunau as "the most impressive monument of ancient Hawaii."(Emory et
a1 1957:2) The missionary Ellis (1969:168-9) found it to measure 715
feet by 404 feet. Ellis reports three large temples there. Keawe, high

lava:
efore the arrival of Captain Cook, His "deified bones" and those of
Mother high chiefs" were kept there in woven caskets.

ording to Barrere, (Emory et al 1957:52) human sacrifices were
offered though "not required” on the temple at Honaunau known as Hale o
Teave. lale o Keaue survived the desecration of temples in 1819 (Enory
et al p 12) "because it was a royal mausoleun,” Ellis (quoted in Emory
Gt a1 b 13) found o large viilege (147 Bousss) ae Hodadiain nd ‘nated
that the surrounding region vas populous.

Kukaniloko

Kukaniloko is a group of large, smooth stones embedded in the red
so0il near Wahiawa, Oshu. Formerly a temple was also located there. It
is famous as one of two birthplaces of Havaiian aristocrats (Sterling &
Summers 1978:12,139-41). Only those of high rank could give birth there
and the rank of the child was further enhanced [in the form of special
"distinction, privileges, and tabus" (Fornander 1975 IT:20,1)] by Sireh
at this sacred spot. Royal birth at Kukaniloko was accompanied by rites
involving 48 high chiefs, beating of two named, sacred drums, ritua
cutting of the navel cord, and the presence of a multitude of commoners
(at a respectful distance). . It is a place of great antiquity (Sterling
& Sumers p 139). Kukaniloko was a sanctuary (Ii ) vea the
birthplace of ruling chiefs of Oahu, and Kamehameha the Great ma
unsuccessful effort for his successor to be born there. Kukaniloku vas

t being marked by meles sung by Hawaiians of the region and by

ha uk\lgus (gitts of tish, leis, and (awa?) roots) placed in pockes in
e rocks. One Havaiian scholar (Kemn 1 sed on recollections
SEan inforsant) transiates the name Kukaniioks as
uhich great events are heralded." e sees a "beauiful preguant wouen

this site (thus the vista is incorporated into the site both
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aesthetically and in its associations with childbirth). During a visit
to Kukaniloko this year, two small stone circles (c one foot in
diameter) were seen there; inside one was a ti leaf wreath; the other
surrounded a dying aloe plant (aloe is wrongly believed by many to be a
native Havaiian plant).

Kualoa

This Oahu land division is famous, sacred, ancient, associated with
aristocrats, storied, and rich in natural and d resources
(Sterling & Summers 1978:177-184; PNH p 119; Kamakau 1961:129). A

sacred hill and ridge are located there. It was suitable for the
offering of sacrifices. At least one temple was located there, and
sacred ritual druns belonged to Kualoa. As a sanctuary (pu'uhonua),
Kualoa was associated with a ruling chief.

Whale ivory, used to make the stylized hook-pendants worn by those
of high rank, vashed ashore at Kualoa. High chiefs, incluiing Kuali'i,
were raised there. Passing canoes lovered their masts in respect for
Kenion and 1ts enicts (the plece 1taclf having a taboo aot aniike those
held by chiefs of the highest rank). Kualoa vas desired by the
paramount chief of Maui, but it vas believed that to relinquish it would
have been to lose the sovereignty and independence of Oahu

gendary events involving ancestors of humanity (Papa, Haume
Wakea), goddesses (Hiigka, Pele), gnd the demigod Kamapusa took Y
Fualos. TELa alas asSociated vith the origin of the custon of

and t n important food.

Cultural and economic resources include a spring and watercourses
belonging to past chiefs, a fishpond of unique and impressive
dinensions, and wauke (paper mulberry) used to make the famous pink bark
cloth of Kualoa. The whale ivory already mentioned was associated with
the right of the ruling chiefs to offer sacrifices and with the
sovereignty and independence of Oahu (Kamakau 1961:129).

Stgnificince 13 favattn Culturs

F these sites are associated with ruling chiefs of one of the
four pr: contact Hawaiian polities. At least three have associations
with post-contact Hawaiian royalty, ruling over the entire archipelago.
These associations include rule, residence, and birth of high chiefs,
and the interrment of deified remains.

Closely related to royalty 1a the sancrity of thess aites. A1 had
temples, and some used for human sacrifice. (sign of the right to
00, A5 tlossly sssoctated with sanctity and rule are the
sanctuariesat three of these places. The sites are said to be sacred;
and vithin them, geographical features as well as man made monuments are
so identified.

1 are sites of major events, some legendary and some historic.
Some are richly endoved with sad none are lacking in economic resources.
Bach has unusually if not uniquely laporant associations vith ruling
chiefs. All are ancient and famot




Other aspects of Hawaiian culture which might lend significance to
place are discussed above in this report (especially under the heading

of "Philosophy"). ‘aina

in this and an earlier report (Keene

concept of aloha i

central to the discussions to follow, some further discussion is

necessary.

Aloha 'Aina

The Literal mennlng of aloha 'aina is love of Laad b 1t
" (Aluli e
1983:20); It means harmonieus reletions with the euviromment teribated
to Hawaiians of old (Elbert 1962) and continuing to the present
(Gani Kealoha cited by PL0 wao-u) The relationship betwsen nan and
- men mednteing lend,
sir et osen, 55 Seintains wan.. Theresore. ain s saceed -ssot
words of George Heln (Morales 1984:54) are far from uhosyncrnuc, many
iavaiians of today, both yourg and old, subscribe to this vier. Thi
set of values is frequently contrasted vith White practice
e et Som: 215

Tusgie 1630:chap 4; PRO 198011; ercy:

The PO, newpaper "Aloha'Aina," (winter 1981:2) says: "Aloha 'aina
is our expression of the basic spiritual and life-sustaining
In ntatory,
become an expression for many things Hawaiian."

"sharing and cooperation," "conservation practices (insuring) that
exploltstive relationships would never develop," "man, gods, and nature
5." The same editorial points out that Aloha 'Aina vas a slogan

st 5y political activists who tried to regain Hawaiian sovereigaty
shortly after it had been lost. It was also the name of a newspaper
advocating Hawaiian independence around the turn of the century.

orge Heln used the term in reference to Kaho'olawe and a:
":atch phrase" (Morales 1984:19,20) to express concern about misuse of

mic al

homestead land for the benefit of Hawaiians. The phrase "aloha 'aina"
occurred spontaneously to Helm and others (Morales pp 19,20), and they
only later learned of its earlier political use.

w the term denotes (Aloha 'Aina p 2) "a movement focusing on land
recovery, traditional land use, and education”; this includes taro
growing projects, "anti-development struggles,” "avareness of the
natural world," and the PKO's "responsibility as stewards of
Kaho'olave."

Tuggle (1982:chap 4) sees aloha 'aina as "a conceptual framework to
define and defend the movement's actions and to attack the Navy's
position”

The premise was simple: Kaho'olawe was a symbol of what had gone
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wrong in Hawaii. The land was out of the control of the Havaiian
people, it was being destroyed. The Navy had no right to use it, and
didn't really need it. In a larger context, urbanization was rampant
on Oshu and threatening on the other islands. There vas no real
recognition of a native Hawaiian heritage.(Tuggle 1982:chaph)

Aloha 'aina has a basis in the ideology (see "Nature" under the
heading of "Philosophy" above) of ancient Hawaii. Historically, it has
meant patriotism and opposition to outside domination. It has also
meant care for the environment by Hawaiians in contrast to abuses by
non-Hawaiians. It has spiritual, economic, and political components.

It depicts Havaiian belief and behavior in a positive light and comnotes
negetive behavior on the part of others, Tt is similar to the vord
"sacred," used to convey (Aluli et al 1983:17) a "broad
epottruniof Havelien ceoncepts wad sentinenta.’ This spectrum i3
sufficiently broad that it is unlikely tha n be adequately
exprossed 1n words.  The PK0'(1980:26) has allitera\:ively characterized
aloha lains as "interrelated with the views of place, people, pos

pride and prospect,” going on (p 27) to assert the ineffable nature of
Zhie concapty, capesteiiy for noi-Hevelisus:

2

It i difficult to understand the quality of "aloha y
unless you are of the land. A Hawaiian, because his blood is of the
land, understands the meaning of aloha ‘atna, It cansor: be defined
in the English sense of definition. Its meaning is not
beaking down but in'the coming together—the togetherness, the
wholeness, the unity, the oneness, the harmony."

The PKO strongly urges (Aluli et al 1983:21) that this concept be
used as a framework of amalysis for Xaho'olawe.

Continuity and Change

The transitions through which the concept of aloha have
passed raise the issues of continuity, change, and tradition. A recent
3) shoys that tradition s more than a given sot of

For Hawaii, 'traditional’ properly refers to
the precontact era, S ire Gookra. arkivan in 1778, uch hat 5
believed about, that era involves interpretation by menbers of subsequent
generations. "'mamon 1 sty us content is redefined by e
generation and i
Saapie is piven of a "treditional” food, lontlomi (kneaded, squeezed)
saluon. This food is an important part, of a Fawaiian feast, but only
the last of its ingredients (sslaon, onion, toma
present in precontact Havai. 00d i
of ["substantive for," accordlng p Linekm (1955 3)] ricunlly important.
red fish such as the native kumu; lomilomi as a vo: hod of
food preparation also dates to pre-contact times. e Rowats today
vould question that this is an ethnically significant, traditional food
despite its being a syncretic combination of the aboriginal an
introduced. Linnekin gives other examples of changed practices “hich
nevertheless have some continuity with the past and are widely regarded
by Hawaiians and non-Havaiians as traditional.
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sssay (Linnekin 1969) develops this point by discussing che
redefinition undergone by two important contemporary symbo:
voyaging cance and the island of Kaho'olave. The denb]e—hullgd samng
becane 8 "central axtifact'™ of ontemporary
culture, bat there da Tittls to indicate that it vas impo: et
Znything 1ike the same way in sacient Rawaii. Similarly, " awadian
St iomabiss clain that [faho'aimwa] be sacted grosed srii®  aelolawe
iz an effective rallying poiat for the Havelian protest moesent, but
not because it vas traditionally more sacred than any other ancien
B e 7 Fahor ias, 19 masacintl MiEh Mcth amed 1n part
on an interpretation of a legendary name [Kohemalamalama discussed
elseuhere in this and earlier studies (see Keene 1983; Tuggle 1982; and
the discussion of Kapu under "The Lsland as a Whole, " below)] as ncaning
"yagina" or "light of knowledge" (Linnekin p 246). Both of these
meanings render Kaho'olave an appropriate symbol for the "Hawaiian
rennaisance" or political and ethnic rebirth.

The argunent continues that tradition is used to construct ethnic
identity, that it is continuously being "invented." is not to say
that tradition is necessarily made up out of whole cloth, Other
scholars (e.g., Wagner 1975) are cited by Linnekin to show that
invention/redefinition is a usual cultural process. The essay seems to
indicate that such invention is especially to be expected as part of
cultural revitalization or remnaisance, a period in which a need is felt
to assert ethnic distinctiveness and worth. Another anthropologist is
cited (Colson 1968:202) in support of the point that "cultural
nationalists often invoke a mythic past to legitimize and promote
solidarity in the present" (Linnekin 1983:247).

s the subtitle of the last section

e invention of tradition,’

the historians Hobsbawm and Ranger. Scholars, like ordinary citizens,
disagree as to the implications of "invention” for authenticity. Some,
such as Trevor-Roper writing of the Highland Scottish tradition, seem to
regard the invention of tradition as a matter of fakery - deception and
self-deception. Others stress the real continuities with the past which
are to be found while recognizing that normal cultural processes of
redefinition and changing of emphases is sometimes more intense and
rapid than at others. The impetus for reinterpretations would
presunably be greatest in times of individual and collective need.

The anthropologist Kenneth Emory, whose research in Hawaii began in

1920 takes a view which is not far from Trevor-Roper's. He believes

beliefs onto the past, and that this amounts to fakery. He reports
hearing nothing of the kind during his researches on Lanai and Maui

earlier in this century and believes that if the island were especially
significant he would have heard about it. Similarly, the archacologist
McAllister (1985) believes that knowledgeable Hawaiian friends who knew
of his research (1933) would have told him if Kaho'olawe were especially
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significant.

e reader will remember that Havaiian culture makes provision for
the acquteition of knovledgsh e liding forgotten or 1ictle kuowm itess,
through dreams, visions, and inspiration. is, of course, some
Tatatade horo for revcojodtfigfor modera balists or sssumptions upon the
past. Antiquity might thus be claimed for a dance or other cu
expression which would otherwise be thought to be of recent comucsxdon.
Although the process is a recognized part of Hawaiian culture, specif:
clains may meet with varying degrees of as acceptance, These issues
provide part of the context for the following sections.
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Groups and Individuals
for Which Kaho'olave is Culturally Significant

The Protect Kaho'olawe 'Ohana

History

Tee issues set the scene for the origin and development of tl
PIO: socisl anreat and Tising ethnic avarences 1n the concinental United
State: d ownership and use in Hawaii; bombing and other military
tumng on Kaho'otavt by the US Navy. [Many of the publicly known
events involving the PKO are presented in more detail in an earlier

prinarily from material cited in the "Documentary Sources Appendix.’
This present section recapirulates thase events briefly and sumarizes
material o social and cultural dynamics of the organization, a
Gescrived in Tuggle s (1982) study of the PKO. Only additional sources
are cited.]

Ethnic movements in America have changed the public and self images
of minorities. They have been a means of asserting social, political,
and economic rights. There has been some tendency for these movements
to be united by opposition to white control of many American
institutions. There has also been a tendency tovard a Rousseauian
glorification of the ethnic past. More or less contemporary with these
Sevelopmenta on the nainland US, has been the Hevaiian Renaissance
discussed above.

The history of Iand tenure in Havaii is outlined in an earlier
section of this report. This may be sumarized by the following
statistic: At the point of European contact, 100% of what is now the
State of Havaii was under the control of Hawaiians; two centuries later,
less than 4% remains under the control of Hawaiians and part-Hawaiians
(Kelly 1980:69,70; also see p 24, above). Most of the land came into
the hands of the state and federal governments and a few large owners.
The Hawaiian Homes Commission Act of 1920 was ostensibly an effort to
rehabilitate Havaiians by returning them to a life of rural agriculture.
The lands made available, however, were unsuitable for small scale
agriculture, and they cane to be used priserily for resldencial and
other purposes, including leases to non-Favaiians. ~Since statehood
(1959), land use has shifted from plantation tavard toasist sad
resideitial developnent, aad and costs have made hone onership
inpossible for many. During the same period, an influx of main] Jasid
mpicans subtautIally icesset the preporiion of Caucssians it the
resident population (Lind 1980:13). There was a sense that land
becoming more scarce and that it was being put to ndesisshie vave, By
outatdess.

e US military controls large tracts of land in Hawaii. Pearl
umm. once the sive of s conplas of fishponds, vas the First to be
acquired for military purposes. Kaho'olawe was one of the last. The
military generally. and the Navy in particular, are associated in the
minds of many in Hawaii with a Caucasian landowning and business elite.
Hiatorically, b et ship and a troop of marines wer
influential, 1f not crucial, in the overthrow of the Havaiian Monarchy
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in 1893 leading Lo annexation and permanent loss of svverelgnty
Hawaiians. [Also important (Daws 1968; Kuykendall & Day 1961) 1n che
history of Navy-Hawaiian relations (though not a land 1sslle) is
notorious Massie case of 1931. An American socialite was sssaulted in
Honolulu under circumstances which rw;n ung lgar
of local men of rape, but a_jus
naval officer, used a Navy revolver/to mnrder one of the men; he was
convicted, but the governor, under intense pressure,l commuted hi
sentence to one hour. ] RN \JJ@D e Lt}ifrvp
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In 1976, the American bicentennial year, these issues came together
in the landings on Kaho'olawe described earlier. The occupation of W" yz
Alcatraz Tslar Anmerican Indians was a model, and the landing
included an%%mn Members of the ALOHA organization used the landings

to focus attention on their claims for reparations for the part the US
played in the overthrow of the monarchy. Members of Hui Alaloa, a group
which had demonstrated against large landowners on Molokai the previous
year for Hawaiian access rights to marine and other resources, were
among those who landed. These issues, encapsulated in the slogan "aloha

Gf the organization that came to be known as the Protect Kaho'olave
"Ohana.

