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INTRODUCTION

The Five Immortals of China, like any other representation of
the divine, bring out the best and the worst impulses of the
human  heart. Sacred history, in this sense, includes not  only
miracle and myth, but  any human response to the material
apparatus of religion. Razing a temple to the ground, places the
destroyer in relation to the divine. The destroyer of the house
of  God  could be a complete atheist. For him, the image of  God
can  be a mere block of wood. Nevertheless, the destruction of
the temple remains a historical fact and an episcde in the sacred
chraonicle., The adventures, then, of the Five Immortals in  San
Jose  bear all the marks of a historical romance. For here is  a
tale of the struggles between gods and men.

The first site used to house the Five Sages is recorded on an
old 1872 map of San Jose. The temple or joss house was located
at  lLoocust Street and San Carlos (Mare, 1872).  No trace of the
temple exists today, except for some venerable shade trees QrowWing
along the Guadalupe River. Situated by the Performing érts Center,
the dark sheltering grove is an oasis of tranguility in a sea of
Mol se.

Sometime between 1872 and May o, 1887, the Five Immortals made
the ocean voyage from China to California. We  know the Five
Sages were in San Jose, during this period, because they were the
only items saved from the Chinatown fire of 1887.  The Immortals,
themselves, are five finely carved wooden figures measuring a

little more than two feet.
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THE FIVE SAGES

Three of the Five Sages have been identified: they are Kwan Yin,
T'ien Houw, and Fuan Yu. The other tws sages are harder  to
identify. One Immortal has been subject to a variety of
interpretations. He has been said to be Bok Kai, Bock  Sek How
Fong, Liw Fei, and Chang Fei. The other Immortal remains unknown
to this day. (Munes, 19910

Of the Five Immortals, FEwan Yin has the most convoluted
background. Simply put, Ewan Yin is a manifestation of the male
Bodhisattva named Avalokitesvara. Obviously, this statement
requires clarification.

For  some  Buddhists, Adi-Buddha is the Self-Existent, when
rnothing else was. Adi-Buddha is infinite, omniscient, and the
originator of all things. Five Dhyani-Buddhas evolved from  Adi-—
Buddba. Each Dhyani-Buddha received existence, wisdom and  the
powver of meditation fraom Adi-Buddha. The exertion of the Adi-
Buddha with the Dhyvani-Buddhas produced five celestial
Bodhisattvas.,  The Bodhisattvas divect the affairs of the world.
However, the Adi-Buddha system was used by very few Chinese (Getty,
1288, pp -3, 44-457,

Instead, a Chinesse  Buddhist might begin with a mortal
Bodhisattva or Manushi-Buddha. A& Manushi-Buddha appears on earth
in a serigs of incarnations. The historical Buddha known  as
Gautama Buddha or Sakya-muni, after S50 incarnations,

was  born in the Tushita heaven and descended to earth.

While dwelling in the Tushita heaven, Sakya-muni  met the
celestial Bodhisattva Avalokitesvara. During his earthly



ministry, Guatama spoke about Avalokitesvara. Once, when
man eating demons disquised as beautiful women tempted Guatama,
Avalokitesvara appeared as a horse and carried Guatama away.
Guatama also spoke about Avalokitesvara's descent into  hell  to
convert the wicked.

Avalokitesvara was generated from the Dhyani-Buddha Amitabha.

At some time, in some heaven, Amitabha was in deep meditation  and

caused & ray of white light to issue from his right eve. Thus,
Avalokitesvara came  into sxistence. Avalokitesvara enists

eternally in  heaven and delegates his functions to earthly
manisfestations. He is continually reincarnated in human  male
form escept when he was mani fested as the miraculous horse Balaha
and the female diety Ewan Yin. Thus, Ewan Yin is one of the many

incarnations of Avalokitesvara (Getty, 1988, pp 57-59).

We owe the legend of Hwan Yin to a seventh century (A.D.)  monk

called Tao-hsuan. Tao—~hsuwan was one of the most  learned  and
respected monks of his day. In his old age, he went insane. Hes

believed he was always surrounded by gods who spoke to him.  Tao—
hsuan wrote the revelations down with a trembling hand. The
revelations were compiled and published by a disciple. Among the
revelations was the legend of FEwan Yin (Maspero, 1981, pp 1&6-
1713, Oddly enough, one meaning of kKEwan Yin’s name is
"universally mani fested volices" (Getty, 1988, pp 78). The reader
should keep this image in mind; we will return to it later in the
BSSAY.