Other strategies were employed by the nascent organization in
addition to this militant but non-violent disobedience. Politicians,
many of whom vere at least nominally sympathetic, were approached
(Tuggle 1982:46,99,100). The Protect Kaho'olave Fund, a non-profit
organization intended to increase public avareness of the historical,
cultural, social, and religious significance of the island was
tacorporated in 1976. dnd w civil suit, kluld ot of v Brom et ol, vas
filed. George Helm, a part-Hawaiian from Molokai, mrged as the W e I
l

charismatic leader of the nascent novenen. § S
) \J‘> w0 doed I

The Longest: 11legsl u:c\lp&t on mk place early in 1977. This was
intended to stop the sland as well as to protest it.
After a search xeveal{d no n:cupants however, the Navy resumed bombing.
Political efforts at m is time recefved attention but did not put a stop
to the bombing. s Fale aad xm Mitchell, enother part-Havsiian,
ilcappeared in the wapers off Tah'slave during ag stienpt to cone
the aid of those who pn occupied the xslnnd - \tx\ AT S

4
|
Later in 1977 Walter Ritte and Fichard Sovyar, port-Havatians ron 5\*
Wolahat; weveiErted ifor irespass and some of their suppor
appeared in court dressed npproximﬁtel’ T the mammer of Hawoitans of i
old. They were sentenced to the maximum of six months in jail. O\:hers |
charged with trespassing received lesser sentences, and some chary ;
vere dismissed on technicalities. The Navy declinéd to press charges on
participants in a later landing precluding the "opportunity for a .
public forum. . . ." (Tuggle 1982:51)
u
|
\

Tuggle (1982:chap 3) goes on to describe (on the basis of the
pevsletter, Aloha 'Aina, and interviess vith participants) a series of
"Ho'o'ulu'ulu Lahui" ("gathering(s) of a nation"), as the movement's
statevide mestings are called, A lshui held carly in 1978 at Renac,
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Maui was the scene of factional disagreement. A memorandum of
he state provided for joint use by

t of this memorandum by the PKO
One faction called for

A collegiate-arxist element, taking what
appeared to be an extreme position, ultimately withdrew leaving the
£2910 to relative moderates, led by Walter Ritte (Tuggle 1982:52).

This was followed by energetic organization of testimony which led
to revision of the Navy's Environmental Impact Statement (Trask 1978:17
‘Attention of the news media was drawn to the
Targe number of people opposed to bombing and the PKO's ability to
mobilize them.

ter the same year another lahui took place, this one on the

sland of Molokai. Again there vas a division between those who would
se and those who would not. Perhaps

with only select PKO representatives
present. inconsistent with the PKO's consensus style
P decision making, and the result of the lahui was Ritte's departure
£ron the organization with a "sizable faction.”

Tuggle (1982:chap 3) sees these meetings as the point marking a
transition from a predominantly spiritual to a political orientation.
Of at least passing interest is Kanahele's (1982:33) impression that the
PXO has been from "militant" to "mystical

an
Spiritusl.” These conflicting views may result from which PXO members

of the organization,
cast.

A third lahui vas held on Molokai in December,1981 to discuss
approval of the consent decree. decree, which would settle the PXO
it against the Navy, provided: 1) The Navy would clear surface
Srdnance £rom 10,000 acres, about one-third of Kaho'olawe. 2) The Navy

ograns on the island. 3) The Navy would

e

island four days a month, ten months a year.
ing the laws cited in this suit, Aluli et al v

n of the first amendment and the American
i if unable to agree in semiannual access

negotiations, the parties could ask the court to determine rights and

obligations.
Many were disappointed that acceptance of the decree meant

continged bombing. Some argued that the Navy should not control (Tugsle

1082:chap 3y "when and vhere a Havaiian could practice his religion and

70




that the bombing was a continuing sacrilege against a sacred place
Others, pointing to the laws invoked in the suit and the institutional
ties betveen the judiciary and the military, argued that no better
outcome could be expected from the suit.
The meeting also discussed the Office of Havaiian Affairs. Those
who wished to express support of OHA argued that it was a start toward
ar

a Hawaiian, i.e., anyone with Havaiian blood (in contrast to the
Havation flonss Conmission definition of 502).

Voting was restricted to a total of ten members who were to

‘respect the wishes of their island groups.” Any member present could

express his opinion, and discussion vas lengthy and virorous. The vote,
many menbers h €,

disappotased meny nesbers Who vese aot Jesatnt: vhea the:vats ves. Flraily

The consent decree was signed and in the same period Kaho'olave was

T
placed on the National Register oF Historic Places oo a historica
i t

Confrontation, though oaad, wan ‘wupsscaded by negoristion s s
brinaey strategy. (luggle Soamen 105

The PIO hes contimued to exerclae its sccess rights to mm slave
most months of the year., It has opposed some of the resort dolet

the island by some of these foreign navies (e.g., SB 7/2/82).

Organization

The basic structural feature of the PKO (Tuggle 1982:chap 4) is a
small group who make decisions and do much of the work. This core group
[sometines called kua, Hawaiian "back,” a tern suggesting their
structural importance and also connoting work (Keene 1983)] draws
support from a larger group which is less actively involved. The term
"resource person” seems to apply to individuals who are sympathetic and
have a skill, specialized knowledge, or other resource which might be
used occasionally or on a one-time basis.

The Protect Kaho'olaws Fund (PCF) and the dslend or reglonal
lohans, literally “fanily, s organizations are basic to the fornal
Stracture, The Protect Kaho'olave Fund (Togale chap 4) 1s "the

Sducational and administrative arm of the movement.” An idea of George
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Heln's, the PKF was organized in 1976. It administers grant money to
sponsor workshops, community meetings, and other activities centering
around the concept of aloha 'aina (love and respect for land and other
natural resources). The PKF publishes the newsletter Aloha 'ma, and
it organizes the statevide meetings (lahui) of the PK0. The is

"ohana are each represented on the PKF Board of Directors.

he 'ohana are semi-autonomous, regional groups, one or more being
located on each island. They work to support the aims of the PO at the
regional level and "apply the concept of aloha 'aina to local issues
(Tuggle chap 4)

In addition to the statewide and regional organizations committees
have been formed to deal with specific activities. Some of these
functional activities are finance and funds, action and projects,
political action, education and research, and information and
communication.

Leadershlp requires che expentiturs of large amounts of tine and
effort. This may commitment of time and effort may well entail
cnnnderable peraonal and professional sacrifice.  Longevity slso

e three original leaders (Tuggle chep 4) vere Velter Bicto,

George Heln, and Emett alull, ALl parcicipated 1n the origtnal Landing
od Sontributed in a variety of wayay bat each ia sssoctatel vi
certain activities and strategies. Aluli pursued legal action theough
the lavsuit discussed earlier. Ritte worked for legislative support and

succeeded by Ritte, who left the PKO rt due t greement over
personal leadership versus decision by consensus. Aluli succeeded as
"Ohana spokesperson" (Tuggle chap A) on the basis of public recognition
and lengthy and continuous service, other thinga, It has been

e PKO;
explain why successors are referred to as leader® or
the terms may also be reflect the impnrtance of securing consent before
taking action.

Purpogss and fetivicies
stated purposes of the PKO are to stop the babing
Keho'olave and to have the island returned to the people of mwan i
Tuggle (1982:chap 4) gees on to say that these goals grow out of
o and aloha ka o' (1iteraily, Move of land"

T Pltocrreed 1o Tavaiic waliss oof Sustons
\sodified in the Joth century (1.e., after Vestern contacty and Q!
refornulated into a modern context." The philosophy holds that all
water, and air are sacred and that the land holds ancestors, |
spirits, cultural and personal identity. Much of this philosophy is
expressed in George heln's "Personal Statement - Reasons for the Fourth
Occupation of Kaho'olawe" (1/30/77 in Morales 1984:54-5). "Man is
mecely the caratalic of the land ...." Heln's vords also seem to support

idea that the sanctity of land grows out of a life-supporting
relanonsl\xp of reciprocity with mankind: "... man maintains land, air,

ocean, it maintains man. Therefore aina is sacred . This is by
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no means an idiosyncratic notion to Helm or the PKO. (See, e.g., Ke
1983:48 for a discussion of a similar sentiment expressed by an Lty
Havatien uncomnected o the PEO.)

ho'olave is said to be "especially sacred" due to i
associations. with birth. The island is said to resemble a fetus (as
seen from above or on a map, neither of which was possible in pre- |\
contact Hawaii). (Seeing meaningful forms in rocks, mountains, and
other natural objects is not unusual asong Hawaiians.) A old name for \
Kaho'olawe which may be translated "shining vagina” can also be \ B
interpreted as comecting the island to the concept of chilabirth: Heln |t

i 1976:
Hawai'i's womb of plenty, the end of the hazardous journey from the old ¥
life and the threshold of the new." Tuggle (chap 4) also sees voyaging | 1
as associated with childbirth, and Kaho'olawe is closely associated with |
the long distance voyaging which is a source of pride for Hawaiians.

The island is associated with rebirth, rennaisance, as well a:
birth. Kaho'olave ia a dramatic component (Kanahele 1962:2,31-33) "ot

the Havaiian pride and the value of aloha
perceived western values of destruction and exploitation of land and
resources (of which Kaho'olave is a sign). The PKO is attempting a
redefinition (in the face of previous negative or condescending
stereotypes) of Hawaiianness.

Activities
Hany of the activities of thé:PKO have already been mentioned in
this report. These might be grouped according to such categories as

nnderlying theme, the concept of aloha 'aina, of which much has been
aid and more is to come.

rkshops, handouts, testimony, demonstrations, news releas
publication of a nevsletter, fundraising, legal work, and " Faceasses" to
Kaho'olave are among the activities of the PKO. ALl of these require
"planning, coordination, and preparation” (Aluli et al 1983:18). Many
ours of work are necessary for any of these activities. The logistical
problems of mounting an access are, perhaps, the best example.

Accesses involve negotiation with the Navy over numerous issues
(time, place, number of participants, whether children may be brought,
etc). Transportation must be arranged and this too may require
negotiation (economic and logistical) with boat captains for the trip
£rom Maui to Kaho'olave. Visitors must be prepared. Liability waivers
must. be sigaed, safety procedures discussed (thers is no wharf at
Kaho'olawe, and movement from boat to shore requires swimming for some
and the operation of a rubber Zodiak boat, often in heavy surf), proper
behavior (especially with regard to cultural resources) explained, and
money must be collected. These and other activities take place during
orientation mestings at the visitor's island of origin. Visitors fron
other islands must be met at the Maui airport and taken to the boa
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harbor. Food must be bought and prepared both on and off the island,
sometimes for groups of over 100 people. " MA)W

Activities on the island include; carving per_mg]yph}} building
halau (a structure of traditional Hawaiian appearance), 2 plachons,
fieo-traditional shrines, altars and other neo-traditional addarions to
ancient structures); work on a garden located around a brackish, post-
contact well, and a variety of other development projects; monitoring of
erosion contiol and other Yavy responsibilities and checking specific
cultural resources for dassge snd deterioration; hikes to plac
interest s ete); inform
formsl. pressntation of FEO end releted (e &, Anerican Tadien, Nueiear
Free Pacific, Greenpeace) concerns, and wor:

These on-island activities are described in an earlier report
(Ketna’ 1083 pansld, espscielly pp 25-45). A group speaking for the PXO
(ALuli et al 1983:esp 14-18) has expressed a number of concerns with
that report. Prominent among these is that the report fails to give
proper weight to "off-island activities" and that it artificially
separates sacred and secular and exaggerates the former, giving the
impression that the organization is a "'Kaho'olawe Cult' rather than a
videapread grassroots movement: vhoss underlying valusbese is Alshe. hina
with Kaho'olawe as one major foc Yeilera of bhe serile: zopor
“hauld thus be niadful that the PRO and its mebers sngage
Considerable Moff-sland activities" and that masy of these would be

"political," "economic," or some other
such heading, rather than "religious. t is a truisn that social
Have a religious as well as a political/economic aspect,
the tern "cult” (not used in the earlier report) is not
Laappeopriste 1 its carly pense of "to attend to, cultivate, respect’

svea, perhaps, "worship" (Oxford English Dictionary) rather than the
Current wsage of Sxcessive and “faddish devotion" (ebster's Seventh
Coliegiats bictionary).] To the extent that the eerlier report inplics
that the PKO and its religious in
the report is misleading.

Quuztitative data on the amomt of off-island activity involved in
s are not available. Much is done with attendant
KLu1d et al (p 18) thus correctly point to
" involving great amounts of vork and time in the face of
"potential community and professional disapproval.” This is explicitly
recognized by objective researchers (e.g., Tuggle 1982:chap 4) as well
as those more intimately involved. One access coordinator, for example,
%old the researcher of losing a job held for many years as a result of
the time devoted to the PKO. [Similar sacrifices are not unknown for
other identity-enhanciag activities, such as Havaiian canoe paddling.]

is only one of a number of PKO activities. For example the PKO has been
involved in other works, such as the Hilo airport demonstration, which
to Kaho'olawe only in that they concern land use which is

regarded as inappropriate.

The part-Hawaiian journalist Pierre Bowman in an early account of
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the PKO (SB 5/30/79) poiated out tat meabership vasss and vanes "as
izsues heat end appears to be true of the general level
of activity. wing an internal factional dispute, it was
reported (Tugglc mez~chnp 3) that "the movement was virtually dormant.”
In 1979 it vas spparently necessary (SB 1/25/79) for Emmett Aluli "a co-
founder of the PXO, eny "reports that the organization is dead."
ok make? (dead) daid he, Gesite Soveraar Acioahi's stforta to
"fragaent! che organization. Vigorous subsequent activity, descrived
here and elsewhere, seems to confirm a fair amount of variation in the
quantity and character of PEO enterprise, the organization having
demonstrated the ability to rise Phoenixlike from apparent dormancy.
While the amount of media coverage given to the PXO is no doubt related
to a number of factors (the degree to which attention is sought, the use
of confrontational tactics, etc.), news coverage may also give some
sense of total activity. If so, there has been great variation over the
years - 324 articles on Kaho'olawe and the PKO are reported for 1976 and
1977 in the Honolulu Newspaper Index (Tuggle chap 4) as opposed to one
article in 1983. Again, the precise meaning of these figures camot be
specified here, but it seems e to associate them with the
o Site and the’ quantity of activity focusig on Kaho'olave.

Linnekin (1985:4,5) suggests that the recent "period of relative
cala" 15 associated with PO Tvictories! and a nore copperative ...
relationship between the Navy and the e plausibility
of this partial explanation is support d somewhat by in ntorbal
conversations in 1985 between the researcher and PRO members an
supporters who seemed to beljeve that the Navy was pursuing a pol!cy of
placation.

Other Groups and Individuals

Office of Haw
The (

iian Affairs

Otae ot fovetian Attar s, OHA, is an agency of the State of
Havaid (Chaps 10 Havaii Revised Statutes) with a Board of Trustees
elected by voters who state they have some Hawaiian ancestry. OHA's
Ficet offical act (2/13/81 is & resolution regarding Xaho'olave. The
resolution is sumarized in an OHA press release (4/19/82): "the
bombing of Kaho'olawe must cease imediately; all governmental agencies
are encouraged to "give priority to conservation programs an
archaeological data gathering and recording on Kaho'olawe"; and a plan
oF controlled aceses shodld be drafted.

The, greas relesse goss ou.co state the inappropriteness
continued bombing of Kaho'olawe after the inclusion of the R —
National Registes of Mistoric Places. It refers to "econonic
blacknail' (on the part of the Navy) to keep our state leaders quiet by
threatening to undermine Havaii's economy through a reduction of its
forces and facilities in the state," These statements were made in the
context of the biannual RIMPAC military exercises involving foreign
navies in the use of Kaho'olawe as a target. OHA requested the four
countries not to use Kaho'olawe in this way. The release further
requested the US Department of Defense to guarantee the safety of any
"Hawaiian citizen" who might be on the island or its surrounding waters
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during the military exercises. This last request is in evident
reference to the possibility of illegel landings such as those which
vere made previously to stop the bombing. Such a landing is said to
have been aade during Lhe B85 RIMPAC evercises. [A Honolulu newspaper
stated that two menl the Greenpeace organization had reportedly
gone o Faho'olave (b 4/22/82) during the 1962 RIMPAC. 0u July 10,
1982 the researcher arrived with a group of hikers at an isolated bay on
the north coast of Kaho'olave where the vorde ALOMA ATA" nad ben
spelled out on the beach. Dexter Cate, one of the two men mentioned in
the newspaper article, then said he and another civilian had left the
sign so that the Nevy vould know that they had been there during RIMPAC.
Cate also said at that time (and confirmed in a telephone interview
6/23/86) that the Navy shelled the Tetons vhile he and the other man
were on it.] Use of the term "Hawaiian citizen" may also suggest the
issue of  modern Havaiian political autonomy and the historical
propriety of the archipelago's annexation by the USA.

ther documents, OHA Culture Plan/Draft One and a letter
(12/1/81) £rom the OHA Administrator to the Maui County Planning
Director, indicate OFA's position regarding Kaho'olawe and its cultural
resources. The letter constitutes testimony on the part of OHA's Board

las

Construction of permanent structures should be "strictly limited
Teaving the island in a "natural state." "Cultural areas" should include
the entire coastline.

Thus ORA takes a firm position, discouraging use that vould be
damaging to the cultural or physical environment. Noreove
military civilian use is opposed, suggesting that even if syeclfically
Ldentifiable sites are not dasaged, bonbing of the land itself is
sbjectiomable.  Also "eultural use” is apparently not to mean activities
ich are primarily comercial and unconnected to traditional Havaiian
Clpure. Then acting OHA Assistant Administrator Ben Hender:
confirmed in 1985 that the position presented in the resolution and
other documents remained the official OHA position.

Havaidsn Glrte Clubs
Tn 1977 the statewide convention of Hawaiian Civic C

represennng 42 clubs and some 6,000 members, (B&A 2/5/77 B 2/3/77)
unaninously approved a resolution urging determination of
Kaho'olawe sites should be on the National Register of Hisvoric Places
and to invoke compliance with procedures of the National Historic

of
"acceptable and amicable return” of the island was amended by inserting
langusge fron a previous resolution recognizig & current nee
Kaho'olawe for national defense.
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Mrs Benson Lee, Corresponding Secretary for the statewide
organization of Havaiian Civic Clubs, confirmed in an interview
(7/10/85) that the organization's position remains unchanged. Members
of the organization's board of directors have been flown to the island
for inspection and briefing from time to time by the Navy Third Fleet.
Both Mr and Mrs Lee are employed by the Navy, and this has facilitated
coordination of such trips; Mr Lee is President of the clubs' statewide
organization. Mrs Lee indicated that eventual return of the island to
civilian use is regarded as desirable, but that military use takes
precedence so long as that is necessary for national defense.
official position thus stresses the preservation of archacolgical sites
rather than the cessation of bombing per se. lMrs Lee expressed the
personal opinion that military use Soes not necessarily amount to
"desecrating the earth."

Individual clubs have also visited Kaho'olawe with the PKO.
Individual feelings and opinions of course vary, but the clubs do not
take an official position regarding Kaho'olawe, other than that outlined
above.

Daughters of Hawaii
This organization is responsible for Kamehameha's birthplace, Huli
He'e Palace at Kailua, Kona, Queen Emna's Summer Palace on Oahu, and,
until stewardship was turned over to the Wiahiawa Havaiian Civic Club,
Rukaniloko. Membership in the society, founded in 1903 by "missionary
ladies" or their descendants, is limited to persons whose ancestors were
resident in Hawaii prior to 1880. Many of its members are Havaiian or

and maintaining the tvo palaces. In response to a question regarding
the society's position on Kaho'olae, the following statement wes agreed
to by its Board of Directors (7/11/85) the
society to perpetuate the memory and spirit of old Hawaii and of
historical events, to preserve historical sites and to preserye the
nomenclature and correct pronunciation of the Havaiian language." Thus
the society favors preservation of historic sites on Xaho' Sieve, but
that island and its sites are not singled out for unique or special
attention.

This organization has been active in promoting the interests of
native Hawaiians on a number of fronts. Although some of its employees
have visited the island or worked on behalf of the PKO, Alu Like has not
taken an offical stance regarding Kaho'olave.

Individuals
On June 11, 1978, a holiday commemorating Kamehameha the Great, a

£ull page advertisement appeared in the Sunday Star Bulletin

Advertiser. It depicted Hawaii's first king attired in traditional
clothing including feather cloak and helmet and carrying a spear. Above
him vere the red and white stripes of the American flag; below were the
syabols of the Aray, Nary, Harioe Corps, and Air Force, depicted in

The copy was entitled, "A Salute to Hawaii's Warriors." Readers

lue.
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indicated. Similarly, though " is applauded,
"national defense must take priority over any ethnic considerations.”

Finally it vas said that the page was not sponsored by any formal
organization, but rather that it was paid for by a "silent majority" of
islanders (no active military persomnel or Solilicias) Mproud of Eheir
American-favaiian heritage.” It vas signed by Ame Nanikeakaokalani
Kauaihilo. lrs Kauaihilo's views on the significance of Kaho'olawe are
discussed here based on her testimony before a Hawaii State Senate
committee hearing in 1982 and two interviews in September ,1984. While
it is not possible to state with quantitative precision how
representative her opinions are, it can be said that she is by no means

lone. A sumary of these views and some indications of who shares them
is presented here.

Mrs Kauaihilo said in 1984 that it was rare to hear anything of
Kaho'olawe until recently; nothing was said to indicate that it was
sacred or significant - only that it was a good place to fish. As a
retired teacher of history at Kamehameha Schools, she was aware of the
place name Kealaikehiki and regards it as probable that Kaho'olawe was a
poiat of departure in long distance voyaging, but she disnisses the
significance of this, comparing it to the airport now used as a point of
departure. When asked about the significance of land to her as a
Hawaiian and about possible differences in attitudes towrd land by
aristocrats and ordinary Hawaiians, she repied that land is for human
use, that people must take precedence ovec land; the military needs
Raho'olawe and uses it. Pu'uloa (Pearl Harbor) is for her the most
Satred place on' oahu, becauss of those who sacrificed their Lives in the
Sopanese aneak attack. Land nay have Havaitan historical significance
on the basis of royal or high aristocratic origins, residence, or burial
and as the place of major battles.

s Kauaihilo believes that the future of Hawaiians is inextricably
bound up vith that of America. She regards with approval the opinion of
newapaper. columist Samiel Analu ("Preserve only the best (of ancient

econony and society, in busines, the professions, an: She spoke
of the econonic chaos which would resulc Fron & seduction in silitery
spending in Hava:

Placing the advertisement is a most dramatic act on the part of a
Havaiian in support of the military use of Kaho'olave. words
about the antecedents of the act and about those who supported it may be
instructive. Mrs Kauathilo believes that in addition to pride in the
past and love of land, Kaho'olawe now symbolizes racism toward whites,
potscing au sher che Hary o closely associated in many people

h the Caucasian economic and landowning elite. One of those actively
opposed to the bombing of Kaho'olave nade s lei of goat droppings
collected there and presented it to a congressman. Distress at the use
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of this symbol of aloha for the expression of hatred vas the immediate
motivation to mobilize the resources of her friends to place
advertisement. [Coincidentally, Sahlins (1974) reports the presentation
of goat feces (mixed with poi) to a resented authority figure early in
the 19th century.] .

According to Mrs Kauathilo, donations were requested and made on
the part of upvards of 250 people of whom approximately 40
Havaiian. vere as "educated,
oncowmers <o with thelr ovn iaina (land)," though fot all vers well
to do, and some donations were anonymous. Mrs Kauaihilo is herself one-
guarter Havaiian vith s genealogy which includes a military advisor of
meha. Contributions ranged from $2 to $300 with most being from
ss to $10. The necessary $3000 was raised in five days. The great
majority of those who called after publication were in support. [Mrs
Rauaihilo would like to acknowledge the help of her friend Nina Bowman
Read throughout the project.]

dudge Semel King
The part-Hawaiian federal judge who tried many of those who landed

i11egally on Keho'olawe is now on record as favoring retura of

island. Regarded as a strict wielder of authority at the time, he now

sare (Hidueek 3/13/35) the Kaho' olave Island protesters were among the

toughest cases he tried: "Everybody's for peace, and the military

probably should give us back Xahoolave.

Surveys
Tndividual sentiments may be measured by surveys, though all

research procedures have Limits. Open-ended interviews may leave
unanswered the question of how representative a given individual's
opinions are, i.e., by whom they are shared. Surveys are necessarily
structured, however, so one may know what categories of people express a
particular opinion, but not, depending on how the research instrument is
designed, such other useful information as why people say vhat they do.
With these provisos in mind, results of three ‘telephone surveys
regarding the use of Kaho'olawe, conduct a professional research
firm for the Honolulu Advertiser (A 5/27/50 7o77/52), are sumarized
here. The first poll was of 400 adults, the other two of 600 voters,
the margin of error being about 47. [The question was prefaced (A
9/7/82) with these sentences: "Some groups have been trying to get the
Navy to stop bombing Xahoolawe Island and return the fsland to the
state. Hovever, some other people in Hawaii say the bombing

necessary to keep our military trained and they don't mind The

bombing." The question (A 5/27/80, 9/7/82) was then posed: "Are you in
favor of returning Kahoolawe to the state or keeping it for military
use?"]  Overall results vere

Return to state  Keep for military use

1978 45.5% 44,5%
1980 47% 417
1982 az 492



In 1980, the high point of support for return of the island to the
state, Havaiians/part-Havaiians vere the ethnic category which most
strongly favored return to the state. In the 1982 poll Hawaiians
favored continued military control of Kaho'olawe by a margin of 48% to
46%. In the same year Caucasians favored return of Kaho'olave to the
state 45% to 42%. Younger voters vere the category which most strongly
favored return to the state in all polls. Republicans and the elderly
favored continuing military control.

The preceding indicates a range of opinion regarding the nature and
extent of Kaho'olave's significance. Mrs Emma DeFries, a Hawaiian
regarded as knowledgeable in the traditional culture, has stated under
oath her belief that Kaho'olawe is sacred. Mr Charles Kemn, also expert
in Havaiian traditions, has stated under similar circumstances that the
island is not sacred (Keene 1983:9,11). Others (Aluli et al 1983) argue
that "sacredness” 1s not the central issue, or that it must
underatood to encompass a conplex of subtleties not properly expressed
by the English term. It seems unseemly to pit expert against expert
to make invidious comparisons. On the contrary, it is necessary to
recognize that there is room for differences of opinion regarding

view of the persons just cited, There can be no doubt, however, that
“one real differences do exist, even among those well schaoled in
Faveiion Seiditioas,

researcher's impression is that many of those who regar
Taiitotawe B smiued be oo pecially significant-also view the prcspect of
a reduced militacy presence in Hovail calnly if not with enthusiasm;
conversely, many of those who minimize the significance of the island
stress the importance oF svonomic and politicel ties betveen Aosrica and
Hawaii. The issues of the importance of the military to Hawaii's
econony and of the importance of Kaho'olave to national defense may seem
at first to be distinct from the island's cultural significance (Reene
1983:55). Following this line of thinking, the well off, who have more
to lose, would be inclined to disuiss the importance of Kaho'olawe,
while those who feel they have less too lose would be more inclined to
see Kaho'olave as important. A fundamental disagreement as to what is
best for the Hawaiian people, collectively and individually, underlies
this difference. Many assune that Hawaiians ought to work and prosper
within the American political and economic system (see, e.g., Kanahele
1982:30,31). Cultural identity and continuity would be maintained
through the practice of traditional arts, crafts, sports scholarship,
and so on. Others, with varying degrees of optimism as to

feasibility of such a goal, would like to see a return to i
traditional subsistence economy and political independence, a re-
creation of the positive aspects of the ancient society.

hes also been suggested (Perkins 1963) that the descendenta of
the Hawaiian aristocracy (ali'i) are more likely to see land as a
resource tobe used than fron the standpoint of harmonious nan-land
Telations. Havaiian social distinctions are more subtle than in the
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past, and it was not possible to document firmly a modern association
between social category and cultural attitude in the course of the
present research (slthough this issue ves raised in several interviews).
For one thing, property owning, monied people tend to be economically
and politicatly (as opposed to

vhether they are Havaiian or not. The descendents of ali'i are, on the
wh i

ordinary Havaiians, so one is left to wonder whether apparent attitudes
grow out of the modern or the ancient status. Noreover, a prominent
member of the PKO is said to be descended from ali'i (Perkins 1983), and
sy ondigary Eaustioms oppose Acmnsm. which they see as in conflict
with a value on being humble (ha'aha'a)




Kaho'olawe

The cultural significance of Kaho'olave as a whole "in terms of a
putative continuing pattern of traditional uses and values" (see
appended scope of work) is discussed here. Emphasis is placed on
Havaiian cultural concepts as presented above. Aspects of significance
are associated with time periods to the extent possible. Three broad
periods may be discerned: the pre-contact, known primarily from
archaeology and oral literature; the historical, known fron
contenporaneous documents and to a lesser extent from interviews; and

participant observation. A few aspects of significance are continuous
from the distant past to the present. Most can be poaced within one of
the three broad time periods, and some can be dated more precisely.

Bulisg Cilefs snd Aristoerser

oTolave is known to have been visited by two ruling chiefs and
one novaschs and there are these additional ari3tocratic sssociations.
The Hawaii Island chief Kalaniopuu went to Kaho'olawe in 1778-1779
(Ramakau 1961:89 and Fornander 1973:11:165 quoted in CHRON p 2). The
visit appears to have been part of a series of military raids on the
lands of another chief. Another Hawaii chief, Keeaumoku, went there in
1781-82 to escape the Haui chief Kahekili (CHRON p 8). The implications
of Keeaunoku's seeking refuge on Kaho'olave have foea conpidered (Reene
1983:9), and there is no firm evidence to indicate that Kaho'olawe was
used by Keeaunoku as a pu'uhonua (a sanctuary sanctioned by a ruling
chief); i.e., it is at Least equally likely that Kaho'olawe vas used as
a place of concealment due to its isolation.

King Kalakaua visited Kaho'olave in 1875. This trip is
characterized by Napoka (personal comn) as part of a regular tour of the
realn. There is also some apparent spiritual significance to the trip
(CHRON p 62; Keene 1989:7,8: BXO 1980), and this is discussed below.
There is nothing to suggest, however, that Kala kaua himself had any
special or traditional relationship with Kaho'olawe.

The events described above seem not to figure importantly in
Havailan history. Kaho'olawe is nowhere described as a residence of
ruling chiefs nui) or as a seat of high chiefly pover.

Leanaikahiki, vho was a high ranking chief and a progenitor of

(Fornander 1916-20:1V:128)
under voyaging below (and in-"Myths and Traditional Hiatory,” shav
Sy of macesfound" 1y the Havali state archives has been proposed and
rejected (see Mythic History) as a genealogy of ruling chiefs

Available evidence suggests, rather, that it is a List of overseers

(konohiki) .