In ‘any case, the legend of Hwan Yin tells the adventures of

Miao—shan, the third daughter of a king living in 2587 B.C. The
king arrvanged a marriage for Miao-shan. However, Miao-shan
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refused to marry; she wanted to live a life of meditation and
seclusion. She suffered several trials and tortures at the hands
of her father. Miao-shan survived them all. Finally, one of the
local gods, disguised in the form of a tiger, rescued her and
carrvied her to safety.

Miao—shan visited Yama in Hell and freed the damned souls.  Upon
ey return from the underworld, Buddhs gave Miao-shan & peach
from the garden of heaven, which would give her immortality.
After removing to an island, Miao—-shan meditated and per formed
acts of merit; she then reached the rank of Buddha. As a Buddha,
she refused to enter Amitabha’s paradise as long as  any human
being was excluded.

Tien Hou, one of the other Five Sages, was a givl born on the
island of Mei-chouw, living sometime between 800 A.D. to 1000 A.D.
She was devoted to Ewan-Yin and refused to marry. Haer  four
brothers  were ocean traders.  One evening, she slipped into a
cataleptic fit. It took a long time to revive her. Hfter
regaining conscliousness, she sald that she was summoned back too
soon. Later, three of her brothers retwned from a voyage. They
told of a storm that almost destroyed their  ships. At the
critical moment, a givl appeared and guided the ships to safety.
Only one of the brothers perished in the tempest. Sioon
afterwards, the girl died.

Sometime during the Twel fth Century, the villagers of Mei-chou
saw  a supernatuwral glimmer over the beach at night. Then, the
villagers all had the same dream about a young girl who said, "I

am the goddess of Mei-chouw, I must be lodged here!” Thus, a



temple was buildt on the seashore.

Im 1278, the Mongol Emperor Kublai Ehan awarded the title of
Tien—-Houw, or Empress of Heaven, to the cult centered at  Mei-chou
(Maspero, 1981, pp 145-1472,

The third immortal, Kwan Yu, has a very inspiraticnal history.

We can  learn much from his example. Once upon a time, the

parents  of Euan Yu locked him in his room as a punishment. Hes
broke out of the room and wandered around the city at night. Hes

7

happerned to hear a woman and an old man weeping. Ewan Yu learned
that the woman, the daughter of the old man, was engaged to be
married. However, an uncle of a local magistrate wanted to  take
the daughter for a second wWife. Fwan  Yu, angered at the

injustice, took his sword and killed both the uncle and  the

magistrate. Thus, Ewan Yu was forced to flee (Wermer, 1961, pp 227

L) s

Later, during his travels, Ewan Yu would swear the famous
peach garden  oath with Liu-Feil and Chang-Fei. These three men
sWwore a blood oath to treat each other asz uterine brothers and
help sach other when faced with dangers. FEwan Yu was faithful to
his cath even unto death. After many valient deeds, Fwan Yu was
captured by his enemies and decapitated.

What I find inspivational about Ewan Yu is  his bellicosity
tempered with justice. Both Buddhism and Taocism stress the unity
and oneness of life. Thus, a Buddhist scripture SAYS,

"One in All
All in One
If only this is realized,

Noo more worry about your not being per fect. "

i



(Conze, 13987, pp 175D
Laotze, the Taoist sage writes,
"The Sage dwells in the world peacefully, harmoniously.
The people of the world are brought into a community of heart.
Arc the sage regards them all as his own childrena”
tYutang, 1976, pp 2310

This ideal unity of mankind is of course violated every day.
The rvich crush  the poor.  The strong trample  the weak. Thes
gxtacrdinary thing about Kwan Yu is that he makes war to potect
the wnity of life. The strong threaten to destroy  the weak?”
Fwar  Yu comess along and overthrows the strong, reestabl ishing
equity oF the right of each to enjoy unity with the oneness  of
life. Fwan Yo is the scourge and justice of God, because of
Mis compassion for the weak-—a compassion that leads Ewan Yoo to
take up arms to defend the suffering and the oppressed.