Brighan (1906:174) has this to say regarding chiefly goods hidden
on Kaho'olave:

Iac another tine he [Kalskaua] persuaded a very old mon, the
W his

belief of his people) that the predicted fate had power only over
Havaiians. We went so far as to make an agreement as to the
partition of the things that might be Tound, but the king's
departure for the coast of California, where he died [January
1891], put an end to the adventure, and the old kahu soon after
died also."

"Puoa" (pu'o's) is defined by the stendard fevaiiss dictionary (PE)
as a "house for depositing a corpse." Brigham (1906:172) mal
clear, hoysver, thar. he does: ot have & burial or corpse st sy
he uses the "puoa" to refer to a "cache of especial property of a
departed ChteE hindon 1n a cave and "not by any means with his

renains.” pl Ui
saisa B Lowna i waltn |

An 11’4 burial is also reported for Kahololawe (Ashiow 1979:37-
40), CiploES vith casce and Feriher. cloak. Charics Aiaar son
e e oty foaftoss that bis, faruer as sesti of s
S hursat.” Deapite mamcrous’searchas, the burial has not bean locatad by

a cave burial with cape and canoe on Kaho'olawe. The grave goods
Vould indicate a person of high rank, but no additional infornation hes
come to light which vould clarify the meaning of the reported bur

That 1s, the reasing of ruling chiefs may be deified and generally Xnown

exist in a sacred place, after the fashion of Honaunau, or they may
be hidden in place of obectrity to prevent desecration.

nothing to indicate that the former is true of Kaho'olave “Finaily,
there is Mrs Kauaihilo's comment (pers comm): "One ali'i burial does
not make a whole island sacred.” _ Lo clwi~s U6 Lo %! <

Eeoppw™s Jeaources
The

Lope” is used as an epithet. for Kaho'lolave in one
creation cham’. T'uva 19832:4). This has been translated a
foundling" and as "shiftless" or "poor tenant farmer." Tita has bew
interpreted (Barere 1983) as an indication of Kaho'olawe's
political/land tenure status; i.e., Kaho'olawe was not a separate polity
but rather a dependant unit of land under the ultimate control o
ruling chief residing elsewhere. The term is also suggestive of low
agricultural productivity. Also in the realm of oral literature (PE p
110). 4w, the apitter "Kaho'olave 'ai kupala," Kaho'olave eater of ‘
L, with the explanatory note that "Kupala vas eaten (on Kaho'olave)
For Tatk of other food." The tale of Kalaepuni (Fornander
1916-20:V:198-204; Silva 1983a), discussed earlier in this report, also
depicts Kaho'olawe as lacking in agricultural productivity and as
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Lacking | fresh vater, but os rich in fish. The events of the Kalaspuni

be dated to c 1650, though the ecological depiction may
Tetrojection of the situation obtaining in the latter 19th century vhea
the narrative vas put into vriting. The epithets presumsbly refer to a
time prior to European contact.

discussed earlier in this report, generally depict Kaho'olas lie
agnculturally Soor and dry st the-tine of contact and possibly for sone »
centuries prior to that. [Kaho'olawe was a source of volcanic glass for

adzes and other tools; this resource presumably contributed to the pre-

Value of the land by denuding it of grasses and consequently of topsoil.
¥hatever cultural value is associated vith agricultural richness vould
be lacking for Kaho'olave, extending back into pre-contact tine
Ecological degradation of the island - at least that nssuclated vith
non-Hlavaiian animals (herbivores) and non-Hawaiian land u
(grazing/overgrazing) - is relevant to the concept of alnha Fatsaged 1w K
discussed under that heading below

In contrast to the poverty of the land, the waters surrounding
Kaho'olawe are rich in marine resources. The Kalaepuni legend depicts
Kaho'olawe as a place where Fish were abundant. Kahaulelio (1902)
mentions Kaho'olawe Zapearadiy!ia bab sicsie of shore and deep sea
fishing and also as a place for other marine products (e.g., the bigest
opihi in Havaii at Kanapou, Kaho'olawe). Contemporary informants
indicate that Kaho'olawe is still rich in marine resources (Xeene
1983:14,15). This is widely known anong Hawaiians and appears to be
post 6f s Fvutition e knovleiae nod ves dating fron the present well
iato pro—contact times. Vo fever than 69 ko'a, fishing shrines, are
located around the coast e imposing altar to Kuiula, the fishing
deity, is said by legend (smu 1983a:11) to exist at Hakioas
Kaho'olawe, and archaeological site reports describe a Structare vhich
fits the description of the legendary altar (see Hakioawa, below). A
Fishook manufactory, shrine, and numerous bundle offerings at Kamohio,
Kaho'olawe (McAllister 1933) are further indication of the importance of
fishing at Kaho'olawe and the importance of fishing for Hawaiian
religion and culture

Voyay

Kaho'olawe is associated with voyaging between Tahiti and Hawaii in
narratives dating (genalogically) to the l4th century AD (Silva 1983a:i-
7; Keene 1983:11,12). Oral tradxtian put into writing in the 19th

, literally "the vey to foreign lands") with the voyaging tradition, and

le ula (hill Raho'olawe) may be so associated by inference. According
his sene tradition, the Lulture hero Leamaikahiki resi

Kano aave cor a Hine and Teft because his prisses becams "dissatisfied

with the place.” Laamaikahiki is an important figure in the or

literary history of Hawaii, having introduced religious images and drums

anong other things to Ravaii. His residence on Kaho'olawe appears not
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to have been a lengthy one, houever, Kaho'olave is only one of a number
of places he stayed in Havaii; and his priests’ dissatisfaction with
Kaho'olave does not suggest a positive significance.

Published accounts from the 19th century indicate that Kaho'olawe

More will be said of Kaho'olawe's fame in due course. Although long
distance voyaging ceased prior to contact with Europeans, there has been
a continuing awareness of it and Kaho'olave's associations with it down
to the present.

remains to discuss the cultural significance of voyaging. It
seens reasonable to conclude that this has alvays been a value
tradition, for it records a sajor sccomplishaent of human history. In
the 19706 the assertion was made [by the part-Havaiian, Herb Kane,
quoted by Finney (1979:29) cited by Timnekin (1983:245)] that the
voyaging canoe vas the "central artifact of Polynesian culture.”
Linnekin (1983:245) sees this assertion as an example of a process of
cultural revival: "Isolated facts have been tranntubasd totysabsia-oi~
Hawaiianness and accorded a significance without precedent in aboriginal
culture."—kong distance voyaging was known and regarded in a positive
light, apparently continuously for several centuries. It came
symbolize Havaiian pride and distinctiveness some time after European
contact, and for most Hawaiians probably not until the 1970's when a
replica of the double-hulled Polynesian voyaging canoe simulated the
instrunentless nsvxgutlul\ of 0ld in a round trip from Hawaii to Tahiti.
regarded as of the utmost Hawaiian cultural
o the "Havaiian " interest was less

e

Aloha 'Aina

ation chants (Silva 1983a: xpressing pre-contact
asntinont, doscribe Taho'olave a6 "beautitul” 11k porpotses and
fledgeling birds. This indicates aeathetic appreciation and atfection,

both aspects of aloha 'aina, for Kaho'olawe. On the other han
something like contempt seems e comverel by the epithet, he lopa (PE

" "poor tenant farmer"). The phrase is used in a name chant
for Kamehameha the Great (Silva 19533:4; fornander 1916-20:1V:4). An
earlier report (Keene 1983:5,6) explores the notion that "he lopa" is a
blason populaire, an example of the derisive (but not necessarily mean-
spirited) regional taunts which are characteristic of Hawaii. This
tentative speculation is rejected by Barere (1983:2) who sees the term
88 a metaphorical expression of Kaho'olave's land tenure A
lopa was & farmer without a clain to land but who clutivated under or
Tor a tenant landholder. Metaphorically, the island of Kaho'olawe had
no claius as an independent land but was traditionally an appendage of
ny event, the use of this term fails to support the belief
that Kaho'olave vas the Gbject of special affection or appreciation.

Spiritualism is one aspect of aloha lsina, and the presence of
supernatural entities is one aspect of spiritualism. Leger

85



attributable to the pre-contact period depict Kaho'olawe as a place
visited and sometimes inhabited by various spirit beings (Silva 1983a).
Some of these, such as Pele (the volcano goddess) and Xaiiohoali'i (the
shark dedty) vere widely known and vorshipped fa
the PKO (198 o be "the home of Kamohoa:
overstatement," accurdlng to Hawan Historic pisces Renev Board |
980:16) uhich states that the shark god had Hoses on o1l the idlands. ]
ele's visits to Kaho'olawe imply nc permnen:e of Asaaclat)ou/(Sllval
1983a:7,8).] The spirit (akua) Pahulu killed and ate hunans on the
island of Lanai until he escaped to Kaho'olave [around 1550 KD according
to genealogical dating of his human pursuer (Fornander
1916-20:1V:486-9)]. This Eigure would seem to add little in the way of
aloha 'aina to the Kaho'olawe of old. The glant Kalaepunt (vhose story
is told above) is another legendary evil visitor to ave. He was
S iTer of kings and vas hissel? Milled at Kanapou, Kano' e (in o

1650 AD). The Kaho'olawe hill, Moa'ula, is depicted as animate and
sympathetic to a hunan in trouble in a variant of the Kalaepuni tale
recounted by Kahaulelio (1902).

The island was thus recognized as a place that would not be shunned
by spirit beings. Some of these are positive; others are not

Archaelogical indings, discussed earlier, suggest that Kaho'olave
was transformed from forest to grassland during pre-contact times.
does not necessarily indicate negligence or disregard of the
environment; neither does it support a conclusion that the land vas very
well cared for (except in contrast to the severe environmental
degradation which was to come).

The temples and especially the many fishing shrines indicate that
pre-contact Hawaiians of Kaho'olawe appreciated that which they received
from land and sea and that they wished to maintain harmonious relation:
with the enviromment and the forces and entities vhich they believed
aninated it. Contents of the offerings left at Kamohio, Kaho'olaw

'aina. The anthropologist Emory (pers comm) reports seeing offerings at
Eishing shrines "on ell the islands" throughout most of the 20th
century. This suggests some historical continuity for the
splr1\:ual/Apprec1at1ve/harmonf\cus aspects of aloha

as elsewhere in Havaii from recent times into the distant past.

Should at the same tine be recognized that foreign religion, technology, .
diseases, economic and political institutions, and immigrants had a
powerful impact on aboriginal philosophy as well as the nature and
frequency of ritual activities.

n the sense of attachment to homeland, was

Peant leaving Kaho'olave (CHEON pp 34,35). The establishment of the
i calony (c 1826-1853) by Kamehaneha's politically powerful widow,
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Kaahunanu, suggests that Kaho'olawe was not an object of special
atfection, esteem, aesthetic appreciation, or spiritual value to her.

e iian monarch, advisors, and chiefs of that time are not known to
have opposed this use of the islar

Kaho'olave was, however, regarded as spiritually valuable by Mrs

Enna DeFries, who testified (Keene ,10) that she and other kahunas

(priests, rehgluus practitioners) meditated on the island and went

there to'draw upon its "great energy.” Mes DeFries's testimony seens to
Tolave, but does not sugges:

(PKO 1980:15). Mrs Alice Holokai (1985), who is widely regarded as
knowledgeable in Haaiian culture, reports that her great uncle was sent
to Kaho'olawe by his pastor in 1911 to fast after receiving good news
about his health. She said Kaho'olawe was a good place for that purpose
because it is open and undisturbed.

This is reminiscent of King Kalakaua's visit to Kaho'olawe in 1875
in that he is said by a political rival to have been ordered by his
kahunas (spiritual advisors) to go to Eaho'olave to free hinself fron
spiritual contamination from the death of the former king (Kor:

2503 The PXO (1980:32) concludes, "Apparently; he could not
olave." It is apparent that

d as un
for purification by the Hawaiians of 1875. These isolated episodes
Suggest some continuity for the spiritual use, and presumably value, of
Kaho'olawe. Two further points may be made regarding Kalakaua's visit.
It was then almost a century since European contact, and much disruption
of the ancient culture had already occurred, especially in the realm of
religion, due in large part to Christian missionaries. For this reason

8) discounts the
significance fle believes that Hawaiian
religion was already adulterated with Christian elements at that time,
and that the priests had not been trained adequately in the ancient
lore. Thus, he reasons, even if they accorded some special importance
to Kaho'olawe, their beliefs were not validated by sufficient knowledge
and training in aboriginal culture, It is also of interest thet
Kalakaua's visit to Kaho'olawe took place during one of se
Teyelical periods of intense longings for the revival of THavaiians']
traditional cultural past” (Napoka 1

g

e 1970's was another such period, discussed above under tI
Heaitng of the "Havalian Renaissance uring this period, Tanototave
became o £focts of sloka 'aina in a number of ways. Affection for the
island was expressed in vord and deed (Ritte & Sawyer) 1978; PRO 1980;
"Raho' olave Since 1976," above; etc). Tre desire Fo nurture and protect
1t fron barm vas expreased and acted upon. Attempts to stop the bombing

ncluded: a law suit; political lobbying and demonstrations; civil
rlisohedience' bersonal sacrifice even to the poiat of martyrdon;
about Kah «

wor:
use hy havtians aad hoss by others, assertions of Satredness).
island was characterized as a voman (discussed by Linnekin 1983:247) and
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as a fetus [Smith (1976:18) attributes this now comaon though not
universal view to efrieze], these images suggesting life and
vulnerability. Its ecologically degraded state vas presented as a
dranatic example of the abuse of the Havaiian environment by non—
Hawaiians, ranchers and the military, in contrast with stated Havaiian
values of harmony with the environment and care for it. Its
archaeological sites symbolized the historical and moral rights of
Hawaiians as the first occupants of the land. Appreciation for
Kaho'olawe's beauty was expressed. Oral literary references, mostly
recorded in the 19th century, were cited to validate much that was said
and done. Indeed almost all'the activities of the PKO fit under the
encompassing definition of aloha 'aina put forvard at that time.
Newspaper surveys and the statements of other Hawaiians show that many
subscribe to these sentiments, though there is more support for the
sentinents and gosla than for che confrontational methods sometimes
employed. Finally, the island was said to be sacred (e.g., PRO 1980),
Shigh 1 was Iatar se3d (ALglt st 21 1989) that the word Sacred vas fot
to be taken in the usual English sense.

Pu'uhonua

s concept is defined in two not unrelated ways above
("Philosophy"): 1) a place of refuge, established by a ruling chief,
for breakers of taboo and non-combatants (and perhaps the vanquished) in
warfare; 2) a place where those who suffer from illness and/or their

Silva 19830:9) it 1a not posaible to conclurle thet Kato'claus van 2
locus of such a el
poseibility (Keene 1983:8,5), but Shese references cod, with s o loest
equal plausibility, be interpreted as meaning that Kaho'olave vas simply
a good place to hide rather than a potitically aad religiou
sanctioned place of refuge. [Pu'uhona in the first sense e
functioning as sanctuaries arcund the time when the system of taboos was
formally abolished in 1819 after the death of Kamehameha the Great.
Samuel Kealoha Jr 1o reported to have gone to the pu'uhonus at fonaunau,
Bawsid (now a national park) rather than appear in court to answer
aree of trespass on Kaho'olass (h 5/3/77), though he vas fhonied
heeere dntars

The antiquity of the second conception is uncertain, though
contemporary statements by elderly Hawaiians raise the possibility that
the term may have been used in this way in the 19th century, perhaps
evolving from the earlier usage. lirs Harriet Ne of Molokai (Keene
1983:8) tells of hearing as a child that people went to Kaho'olawe to
“unload their burdens, their feelings, and their illnesses," and she
affirns that the island was a pu'honua. Mrs Alice Holokai (1985)
reports that the p:ople of Kohala, Havaii believed Kaho'olawe to be a
pu'uhonua, and that people who go there are unburdened. Several
unnamed, elderly Hawaiians told a committee of the Hawaii State
Legislative Reference Bureau (1977:88) that "Kaho'olave may have been

u'uhonua, an area of peace and safety away from other
troubled island:




corge leln thought (Shissbulcuro 1977:9) Kabo'olawe should be used
as "a 'spiritual haven,' a place where the Havaiians can 'discov
themselves,' to 'experience the ocean, and the aina,' to prend our
thoughts out, see and experience ourselves as Hawaiians,'" This idea
has been quoted and sumarized as "a Pu'uhonua" (PXO 1980:32).

Kapu
The word "kepu" is usually translated into English as "forbidden"
or "sacred." Slngls word translations are inadequate to convey complex
concepts from one culture to another, but these two english words do
give some sense of the various clusters of meaning associated with kapu
As indicated by earlier discussion ("Philosophy,” above), something may

object might be kapu in both in the sense that it is forbidden/dangerous

and in the sense that it has intrinsic spiritual power, the pover itself

requiring that it be kept separate from most or all people. [The notion

of separateness inherent in the term may be inferred from two presumably

historical lexemes: "kapuahi," and Tiapuat” ("stove” and "washtub"s

i.e., something that encloses or separates (kapu) fire (ahi) or water
from its surroundings. ]

he word "kapu" is used in reference to Kaho'olave in creation
chants (Silva 1983a:4); this is discussed above ("Myths and Traditional
History"). As the discussion indicates, two versions of the chant
reference to Kaho'olawe are given, with their respective translations of

attitudes of uncertain antiquity, indicates that the island's creation
(charecterized as childbisth) vas assoclated vith belag forbidien, being
sacred, h, Associations of sanctity and high rank at an islands

Dirin (creation) afe not unique to Kaho'olave (sse Fornander 1916-2011V:

A second reference from oral literature recorded in the 19th
centory (Eoemanter 19 14 The
narrative (Fornander 1916-20:V:514-520) was set down by Jos. K. Kahele
Jr, a student of Lahainaluna School, apparently (Fornander 1916-20:V:
507) around 1860. [The events of the tale may be dated genealogically
by the presence of the Maui chief Hua, tdantibiad by Forsanter
(1969:11:41) as Hua-a-Kapuaimanaku; Fornander places this chief three

years to each generation) must all be accepted; in any events, the dates
yielded by this procedure are becoming more 1

as one moves farther into the past.] The narrative is entitled "He
io'oleto mo Molokini" and translated as "Nyth Concerning Molo kind." Tt
tells of the origin of molokini islet beween Maui and Kaho'o:

Puuoinaios vas a Lizard (ao'o) girl born of parents who vere hiis zand
lizards themselves. This daughter was placed on Kaho'olawe: "m

of Taho!olava ot that. tine, hovever was Kohemslamalema; e iy
sacred land at that time, no chiefs or commoners went there." (Fornander
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1916-20:1:514)  Later Pu’uontanina becones romantically involved with
Lohiau, drean lover of the yolcano goddess, Pele, and Pele

Favontainn in teo, the lisard's tai] foraing Holokini Telet.  Dut it is
the description of Kaho'olave which is relevant here.

The original Havaiian for the clauses above is: "o ka inoa nae o
Kahoolawe ia manava, o Kohemalalama, he kapu loa no hoi kela aina kela
sioa 1a va, sche ali, sche makaainens & SFele nalaila." Thas "kapu' has
been transiated as "sacr An earlier report (Keene 1983:3,4) assunes
tht this 13 the cloaset siagle word transiation to the neaning intendsd
by the Hawaiian. [This interpretation was based primarily on the
assumption that the original translator was competent and closer (in
tine 1f nothing else) to the original composition than are modern
scholars; also, "sacred" is prominent among the meanings given
"kapu" by the standard Hawaiian dictionary (PE), and is often given as
the gloss for kapu [e.g., the Hawaii Historic Places Review Board
(1980:16)]. The words following kapu in the text, loa no ho'i,
frequently used intensifiers, and this was taken to mean that the 1stand
was "very sacred indeed" at the time in which the myth is set.]
schol: Ha

name of the chiefly lizard girl and island, Kohemalamalama, would in the
context of the myth and the custom mean vagina (kohe) that is guarded or
vatched over (galamalams). Hence "uo chiefs or common people vent

This Is the most convincing interpretation put forvard so far,
and the vord kapu in the efercce should be taken to aean "forbidden of
prohibited” rather than sacred. Other claims for the ancient sacredness
of Kaho'olawe based on this narrative (e.g., PKO 1980:31) are also
rendered doubtful by Barrere's analysis. eems reasonable to assune|
Eonchen.thet the tobon.state, OF tne Istasd teaingted ot he depectuve [
of the "Vagina-vell-guarded.

tave has also been sald to have been kau In the sens
"orbitent spound the vutn of this centusy by Ashaoum (197914 and von
Toopos. (1928). ' These dasgheera of Former. Kaho! olave ranchers tell of a
elief then current among Hawaiians that the island was cursed and that
its use would require the loss of a human life. Such deaths are ‘
nentioned in the works of these two authors. Use of the shoreline was
was apparently not taboo at that time, for Kahaulelio reports (
shorefishing on Kaho'olave (1902). Residents of nearby sections of Maui 1
told the author of this report in 1982 and 1083 that they were unavare ‘
of a taboo or curse of the kind just described.

kapu was reported (Keene 1983:18) for Kaho'olawe: lobster and the |

fish kumu and moano may be consumed on or near Kaho'olawe if caught in
its waters but not taken away. No explanation for this was given by
informants. Again the operative definition seems much closer to ‘
restriction than sanctity. It may be that the "kapu on [red fish] may
suggest a link to the ancient religion” according to Linnekin (198
k' Hawaiians used such fish as religious offerings (Malo 1951; Kamﬂksn

64). An earlier argument that this kapu may imply sanctity (Kee: 5
1953) is rejected as "far fetched" by the Hawaii State Historic
Preservation Office (Ono 1983:4) in favor of a theory of economic ¢ \




restriction, It may thus also be that this set of kepus hes its origins
in the conservation of resources, a use to which the custom is known to

have been put

Names

Place naiies constitute a resource in themselves, and they can help
in understanding the significance of the places named. If variants are
discounted, Kaho'olave has just under 100 known place names (Motteler
1983). The island of Niihau, less than twice as large as Kaho'olave,
has over 4,000 known place names (Motteler 1985). Niihau has been

occupied by a Hawaiian speaking population from ancient times to the 0

present. Kaho'olawe's occupation has been discontinuous. In 1875 King
Ralakaua's party was unable to find a local resident who could point out

names and their meanings, but the significance of
Thus speculation on variant names from maps
and

4 to an sstlier zaport (Kesne 10837 siong
Vith informant theories of their significance.

historian, Napoka, has compiled and annotated a list
Xaho'ohawe Jlace nines, (CHEON Appontix G), This 1ist is the resulk of
Linguistic as vell as historical scholarship, aad it includes archival
sources for name: their variants. It was used by the researcher and
Should be consulted by emjone interested in Kaho olave place aanes.

he lack of traditional, firsthand knowledge and the desirability
B e "preferred local usage” has led the geographer Motteler
(1983) to consult PKO memh oz e the clusest  epproxination of o resident
community. The resulti: IS =ppended o this
Topotis Buma; atdlbionat SsH14uis iy b Sonad ia Foess FLOELTy

Three nanes are kiown to have been used for the ialand as 2 vhole
in pre-contact times. "Kohemalanalana" ngle narrative,
that of the origin of Molokini Island (Fotnander 1916-28:7:51410) 1 The
most Plausible meaning in the context of the narrative (Barrere 1983) is
"Vagina-vell-guarded," as discussed above. This name, and the shape of
the island (as seen on a map) has led to an association with femininity
generally and a conception of the island as a fetus or newborn baby (se:
especially Ritte & Sawyer 1978:100), and this personalization is now
widely (but by no means universally) accepted. The association is
culturally meaningful in view of the special attraction which helpless
infants have in Havaiian culture. Birth, and by extention, rebirth, is
also an appropriate symbol of renaissance and the Havaiian Renaissance.
This is a highly significant, recent interpretation.

other precontact names for the island are Kanaloa and
Kato BiB T EaciaC 8 ik ot the fur great deities of ancient
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Hawaiian culture, and the sea is one of Kanaloa's special domsina. The
name Kaho'olave has been the most used in post-contact times a

probably prior to contact as well. Its meaning (PNH), Csrz‘ying avay

(by currents)," also signifies an association with the sea




Kaho'olawe Sites and Locales

The cultural significance of eight places is discussed below.
These, the inland religious structures, and especially the sixty-nine
coastal fishing shrines vhich link the island to the surrounding sea are
the most notable locations of Kaho'olawe on the basis of data available
at present. All contain archaeological remains (and are thus "sites"),
but these remains are not the primary source of significance for some

locales.
Ypde (vl — s T
Kealaikahiki and West Kaho'olawe

The name for the the westernmost point of Kaho'olawe and the
channel off this point means "the way to foreign lands.” A body of
legend (summarized in "myths & Traditional History," above) collected in
the 19th century, but dating genealogically to c AD 1400, states that
the chiefly figure and culture hero, Laamaikahiki (Fornander 1916—
20:1V:128): "sailed for the west coast of the island of Kaho'olawe,
where he lived until he finally left for Tahiti. It is said that
because Laamaikahiki lived on Kaho'olawe, and set sail from that island,
was the reason why the ocean to the west of Kaho'olave is called 'the
[Subsequent senences mke the seeningly contradictory

went to Kauai before returning to T: ] This point
o channel are. thus ascociared with the voyaging tradition and with a
famous chief.

Popular and scholarly vriters (Silva 1983a:4-7) have continued to
sssoctate this potat and chamnel vith long distance voyaging. Mre

slece, sepecially i vis of the dntanss intarest 1n voyeging oa @ focus
of cultural pride, since the mid 1970

Archaeolgical remains include religious and habitation features
(McklLister 1933; WRY 1960). Some modera flauaiians believe (B 1/15/79;
FE0 1980) that four boulders nesr Kealaiiahte conatitute
1980:30) "navigational ko'a" (the usual meaning of ko'a is "fishing
shrine): "hen a magnetic conpass is held dead Santir ot the Faue

"natural' boulders, a perfect north-south and east-west course can be
plotted navigationally." It is unclear whether this.feature is natural
or men-asde; beyond that, available data do not varrant a conclusion
regarding its or otherwise. site or
Footiwe Hesignation fes o asstgaed.

eral names have been given to the bay a little over a mile to
the southeast. [Hanakanai'a, Honkanai'a, Seuggler's Cove, etc (Ksene
1983:69)]. The geographer Motteler (1983) has chosen Honokanai'a partly
on the basis of PKO endorsement (since the island lacks residents, this

archipelago. The preference for Havaiian names, whether traditional or
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neo-traditional, explains why "Smuggler's Cove" is not used, even though
this is the name usually heard in contemporary speech.

This last name reflects this bay's best known historical
the island vas nsed as a
983; 1983)

the
1ave been kept alive in popular arvicies (CHRON), ietion (FonTempsics
1928), and through oral lor

The bay area containg ancient and historical archaclolgical
remains. Some of these have been damaged by military construction.
Havail State frchasologit Eari Nelle (pers coun, 1085) believes that
more archacological damage has been done by the small amount o
construction on the island than by ordnance delivery. Professor Matthew
Spriggs of the University of Hawaii contends, however, that there is no
vay to know hoy much damage may have been done to archaeological sites
by military ordnance (Spriggs 1985:3): "I
scatters of artifacts representing. destruyed sites could mark sites

erosion of a site which is no longer there."

The bay has been in at least intermittent use for fishing
throughout the historical period and during pre-contact times (Keene
1983). It has also been a secondary location for ranching operations
(Tomonari-Tuggle & Carter 1984). In recent times, the area has been a
headquarters for military use. Cultural and religious use has also been
nade of the area in recent years. its recent significance derives
primarily from its to Realaikahiki (and thus
with ancient voyaging). It also appeals to the aesthetic sense with its
clean beach and clear vater (unpolluted by the reddish sediment found in
the waters and sands of Hakioawa, the primary access site). Also nearby

s a geographical feature known as "Sailor's Hat," created by an
explosion similating a nuclear blast to test Navy ships in 1965.

Moa'ula

an elevation of IAAA feet, this hill is only 33 feet lower than
e aTapd"s ouast £, and it is the best vantage point. Winds, currents,
other islands, and most of ‘tha noréh Shave, o Tno'ol4ve can bé Sbearvel
here.

Legends

Moa'ula appears as a character in a tale heard by a Havaiian
fishernan and lawyer around the middle of the 19th century (Kahavlello
1902:85): "The prophet Moauls, the little hill standing o Yaho'
Socts Maorey™ Sor Puuiatit. tha protagonist of the tele. who has been
svamped at sea. Moa'ula rescues Puuiaiki; later puuiaiki is stoned by
Fishernen (this tale is discussed below, under the heading "anapou")
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and Moa'ula takes him to live with him. [The literal meaning of "Pu'u-
i'a-iki" is "Little fish hill" suggesting an otherwise unknown place
hame in the vicinity of Moaula.] Moaula is thus presented as a
sympathetic figure with spiritual power as well as a place.

blished accounts of oral literature (Silva 1983a) contain only
one other possible reference to this place. The voyager Moikeha vas
"from Moaulanuiakea Kanaloa" (Fornander 1916-20:1v:20). Kaho'olawe's
voyaging associations, and its ancient name of Kanaloa render the
passage suggestive of the hill in question (Silva 1983a:6), b
scholarship has yielded no conclusive connection (Johnson 1979), and, it
should be noted, Moa'ula may refer to at least five other places on
three other Hawaiian islands (PNH p 153); also Kanaloa may refer to
Kaho'olave or to the Polynesian god of the same name.

final oral literary reference to this landmark appears in a chant
heard by Mr Harry Mitchell c 1930 and again c 1950 (discussed in "Myths
SiTcatitionat Hxstury," above). "Deep Chant of Kaho'olawe' ("OLi
olave

," is given as "To your left it is like heaven
all lit up." This supports one tnnslatian of a name, "Kohemalanalama,"
for Raho'olawe which is usually given as "shining vagina," or as
plavsibly scgued by narrere. (1569), vitghuty/vagina well-guarded

ips and irg eranslerion "o ohiki keia moku ia Kanaloa” ("We
destcare this island to Tanaloa®) Comisers uhe Sabtent miba Eor
Raho'olawe, Kanaloa, with anether, Kohenalmalama. Both are associated
with voyaging and discovery, as is Moa'ula.

Lizes 13 and 16 refer directly to Moa'ula: "Puehu ka lepo o
Moa'ula/ Pu'uhonua mo'okahuna kilo pae honua" ("Dust is spreading over
Mount Moa'ula/ gathering place of the kahuna classes to study
mentioned earlier, it is Mr Hitchell's belief that this

[The reference to dust may be helpful in placing the chant (or at least
line 13) in a 1 context in t i

not to have taken place prior to the advent of the ranching period
starting in 1858, and written references to the clouds of dust for which
Raho'olave became famous do not appear much before the turn of the 20th
century, at which time they became frequent.

Archacology.
chaeological survey form for the site at the summit of

Moa'ula (Site Forn 20 propared by iallet H. Hammatt with additional

material by Robert J. Hommon) describes two archaeologcial features on a
rock outcrop, a rock shelter and a structure which "may have been a
shrine.” The form als states that these features are "badly disturbed by
ailitary activity and temporary construction [never completed] on Moaula
peak." These structures indicate ancient use of the place.
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comnanding view and the presence of branch coral are often
chaxacteristic of shrinos and sacred sites. A later site visit (Feller
1982) notes the presence of a C-shape structure and cairn(s).

unnoticed in the original survey or constructed in the intervening
period.

Nothing of special significance regarding Moa'ula appears in the ‘

written historical record (CHRON). Kaho'olawe cowboys and Makena

residents recall the hill's use for comunication during the recent

renching period, Tn cese of emergancy, the 1o sland's resident would set \
Signal Fire there and help vould be sent from Maui. ‘

Morerecently, "The spot has become a contemporary shrine of sorts. \
and is beginning to develop its own mythology" (Neller 1982:1). Hikers . (,|."

te
involving signs, visions, and glossolalia (Keene 1983:21-23).

"Red chicken" is the literal meaning of Moa'ula. The significance
of this is uncertain (PNH); another location of the same name on Hawaii !
wvas originally Mo'a'ula, or "cooked red" (by the volcano). The absence [
s to the uncertainty, which is further

o
g
g
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1
g
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informante speculated that the name of this Kaho'olave hill concerned a

Ted foul (no support was forthcoming for the "cooked re

pronunciation and attendant meaning); none claimed oavlsdge: Hiroogh e
n of verbal trnsmission extending into the past.

The name does, hovever, echo that of Moikeha's Tahitian homeland,

and some of the other Havaiian places named Moa'ula are sites of i

temples. Moa'ula's location and archaeological features support an

interpretation of ancient cultural significance as a sacred site. If

the chant which has recently come to light is accepted at its apparent

face value, ancient religious, astronomical, and voyaging associations ‘
all of which themes may be inferred, but not with certainty, from

Fornander 1916-20:1V:20 as quoted in Silva 1983a:6) are supported, as is

continuous knowledge of these associations (by at least one bearer of

tradition) from ancient times to the present.

The site thus appears to have had religious use in the prbcantsct
eriod. Its known historical use is as a place for setting sig )
fires. It has cultural significance in the recent (post-1976) et ag )
@ ocus of wraditional or traditionally derived ritual for members of /) ¢
the PKO and a somewhat larger number of supporters. The current

cultural significance of the site depends in part upon its pristine
appearance; meditation on the Havaiian past, for example, vould be
seriously impaired by any sort of modern structure. Partici A
rivvation iadicates chat the vista 1s now part of the site and that n &
any construction on the peak or its viewshed would be damaging. .
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Ramohio

s gulch and bay on the south coast of Kaho'olawe is not

nentianed in published versions of oral traditions (Silva 1983a). Tc

, however, the subject of a narrative (mo'glelo d by Mr Harry
Mitchell (text in Keane 1983). The narrative  Eieatan the presence of
a spring at Kamohio and, apparently, a priest/expert resident there.
The Baglish translation provided ia'somevhat free, and specialist
analysis of this narrative would be necessary to inter|
Sgniflconce of the so'dleln (ase iyehe and Traditiondl Histery,”

Archaeology
A shrine and fishook manufactory was located in a rock shelter near
the shore here (Stokes 1913; McAllister 1933). [Hawaii smce Acchive

of Kamohio.] The shrine was composed of Several terraces with religious
inages carved of sea urchin spine, leaf wrapped offering bundles, and an
unusual number of sacred stones. The bundle offerings contained plants,
bird and and aninal bones, and barkcloth among other things; they were
old, and McAllister noticed no recent offerings at Kamohio or elsewhere
on Kaho'olave (1985)

The shelter also contained a large quantity of fishooks in varying
stages of completion along with a variety of tools. McAllister
(1933:18-20) used this material to show how fishhooks were made from
hunan bor

he quentity of materisl ressins suggesta a long period of use
probahly several centuries, The extremely small proportion of post —
contact materials led McAllister (1933:18) to believe that the site was
abandoned for purposes of fishhook manufacture shortly after European

fishermen, Research has revealed no historical references to indicate
any particular interest in this site.

Recaif e,
iis site has not been a location of PKO setiviey, dtefols of
access as it is. Some PKO members are avare of its past use and could
be sefd tq valts 1t from the standpolst of sloha aims (evldenca of
ancient use waiians; offerings as indicatior sire for

Rarmonious relations vith forces salnating the environmen[) It 4
well-stratified, and "mucn of the deposit is intact and well »resuud"
(Site Form 306). It is of value to all who have an interest in tl

I ianite posbintaty For elbatibia s iirpint vansonts

Pu'u Moiwi

Archaeology.
Six quarries and adz workshops are located on this hill.

possible shrine (thought to be so due to upright stones, an stevatsi

location, and the unusual presence of unbroken adz preforms around the
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upright stunes) is also located here. Volcanic glass dates range aromnd

unusual shape for Havaii, and the Pu'u Moiwi sites could contribute to
an understanding of the technology of adz-making in the archipelago.

legendary or historical references were found to indicate any
addirionst significance to this region.

Recent Use
i"u Moiwi site 108 is regularly visited on cultural and religious
accesses to Kaho'olawe. It is utilized for educational purposes as an
ample of the ancient Hawaiian use of the island. In that the ancient
use appears to have been benign and that worship vas apparently
connected with it (thus indicating appreciation for the bounty of the
earth), the site has becone a focus of aloha 'aina. It is one of the
\ingful to individuals. One PKO

i

for he is also a workman (Keene 1983). The extent to which it has been
50 adopted is unknown, but the phenomenon of feeling a special affinity
for a specific site or locale is not unusual among visitors to
Kaho'olawe. [The degree to which this is representative of Haaiian
culture is problematic.]

Recent use has also involved 3 nusber of creative activities:
"Someone has built a miniature facsimile of an ancient shrine in the
croded quarey area on the top of P Morivi" (Neller 1984:16).

Sinilarly, "the petroglyph that uas made by one of the PXO supporters a
few years ago at site 108, a husan stick figure on a amall, lat

boulder, has weathered enough to start looking like a genui:

prehistoric Havaiian rock carving, Failure to document T recent
alteration of the site could result in the acceptance of this

petroglyph as being authentic a generation or two in the Futere™ (eller

217,

Also at this site, a pair of rocks vas identified by a PKO hike
leader as "male and female." When asked the source of his knowledge, he
Teplied that he knew from the shape of the rocks. The concept of male

part of a fundamental dualism largely resolveable to the male/female
opposition; moreover, rocks carry grest syabolic velght in the culture.
Nevertheless, it would be easy, even likley, for one hearing such a
presentation to assume that the opinion being put forward comes o Sy
ancient knowledge of the rocks in question.

Resource protection and preservation policy (as reflected in US
Interior Dept 1980 and Hawaii State Historic Places Review Board 1980)
calls for specification, to the extent possible, of the time period of
sy culture) rescdrce. These two physical alterations of sita 108 and
i feature should thus be
recognized as dating to the recent (post-1976) period.

According to volcanic glass-derived dates, Pu'u Noiwi vas put to
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significant cultural use in the 15th century AD. It assume new cultural
significance in the post-1976 period, and it was recognized as having
scientific value at the same time. No historical, documentary evidence
of additional significance has come to light.

Kanapou

This bay and gulch at the southeast corner of Kaho'olawe is knor
for to related oral narratives. The tale of Kalaepuni has already been
referenced and sumnarized ("Myths & Traditional Hi::ory ve). It i
set around 1650 (assuming an average generation of twent ¥
duration) and depicts Kanapou as a place with only brackish vater and
vegetable food but plenty of fish. By deception Kalaepuni, a killer nd
usurper of kings, is stoned to death by fisherfolk at the bottom of a
shallow well.

The second tale comes from the fisherman and lawyer, Kahaule:
{1902154-86), vho heard 1t fron his graudperents around the tite of
the 19th century: Puuiaiki's canoe svamps and he swims toward
Kaho'olave. A dark lxmpet (Copint nakaisall) is sent by the hill and
prophet Moaula to help. A shark then appears and Puuiaiki tricks it in
a manner identical to that of the trickster Punia (Fornander 1916-20) in
a well known Hawaiian tale: i.e., he convinces the shark to swallow him
whole and then uses the limpet shell to kill the shark from within over
a period of three days and nights. The dying shark lands at Kanapou,
and like Punia, Puuiaiki emerges hairless from the fish's belly. [Among
the folkloric motifs (Kirtley 1971) in this narrative are: F911.4, Jonah
(found widely in Polynesia); F921 swallowed person loses hair; and K952
nonster killed from within.]

At this point Puuiaiki's fate begins to resemble that of Kalaepuni.
Fearing that he is a demigod (kupua), some fishermen decide to kill him.
Like Xalepuni he asks for ater, is told ther is little, is led to a
spring, aisers, and is covered with stones. Unlike Kalaepuni, he is
rescue foaula and taken to live with that prophet and hill, and when
fhe fisheruen rerurs the next day the spring is open and the stones are
piled at its side. Kahauleio goes on to say the bay and gulch had no
vegetable food when he was there in 1848 but the spring vas there, as
yere the lasgest. of linpata. (the last betng the potnt of the story for
Kahaulelio).

narratives were collected in the 19th century and one may date
toc 1650 They deptcr.the region a8 lacking in water and dependant on
i for vegetable food, but rich in marine resources. Both tales
1nvalve vistors from Hawaii Island, deception, and death.

Residents of Makena, Maui (Keene 1983) report good fishing (Olsen

s £ cent to
prehistoric tines. The bay is subject to someuhat unpredictable
conditions, rendering it potentially dangerous. This reputation is
encapsulated in the name often used for it: Obake (Japanese, "ghost")
Bay (Keene 1983).




Archaeology k ) >
Warine exploitation is also indicated by the presence of octopis 9
lures and other fishing gear (Site forms 129 & 130). Fishing shrines o /|
o fomd. The ve

prominently in-the legen not. me d in the archaeolgical site
reports, but Stearns (1940) Rotes a METied” well there which vas Mdug
by Hawaiians." He points out that Hawaiian wells were dug next to gulch
\alla s betier placencns than later Kaho'olave wells vhich vers du
into alluvium. Stearns suggests that these well placed Hawaiian wells
night yield water if redug. His description of the wells' location away
£rom the shoreline corresponds with the spring/vell of the legends.

Kanapou has ot besn much visited in the accesses of recent tines,
probably due its difficulty of access from land. It has bee
interest, however, to visitors to the island.

Kanapou ds culturally significant ss the locus of tuo related oral
narratives, which may be of some antiquity. It is rich
resources, and known for this quality. It is the iocation of religisus
structures suggesting an ancient form of aloha 'aina in t

appreciation for the resources of the environment vas expressed in

Site Forms # 129 and 130 indicate that the area was surveyed early,
prior to the establishment of more thorough standards which guided
later research.

Ahupu

Mhupn end Ahupuilc are adjacent gulches on the northvest cosst of
Kaho'olawe. Ahupuiki is of special interest as the site of an unusually
dense petroglyph field. At least 378 figure representations have bee;
icked, abraded, or incised in some 55 rock faces (Site Forn § 121),

The figures include sen, women (one giving birth), animals, geometri
r of "enignatic" representaions. The site Ceoem 121)
2750 iastutes habitarion fespures,

A
|
|

The high densiy of petmglypshs s of spectal intereat. Much
remains to be learned regard: olic and religious significance
oF such Flgures in Havails e i puilu petroglyphs may be helpful in
elucidaing the function or caltural use of petroglyphs 1o relation to
what is learned from the other physical remainsin the

1s not nentioned i the oral Literature (silva 198%). The
historical record (CHRON) includes no, references of spec:
significance.

Ahupu has been visited during the cultural and religious accesses
£ the recent period. It has not been the focus of much formal (e.g.,

e impact of visits here; Ahupu Bay is recognizable at a distance by
the sea stack at one end and the sea arch at the other.] The
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petroglyphs of Ahupuiki have been visited for educational and sesthetlc
purposes and inspected for damage, how ern has been expressed
(especially during the RIMPAC military " xersises whisl tavolve forelgs
navies) by the PKO that the petroglyphs will be damaged by o

falling short of inland targets, and one of the. a(chazalcgin&l “Rorms for
Site 121 (50-20-97-121) doss show the presence of orduance. The only
Serious damage to the petroglyphs so far, however, comes from erosion.
Hany OF the petroglyphs. are nighly weathared and contimiing &
deteriorate. Slope wash and stream erosion is also burying some of the
Fetrogizsta in altesiun

In addition to their interest to scholarhip, the petroglyphs have
aesthetic value. They are culturally significant from the standpoint of

a
then and to delay or halt firing at other targets on Kaho'olawe due to
potential damage to the petroglyphs. The periods of significance are
the pre-contact period of use and the post-1976 interest.

Kuhe'eia

y and coastal area on north Kaho'olave is not mentioned in
atorali i satatuns (Silva 1983a). Although it contains at least three
prehistoric features, midden, and some Havaiian tools on the surface,
its primary interest is ranching in the historic period (Tomonari-Tuggle
& Carter 1984).

The first government lease for Kaho'olave was awarded in 1858. By
1880 there vaw concern over erosion and new lessees undertook to remove
the goats and sheep and to stock the island with cattle. A series of
leases to various ranchers folloved. From 1910 to 1918 the territorial
government attempted to reclaim the island as a forest reserve, but this
proved too costly, and in 1918 a lease was awarded for the purpose of
cattle ranching with the proviso that the rancher would exterminate the
goats and sheep and try to halt the erosion.

uhe'eia was the primary site for ranching although Hanakanai'a
(Smugglers' Cove) was used as an alternative landing. The site includes
house platforns, vater catchment and storage facilities, walls, and
rails.

o'olae ranching operation ves unusual 1€ not unique |
is

i
hardship to ranching on Kaho'olave. Kaho'olawe was the last wharfless
ranch in Havaii. When cattle were to be transported between ship and
shore, cowboys tied them to the side of a boat which brought the cattle
to a sampan waiting in deeper water where they were hoisted aboard with
winch and strap.

The foundations at Kuhe'eia are relatively complete and well
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/
preserved! This complex offers a good oportunity for study of Havaiian
ranching technology. Written accounts (e.g., Ashdown 1979),
photographs, oral history from Xaho'olawe cowboys, and historical
archaeology could provide complementary data for a cultural history of
ranching on the island. The unusual conditions.of the island lend
special interest to such a project. Small scale subsistence farming and
Fishing were, for example, incorporated into ranch life at Kuhe'eia, in
part due to to isolation from markets. There is also the possibility
(Tomonari-Tuggle & Carter pp 21,22) that traditional basalt tools found
on the surface may indicate continuity in the use of traditional tools
into the historic period.

Hakioawa

Halioava archaeological district consists of 41 sites with a total
of 182 features around Hakioawa Bay on the northeast coast of
Kaho'olave. These include temples, shrines, habitation structures,
human burials, petroglyphs, cairns, and midden.

Hakioava is mentioned in one oral tradition (Thrum 1907:238 quoted
in Silva 1983a:11). The fishing deity, 'Ai'ai, "visited Kaho'olawe and
established a ku-ula (fishing altar) at Hakioawa, though it differs from

of which vea left a space vherin the fishernen of that ialand laid cheir
first fish caught, as a thank offering. Ava [kava] and kapa [barkcloth]
vere also placed there as offerings to ehe T1ih delties."

structure which McAllister (1933:49,50) designates Site 21
corresponds to the legendary altar: It is termed a "heiau" [although
the use of this word has sometimes been restricted to "temple," it may
be properly used to mean "a pre-Christian place of worship" (PE 60;
Valeri 1985:173)]. It is roughly square, and it is situated "above the

gulch on a brow of the slope and approximately 400 feet distant from the
sea." NeAllister ale found "much old coral lying about the site"
(unvorked coral i taken as an indication of religious use of

or
legendary altar, but its location, shape, and apparent religious use are
strongly suggestive.

s same structure iz designated Site 350, "probable heiau," in
ner of this site has already collapsed (Site
e 350) ond Fadatetonan collapse is imminent" due in part to erosion.

MeAllister (1933:48,49) classified one ottier sics as o listen (#20
in his system, in the more recent MRN survey). The recent survey
i fo

and the manufacture of stone tools at this site indicating that the site
was not exclusively limited to religious

n recent times this structure has come to be known as the "Hale
Mua," or the "Men's Heiau" (Keene 1983:25,26). Offerings are placed
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Makahiki rites. There is no direct historical or oral literary evidence

previous archadological tnterpretations of sinilar structures that the
site may vell be a men's eating and praver house. ['Hale mua" and
"heiau" are e necessarily mutually exclusive. See Valeri
(1985:173,174) for a discussion of these terms and their physical
mani festations.

On the opposite side of Hakioawa Bay is another site which
NeALLister (pp 23,26) designates "Site 23. Burial.” The recent survey
designates this as "Kaho'olawe Site 56 a probable temple complex."
McAllister quotes an earlier researcher's identification of skeletons

there as those of a woman and child. Site forms for Site 560 describe

"Women's Heiau." The term "hale o Papa" is deﬁned (PE 50) as a "House
of the goddess Papa [associated vith creation and "the fema
principle" (PE 396)] where religious services vere held for vcmen, said
to be outside the heiau walls." Kamakau (1961:201) 1nclnde: "Hale-o-
" as one of several types of heiaus (including "Ko'a" an
1a").

pay
L)

closest to a docusentary source for the designation of
Kaho'olawe site 360 as "iale o Papa or the Mvomen's helau” is o map in
Ashdown (1979:xv) on which the words "hai " app kioa
"Hai" (PE) means sacrifice, and "haiau! ok af 2
T association of this site cones fron the nane Papa. on the ashdown map
and Fron the shelotons, uhich Stokes (HeAliiater 1953) e tavea e B
woman and child. This structure has become part of the access an
Makahiki rites now practiced on the island, offerings being placed there
as at the "Men's Heiau.” No additional historical or oral historical
evidence 1s available to support any assumptions that the site was so
used prior to the recent period

Haioawa is of interest as a relatively nucleated settlement.
(Havaiians ususally lived in dispersed communities.) The district is
also of interest for what it may tell of technology, exploitation of
marine resources, the relation of religious to habitaion structures and
other aspects of settlement pattern. The density and variety of
features is relatively undisturbed by historical activity. The site is

pristine Hawaiian place, to "discover his roots
put it. Others have also found a visit to this area to be a moving
experience.

Vricten historical records yield nothing to indicate that Hakioava
was a place of special cultural or ethnic significance in the p
contact period (i.e., prior to the 1970's).
Recent use

T Hakioawa has been the primary location for the cultural and
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religious accesses of recent years. This due to the density o
archaeologicl remains, propinquity to Maui, and perhaps the size of the
area available for camping. Most of the on-island activities described
elsewhere (e.g., Keene 1983) and earlier in this report take place at
Hakioava . Tude presentations and discussion centering around
land use in Hawaii; these stress historic rights of Haaiians and
contrast Havaiian self-perception as living in harmony with the
environnent and taking only what is needed for subsistence with the
perceived exploitative greed and destructiveness of others. Hakioawa is
the base for hikes (illustrative of some of the points made in the

oral presentations) to the imnediate area and elsewhere on the island.
Traditionally derived religious rites take place here, especially at the
"men's and women's heiaus". The absence of modern structures and the
sense of people living in close and apparently harmonious contact with
the environment contribute to the impact of the political and economic
discussions, hikes, and rite

e Tecent activities carried out on Kaho'olave generally and at
Hakioaa in particular are expressive of aloha n its political,
patriotic aspects as vell as in the sense of attachement to specific
places and a sense of nurturance of and harmony with the environment
generally. Archacological remains and the one legendary reference,
indicate an ancient utilization of the (especially marine) environment
and propitiation of the forces believed to animate that environment.

In conjunction with the activities already mentioned is a number of
projects. Among these developments are the establishment of a garden
located around & brackish, historic vell; the construction of yalkvays,
ateps, cairns, a hula mound, @ halau (traditional structure), leles
(pole and platform altars), a major T addition to the ancient religious
and/or residential structure (Site 358); the carving of at least one
petroglyph; the naming.of seyggal features; and (Keene 1983) the
accumulation of a body of recent lore. "

Several points have been made about some of these recent
innovations (Neller 1984). They are destructive of ancient structures
and their surroundings: "Site 358 is no longer a well preserved ruin

personnel strase the inportance of preservation vhile others are more
casual.

A second issue is the creation of neo-traditional cultural
naterial, Hula sounds, for example, vere unkiown to sboriginal Havaiian
Calture (Barrere ot a1'1980 cited ih Neller 1984), although t

includes place names and tales as well as items of material culture.
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Discussions of tradition earlier in this report shov it to be

neither immutable nor fixed in its rate of ci The ain of

maintaining a dynamic as opposed to museumized " Suiture also conmands

respect. foreover, the 7D (Auli et al 1983) has expressed objections
of of their acti deference to

to
this wish, the issue of authenticity of much recent sc:xvu:y is not
discussed here, although arguments could be made in favor of
neo-traditional authenticity. It is, however, a truism of historic
protection and preservation that cultural properties should be
identified with time periods whenever possible. Thus it is necessary,
at a minimn to keep records of material and non-material imovations.
Toe hila aound, halau, petroglyphs, cairns,

interpretarions of places and legends should be dated to The cecent
(post-1976) period.

!
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Conclusions

The data bearing on Kaho'olawe's cultural®significance, which have
been discussed in this report, are not entirely uniform or consistent in
that some of these data indicate positive valuation while others are
suggestive of the negative. Examples of the former include (but are not
limited to): Kaho'olawe's association with the valued long distance
Voyaging tradition; the richness of the island's marine resources;
visits or brief residence by deities and renowned historical figure:
the presence of temples, shrines, and workshops; and the ancient name
"analoa." Examples of the latter include: legendary and proverbial
references to Kaho'olave which are suggestive of limited agricultural
productivity, lack of water, and dependence on Maui for vegetable food;
a relative lack of strong permanent associations with ruling chiefs or
the chiefly class (and Hawaii vas the most stratified society in
Oceania); the use of the island as a penal colony in the 19th century,
as instituted by Kashumanu, widow of Kamehameha the Great; the belief
reported for the period around the turn of the 20th century by Ashdown
(1979) that the island was "cursed."

in explanation of varying assessments of. Kaho s cultural value is

e needs
(Linnekin 1983). None of all the data, but
taken as a whole they go a long way toward resolving apparent
inconsistencies.

Kaho'olawe's positively valued association with the sea is
unassailable. Kahaulelio (1902) names rich fishing grounds in the
waters off Kaho'olave and tells a tale explaining why the largest opini
(limpets, a food prized by Hawaiians) are found there. [The value of
fish generally in Havaiian culture has already been established.] The

ity 'Al'ai is said to have built a unique altar at Hakioawa,
Kaho'olawe (Silva 1983a:11). Archaeological surveys indicate the

deities; the sea is one of this god's special realms. The shark god,
Kamohoalii, is said to have a home on Kaho'olawe (but his sister, the
volcano goddess Pele, seems to have visited Kaho'olawe only briefly). A
porpoise and a birdling are auspiciously associated with Kaho'olawe in a
creation chant (Silva 1983a:1). [Although only one of these creatures
is unambiguously marine, neither is rerrestrial.] Kaho'olawe [especially
the cape and channel, Kealikahiki, "the way to foreign lands" (PNH)] is
associated with the long distance voyaging tradition which is valued as
a major cultural achievement.



By no means all of the references to Kaho'olawe as a land mass are
pejorative, but all or nearly all which are suggestive of negative
valuation are also terrestrial. The proverd, "Kaho'olave 'ai kupala
"Kaho'olave eater of [the famine food] kupala" (Pukui 1983:144) snggests
irregular or poor agricultural productivity. The refer

& PE) sndicates Tack of sgricultural productivity, political
dependence, or both. Although the Kaho'olawe cape and nearby channel,
Kesl kahik , is fanous (CHRON p 62) as the vay to foreign lands, the
¢ Laanaikahiki's priests were "dissatisfied” (Fornander
$516-20,T7:128) when ne lived on the isiand. Kaho'olave's use as
penal colony in the 19th century and the curse claimed for it early in
the 20th century have already been mentioned.

This is not to say, it may be worth repeating, that Kaho'olawe, as
land, was without value and resources: the Hawaiians of old quarried
basalt and volcanic glass there for tools; the Hawaiian historian Malo

Ty’
crops such as sveet potato were grown there but not the econonically m
symbolically important taro. There is a historical reference (CHRON

S to ita reatdanta’ affection for the place.

There are also (Keene 1983) statements by elderly Havaiians
indicating that Kaho'olawe was used as a place for meditation and a:
place where Havaidens could unburdes themselves of physical or spiritual

ills or contamination. The term pu'uhonua has been used to convey this
idea in sodern tizes, but no mdence has come to light in support of a
belief that Kaho'olave was a pu'uhonua in the sense of an ancient

sentinsny famctivuet by & Pliag hist.

The vord kapu has been applied to the island in reference to the
pre-contact period and early in the present century. Ther
creation chant in which the taland 1s asascisvad wilk kapi semta ot
kapu albino, depending on hich variant of the chant 1 ccepted.  The
vord "apu” 12 tran slated as "sacred" for both variants (Fornander 1916~
20:1V:2-9). "Sacred" appears in the context of this chant to
Teasonhia for & Single word translation of this complex concept. [The
sane chant praises other islands in similarly elevated terms.] A second
reference o Kaho'olae as kapy cones fron a tale of Noloklni Tsland's
origin (Fornander 1916-20:V:514-20). Again the translator rendered

pu" as "sacred,” but Dariere (1983) argues convinclngly that
"forbidden or prohibited" would be more accurate. A belief that the
island was "kapu" around the turn of the Soth century is reported by the
daughter of the last Kaho'olawe rancher; she does not define "kapu" but
describes the island as being "cursed” (Ashdown 1979:x) at that time and
associated with death (Ashdown 1979:xi, 1 ££).

Kaho'olawe does have some associations with the chiefly class, but
thesa are not impressive in comparison vith other islands. Chiefly of
roya igure in oF plasemend
events in Havaii. Such associations are not, hovever, ly source
of significance in Havaidan culture. Perkins (1984:22, $558) poias to
the commoners as e

modern spokesmen e vatua, Ranatcraee 12 valued o 7
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large part for its associations with commoner activities (Aluli et al
1985:10,13).

fenor, Joeelon Ldanekin (1983:248) characterizes Kaho'olawe's
s0-

Exanple of the nernal cultursl process of the relnterpretati
tradition in light of current needs. In the last decade the island has
taken on a positive significance for many Havaiians. This significance

ken on a
is associated with the reformation of social identity and boundaries,
and it has become a cultural fact.

Over the past ten years Kaho'olave has acquired ethnic significance
of a political, economic, and religious character, as part of the social
and cultural movement knovn as the "Havaiian Renaissance.” The concept
of aloha 'aina has been used to interpret archaeological remains, oral
literature, historical dac\ments, and personal experiences in such a way
that the island is invested with a significance which is new in its
intensity, in the degree to which it is shared, and in many of the
netoga sow fepuid T the past.

Those Havaiians who have tak:n the most interest in Kaho'olawe are
opposed to its use as a bombing target. This attitude is based on the
concet of aloba 'aina; indiuiduele Wdentify with the isiand, sid it is
personified as a voman and as an infant. It is associated with the
ancestors and with a past which is regnrded as glorious, or at least
superior in many respects to the present. It is, moreover, an example
o the aisuse of the Hawaiian savizonnent by non-Havetian
due to the introduction of herbivores in the 19th century and the
largely (but not entirely) symbolic and spiritual damage

bombing. Some negative impact, primarily on the intangible ot I
resources of the island, is thus inevitable as long as it is used for
military purposes.

Other forms of negative impact may be mitigated. The Office of
Hawaiian Affairs has stated its opposition to any modern construction on
the islead. Thds ia aupported by the present research. c struction is

G g zppreclatlon  thons, shich vasain and vhers
natural settings. Central to the experience of Kaho'olave
conteaporary visitors is the sense of sncient Havaiian culture, nature,
and the interrelationship of the two. Kaho'olave is one of

diminishing number of places remaining in Hawaif where such an
experience is possible

The Hawaii Historic Places Review board has characterized this
experience as a "Ereeing of ... Havaiianness" and the replacement of a
sense of shame and defensiveness with pride (1980:20,21). This
"emotional freeing” is based on being "in touch with [the] past,” and
"being able to relate from mauka [inland] to makai [near the sea]
without the interferences we usually face." The Board goes on to note
that some Hawailans experience this at all remote places.

fany Hawaiians (and some non-Hawaiians) have had this experience at
Xaho'otave. OF the & ight major islands, it is uniquely free of modern

108



structures. This renders it suitable for the uses just discussed, for
which some have used the term pu'uhonua." The island is also unique in

the experiences which have taken place there have invested it with
cultural value for many.

tinued compliance with tl cree (growing out of Alul
et al v Brown et al) and the necessary

the Consent. De

orandun of Agreement is necessa
preservation of the island's cultural resources. Artifact theft and
amage to structures indicate a need for some form of monitoring of all
visitors, civilian and military. Preparation of a brief guidebook has
been suggested (Neller 1984) in this connection. This could be used to
give visitors an inforned appreciation of the island's resources and to
inpress upon them the importance of conserving those resources.
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ahupua'a

aloha 'aina

halau
haole
hapu'u

Heiau

Xkapu
kawa
Ki (i)
kiawe
ko'a
Konohtki
lahut

lele

mahele

makahiki

mana

Glossary.
land division including all ecozones from mountain to sea.
spirit; god. :
aristocrat; chief.
staple food, especially taro; to eat.
scar; disgrace.
love of land; patriotism (Hawaiian).
traditional structure; school.
stranger, esp Caucasian.
endenic fern, a famine food.

a pre-Christian place of worship
club; association.

land division within ahupua'a.
priest; expert.

prohibition; sacredness.
hereditary slave class.
cordyline terminalis

algaroba tree.

fishing shrine.

land manager.

nation; statewide meetings of PXO.
pole and platforn altar.

poor tenant farmer; shiftless.
division,

annual rites involving cessation of war and rendering of
tribute to chiefs.

supernatural pover; authority.

13



m silence.

*ohana family; to be related.
*opihi Limpet, a scarce and valued food.
poi taro mashed and mixed with vater.

pu'uhonua  sanctuary sa
b

nctioned by ruling chief; place of refuge from
11s and voes.

Sources: PE; author.
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KAHO'OLAWE DOCUMENTARY SOURCES

The prinary documentary source for Kaho'olawe is Carol Silva's
comprehensive conpilation (1983) of all written materials recrievable
through usual historical research methods. This includes materials from
the first written reference through 1970, arranged in chmnolog)(
order, and is cited as "chron" throughout this report. a has also

epared a brief bibliography of "miscellaneous Teterances past 1970"
(1983:350-55). This bibliography inclules several smportant sources.
[Especially uorchy of attention ore: Nacdonald (1972); Kaho'olove dloha
Ho (1978); Vintch She1 1t Bat (1978}, s Mana'o Alaha o Keho! Py
T978); Rocotion A Cultural

(aho'olave (1979);

Tec
Rt Semeesiong ot (198D).

From 1970 Lhrough 1983 several hundred articles relating to
Xatiofotaue werd shed in Honolulu's two daily newspapers, the
Aivertiser and the Star Bulleves,  Ratarences 5o chest com b found, o
chronological order and with brief indications of content, in the
aprended sections of the Hauaii Nevspaper Index, under the beadings
ing," and (from 1977 onward) "Protect
7 Gther docanente recerring to Kaho'olawe are listed
These were identified by reference to the
Newspaper Index; Magazine Index; Reader's Guide; an on-line computer
Search using DIALOG databases for the Science, Social Science, Public
Atfairs, and Enviroment citation indexes; and individual resources such
as Myra Tononari-Tuggle's files on the Protect Kaho'olawe 'Ohana. The
ain has been to include significant and representative wateriaia,
Certain tracts, manifestoes, or broadsides may have been omitted, but
not by any deliberate or systematic plan. Readers are requested to
bring any omitted items, which relate to the cultural resources of
Kaho'olave, to the attention of the researcher.

chronologically below.

1976
"Kaho'olave and 'Aloha Aina'"
10/27/76

"{ahoolawe: What Really Happened" The Maui Sun 1/14/76.

M. Furusato. Hawaii Observer

the Future of Kaho'olawe" P. Smith. Havaii

"Paradise Bomber
Observer 2/24/77

“The Walter Ritte Trial" The Maui Sun 4/21/76.

1977

"Aloha Aina Kahoolawe" The Native Hawaiian Winter 1977.

"Behind Bars, an Interview with Richard SJ\«\er ani Helser Hlecs,
Je" U.Kaho'olave. Westlake. Hawaii Observer 11/17,

Maui's Community

"Geol o Assassinated?” The Valley Isl,
Newspaper it 6/28/77.

"How Did This Boat Sink?" The Valley Isle 6/29-7/12/77.
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"Kaho'olawe: A Different Meaning" J. Shimabukuro. Hawaii Observer
3/10/77.
"Kaho'olave: Hawaiians on Trial" P. Smith. Hawaii Observer
7/28/77. e

"Observations: Kaho'olawe revisited” P. Smith. Havaii Observer
3/10/77.

"Observations: Operation Whitewash" P. Smith. Hawaii Observer
3/10/77.

Protect Kaho'olave 'Ohana Press Releases/ Official Statements
1/31/77; 2/1/77; 4/21/77; 5/16/77; 6/14/77

"77 Legislature: The Godfather, Kaho'olawe and rumors of Upheaval"
S. Shrader. Hawaii Observer 3/10/77.

e Ohana: Birth of a Nation or Band-aid Brigade?" P. Smith.
Havats Onserver 3/1/77

1978

Aloha 'Ana Newspaper/magazine sponsored by Protect Kaho'olawe
Fund published monthly, then quarterly, beginning June 1978.

“Concerns of Hawaiian activists deserve a deeper look by all"
Havaii Tribune-tierald 7/19/78.

"Man of the Year, George Helm, 1950-1977" Hawaii Observer 1/26/78.

Memorandum of Understanding Pertaining to the Island of Kaho'olawe,
signed by Governor of Hawaii and Commander of Third Fleet 8/9/78

"Navy: Xaho'olawe vital to nation's defense" Hawaii Tribune-Herald
5/22/78.

Protect Kaho'olawe 'Ohana. Press Release 3/7/78.
1979

Environment Impact Statement Military Use of Kaho'olawe Training
Area. Honolulu: Environment Impact Study Corp.

R.E From the Gills of the Fish: The Tahitian
Homeand of Savk s Chief Mo' xkeha" in Pacific Studies 3:1:51-

"Kaho'olaye: There is Beauty on the Battered Island” Honolulu Mag
Nov.

1980
National Register of llistoric Places Multiple Resources Nomination
Form for the liistoric Resources of Kaho'olave. Includes:
"Archacology of Kaho'olawe”
"'0ia'i'o o Kaho'olawe (The Truth of Kaho'olawe)."

Protect Kaho'olawe 'Ohana. Press Releases 11/6/80; 12/1/80.
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Ol 'Oleloho’oholo "o Kaho'olawe (Kaho'olawe Resolution) [First
resolution by Office of Hawaiian Affairs, recognizes sacrifices made to
protect island from destructive use, calls for immediate end t
bombing]. .

M. Kaho'olawe: & Cultural Resource Management Plan. Pearl
Harbor: Ravai Faciliries Engineering Comand.
1982

“Lonoikamakahiki" The Maui News 1/22/82.

Office of Hawaiian Affairs press release requesting foreign navies
not to participate in Rimpac exercises. 4/19/8

State of Hawaii Senate Resolution No. 38 Expressing Concer
Regarding the Use of Kaho'olave as  Shelling Torget by the Departrent
of the Navy and Rimpac '82 Participants. 3/31

en, R. "A Reporter at Large: Islands of Disenchantment." New
Yorker5/50.5/3/82.

uggle, Myra M. The Protect Kaho'olawe 'Ohana: Cultural
Revitaitoacion’ in a Concemporary Havailan Novement. Thesis. University
of Havaii.

1083

ene, D.T.P. Kaho'olawe Cultural Study Part 2: Ethnography &
Values. Honolulu: Environment Impact Study Corp

Linnekin, J. Defining Tradition: Variations on the Havaiian
Identity. American Ethnologist 10:241-252

Silva, C. Kaho'olawe Cultural Study Part
Documentation, Honolulu: Environment Impact

Historical
y C

1984

Morales, ed Ho'iho'i Hou: A Tribute fo Georee Helm and Kimo

Mischaly, Ronciula: Bambos Ridge Press.

, R.C. & C. Silva "Population Trends on Kahoolawe" The
Havaison Jowrnal of History 18:39-46.

State of Havaii House Resolution No. 380, HDI, Expressing Concern
Regarding the lse of Kaho'slave as a Shelling Target by the Departnent
SESehe Nauy and Rinpac 1054 Participants. 5/5/84

State of Havali Senate Resolution No. 96, S.D. 1, Expressing
Concern Regarding the Use of Kaho'olave as a Shelling Targer by the
Departnent of the Navy and Rimpac 1984 Participants. 4/18/84

1985

"3 Judge Who Visits Crooks in Jail" MidWeck 3/13/85.



Scope of Work

FOR PROPOSAL SECTION
c

PAGE NO.
N62742-84-R-0076 3

SECTION C - DESCRIPTION/SPECIFICATIONS

. Introduction

1. The following specifications are designed to obtain the professional

gervices necessary to prepare an overview of the ethnic significanc,
Kaho'olave Islan:

2. Kaho'olawe is under the jurisdiction of the U.S. Navy and is used for
military training. The island was listed on the National Register of Historic
Places as the Kaho'olawe Archaeological District in 198l. It was determine

eligible for the register under criteria A, C and D of 36 CFR Part 60.6.

Purpose of Overview

1. Various documents relating to Kaho'olawe as a National Register
property have alluded to the importance of Kaho'olawe in terms of concanporary

omas F. King of the Advisory Council on Historic Preservat:
(ACHP) referred to the "signficance of the island in terms of a putative
continuing pattern of traditional cultural uses and valves." Jerry L. Rogers,
Acting Keeper of the National Register made reference to “historic and
contemporary cultural values which may relate to the island as 4 whole or to,
specific sites and features on the islend, and st are not necessarily
Feprasented by matérial eshtns S R g
S0tk the Hencrantou of Agremnsr SoxiBshe slave (July 1981) and the Kaho'olawe
Consent Decree of 1 December 1980.

For present purposes, the “ethnic significance” of Kaho'olawe refers
to qualities of the island as a whole and of specific sites and features of
the island that are important in terms of a continuing pattern of traditional
cultural uses and values. The phrase "cultural significance” has not been
Saud hgre, thulihist aums £ fAIRE K Fls ke soontpt becdsa the
decinitions of culturs are conaidersd too broad (as in Feultural resources”)
or too narrou (as in archesological ‘material culture®) to be of The

word "significance is used rather than because the former Ferm 18
commonly used in discussions of historic properties such as Kaho'olave.

e purpose of the overview is to present a succinct summary o
Xabo'olave s sinaie significance in the context of the history and iture of
Hawaii in general and of Kaho'olawe in particular. The form and contents of
the overview will be such that it will be useful for planning and resource
management purposes.

C.  Specific Tasks
1. The contractor will review thoroughly all relevant documents and

ther Tesources including but not limited to those listed in Exhibit A and
will select data from these resources for the completion of the report.
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FOR_PROPOSAL SECTION PAGE NO.
N62742-84-R-0076 [ . 4

SECTION C - DESCRIPTION/SPECIFICATIONS

2. The contactor will conduct interviews of knowledgeable individuals if
such interviews are essential to the successful completion of the report.
Interviews will be tape recorded.

The results of the study will be presented as a draft report which
will xnclude the items listed in Exhibit B.

4. A final report will be prepared.
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MINIMAL LIST OF SOURCES TO BE CONSULTED

Ahlo, Hamilton M., Jr.
1981 Kaho'olave: A Cultural Resource Management Plan
Prepared for PACNAVFACENGCOM.

Barrere, Dorothy B
962 Indigenous Peoples and Cultures: Havaii Aboriginal Gulture,

A.D. 750-A.D. 1778. The National Survey of Historic Sites and
Buildings, Theme XVI, United States Department of Interior.

Hommon, Robert J.
1980 National Register of Historic Places Multiple Resources Nomination
Form for the Historic Resources of Kaho'olawe.

Kahaulelio, A.
1902 Fishing Lore, Nupepa Kuokoa (Feb. 28-Jul. 4).

Kamakau, S. M.
1961 Ruling Chiefs of Hawaii. Kamehameha Schools Press, Homolulu.

Keene, Tom
1983 Kaho'olawe Cultural Study, Part II: Ethnography and Cultural
E.L.S. Cor

Malo, David
1951 Hawaiian Antiquities. Bishop Museum Press, Honolulu.
Napoka, Nathan

File on the Place Names of Kaho'olawe. Division of State Parks,
DLNR, Homolulu.

Protect Kaho'olawe Ohana -
1980 0ia'i'o o Kaho'olawe. (Appendix to Homnon 1980).

n.d. List of places and sites of significance to Native Hawaiians.
(forthcoming) .

Sahlins, Marshall D. et al.
1971 An Interdisciplinary Investigation of Hawaiian Social Morphology and
Economy in the Late Prehistoric and Early Historic Periods. Research
Proposal Submitted to the National Science Foundation by the B.P.
Bishop Museum.

|
|
|
|
i
i
,

1974 Historical Anthropology of the Hawaiian Kingdom. Research Proposal
submitted to the National Science Foundation by the B.P. Bishop
Museun.

silva, Carol
1

983 Kaho'olave Cultural Study Draft. Part I: Historical Documentation.
E.LS. Corp.

Exhibit A
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Theodoratus, Dorothea J. et
1579 Geitural Resowrces of the Chimney Rock Section, Gasquet-Orleans Roud,
Six Rivers National Forest. Theodoratus Cultural Research, Fa
Oaks, California.

In addition: Items from Navy files as indicated by the Contracting Officer or
his avthorized representative.
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OUILINE OF THE KAHO'OLAWE ETHNIC SIGNIFIANCE OVERVIEW REPORT

Title Page: Report title, sponsoring agency, contract number, author,
date (each revision should be dated separately)

1. Executive Sumary: A brief summary of the major conclusions of the study
with regard to the management of Kaho'olawe as a historic property.

II1. Introduction

Purpose: To describe succinctly the past and present cultural values
of Kaho'olawe as a whole and of that island's historic places and locales in
the context of Hawaiian culture in general and the history of Kaho' olave in
particular. This information is to be presented in such a way that it
contributes to the management of the cultural and historic resources of
Kaho'olawe.

Basic information concerning the contract including the project
sponsor, the project contractor, the number of the contract, personnel
involved and dates of investigation.

C. A brief history of .the project, including a discussion of events such
as the historic places survey and the resulting listing of the Kaho'olave
Archaeological District on the National Register of Historic Places (NRHP), as
well as docunents bearing directly and indirectly on the present study, such
as the Environmental Impact Statement (IS), the Consent Decree, the
Memorandum of Agréement and the previous cultural studies.

D. Organization of the present report.
V. Theory and Method

A. Theory and assumptions underlying present and previous phases of  ~
research.

B. Methods of data collection and analysis:
1. Participant observation.

Incerviewing uethods, including the selsction of informants snd
methods of record-keeping.

- Documentary research methods.

V. A Brief Summary of Hawaiian Culture (Note: this and the following
sections should be brief yet comprehensive and should include adequate
discussions of concepts, tems and other information that ave essencial to the
final secti

A. Pre-contact Hawaiian Culture

. Chronology.

Exhibit B
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2. Polynesian origins.
3. Economic system, including fishing, farming and collecting.
4. Arts and crafts. .

5. Social organization including a discussion of the maka'ainana and

6. Political organization.

Unwritten literature, including mythology, traditional history
and genen)ngles

Religion, including beliefs and the range and function of rituals
as well as relationships with social and political systems.

o Ihilosophy, valuss and concepts, including mans, kapu, aloha,
pu'vhonua, and attitudes toward 1

3. Peesistanco and chunge in Hauriisn culture from 1778 to the present,
including the effects of such factors as depopulation, the development of the
Haidi anilonerehy, the Dradt Mahelerand ofher dhanges i laod beure; the:

religions,
and Toss oF the Haua ign language and other aspects of culbores unt the
"Hawaiian Renaissance."

S, Javaiian eulturs todsy, including varisbility of bellefu, custons and
perapactive, as well as raference o & persistence of maka’sinanaceil
division if present.

VI. Kaho'olawe: a brief summary

Environmental setting, past and present

1. Island size, location geology, soils, erosion.
2. Climate, including effect of the Mavi rainshadow.

3. Flora and fauna.

History
1. General pre-contact history indicated by archaeological data.
2. Myths and traditional history.

Post-contact-history to 1941, including 18th and early 19th
centuries as well as ranching era.

4. Military use since 1941.

Kaho'olawe since 1976 including reference to the documentary
appendix.

B-2
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VIL. Ethnic significance of Kaho'olave

A. Definition of cthnic significance, including a discussion of
"cultural values" and "cultural significance.”

B. Groups and individuals for which Kaho'olave is ethnically significant:
1. The Protect Kaho'olave 'Ohana (P.K.0.)
a. Organization and stated purposes
. History
. Activities
2. Other groups and individuals
Ethaic significance specified (identify for each aspect of ethnic
viguiticance discussed, the specific period(s) with which it is associated a
the mature of the oral) weitien, archacological of sther evidence avalleblers

1. Succinct discussion of examples of sites and places of ettmic
significance elsevhere in Hawaii and the nature of their significance.

(Exaples might inciude Kkaniloke, Oahe; Honasnau and Kemagahom, Hawaii,

. 2. Ethnic significance of the island of Kaho'olave as a whole "
terms of a putative continuing pattern of traditional cultural uses and
values," including a discussion of those general themes 01 ‘Smnaageal hat uta
Televant to the subject of the report, such as aloha kapu, mana, and
Po'hioans, w8 will 8o 8 Efscuasion of CelEvint Sepecto oF soreiouiis aad
change in Hawaiian beliefs and practices, and how Kaho'olave's ethnic values
ave felated to the concepts of cultural Tencual that are sometines referred to
as the n Renaissance.”

3. Ethnic significance of Kaho'olawe locales, in the context of
myths, legends and other sources of ethnogeographical information (included
here should be references to Kealaikahiki, Moaula, ete.)

4. Ethnic significance of specific Kaho'olawe archasological sites.

VIII.Conclusions

IX. Appendices, Glossary, Illustrations and Bibliography

- Documentary Sources Appendix: Supplement to the Kaho'olave Coltural ,
Study, Part I: Historical Documentation by Carol Silva (July 1983), including

sources Erom 1970 to the present. (This will be prepared as a separate

volume.)

B. Other appendices deemed necessary by the author in consultation with
the Contract DEfines oo nis suhorises representative. (Included here, for
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long narratives such as a participant-observer description

example, would be 1
ccess' presented as background information for the body of the

of a P.K.0. "
report.

an terms used in the ‘report.

Glossary of Hawa

A scate nap showing all sites, locations and physiographic features
mentioned in the report, as well as maps and illustrations, that may be
pacusstey, toteatusiiess lpdint B e Ceets

Bibliography, including all sovrces cited, whether written or oral.

(Note: Upon h the ing Officer or his
Feprasentacive, the report outline may be revised be improve the presentation
and usefulness of the study results.)
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