As for  the remaining two  Inmortals,  one SAQE remains
unidenti fied, the other sage is said to be Bok Eai, Bock Sek  How
Fong,  of Ts'al Shen Yeh., Bok Hail is God of the North; he  lived
before the world came into existence and he is the director of
the world's destiny (Wells, 1962, pp 98). As for Boock Sek How
Fong, he has been mentioned as a possible identity for a sage,
but I have yet to find any informaticon on him (Nunes, 139310, £
more  promising identification  for the sage was offered by a
practicing PBuddhist (Tss, 1991, One sage is probably the God
of  Wealth, Ts'ai Shen Yeh., Ts'ai Shen Yeh is thought to be the
spirvit of FiI Han, & wise man who was related to a tyrant of the

Shang Dynasty. Fi Fan reproved the tyrant for being a wicked
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ruler. The tyrant had Fi Fan's heart cut open. (Williams, 1941,

pp &la

THE FIVE SAGES SURVIVE A& FIRE

Sometime before 1887, the Five Sages were housed in & temple of

the arn Jose Chinatown located at Market Strest and San Antonio
Strest. At this time, the Chinese settlement was thirty five

years  old. The first Chinese had arrived in San Jose in 1852,
the operator of a wash house (San Jose Fublic Library). Im 18&0,
there were 27 Chinese in Santa Clara County. By 1870, 1,525

Chinese lived in the county (Chan, 138&, pp #48-43).

A 1884, Sanborn Fire Insurance Map shows a Chimatown
containing a Chinese  Theatre, tenements, a wash house, a

restaurant and a joss house or temple. It was an adventure just

going to the temple.  The only way to get to the temple was for

the worshiper to walk down an alley that passed through  an old

adobe building. The adobe was probably one of the structures left
from the first Spanish settlement. Thus, the Chinese who went to

the ftemple also took & jowney through history.  Visits to the

temple must have been truly awe inspiring.

Hiowevear, the peculiscities of  Chinatown®™s organization  and
geography met with slight approval from  the bureaucrats and
paliticians of San Jose.

"Chief of Police Brown, County Health Officer Holman, Street
Commissionsr Purcell, ity Engineer Feiper, Fire Chief Brady and
Mayor  EBEreyfogle fought determinedly to close Chinatown, but  in

vailr. " than Josse Public Library, p 1132

~J



A Jouwrnalist  writing on the day after the five of May 1887
wrioh e,

"A short time ago, it will be remembered, the City Attorney,
acting undesr instructions of the Mayor and Comman Council  began
suit to have Chinatown declared a public nuisance." (Daily
Mercury, May 5, 1887).

Despite their displeasure rvegarding Chinatown, the city fathers
had a changs of heart, when Chinatown went up in flames on May 4,
1887. Judge EBelden, Mayor EBreyfogle, Councilmen Hale and
Frindle, and Chief-of-Folice Brown were on hand to fight  the
fire.

Today, the general consensus is that the fire was deliberately
set,  but  of mysterious origin. The mysterious circumstances
include the following:
is The mayor and city council started proceedings to declare
Chinatown a public nuisance.

e Bystanders said the fire braoke out simultaneocusly in  thres
places. (Mercury, May 9, 18870

F.  The 10,000 gallon water tank used to fight fires in Chinatown

was empty on the day of the fire. (Mercury, Feb. 29, 1991)

4. The director of the Chinese firefighters, W.T. Wheeler was
absent in San Francisco during the fire.
S Only Chinatown burned down.  Buildings adjoining  Chinatown

suffered only slight damage. For instance, the Bolanger Brothers

stable suffered damage not excesding $150. (Mercury, May &,
1887)

Mysterious incidents after the fact make up two counts.
1. "There was a rush to make sure the city reclaimed its Flaza
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and to prevent the re-occcupation of Chinatown." (San Jose Public
Library, p 113

Ze AN armory was, shortly afterwards, buildt next to where the
fire started in the Ah Toy alley. & Freudian would ascribe this
coincidence  in wrban planning to a repressive mechaniesm
working in the ocollective suboconscious. The armory would
defend the city from the memory of any dark deeds committed in
the Ah Toy alley.

As was said before, the Five Sages were among the few things
saverd from the fire. The San Jose Dally Mercury of May 5, 1887
reads as followss

"The appearance on the street of a Chinaman haveing in charge a
Joss, nearly as large as himself, was the cause of considerable
shouting, but although he was beset on all sides, he managed to
take his idol to a place of safeby."

Many years later, an original resident of the Heinlenville
Chimatown corroborated the story that the Five Sages escaped the

fire. tMercury, May 22, 1949

THE FIVE SAGES FIND & NEW HOME
Im the following vear after the 1887 fire, a new temple was
buildt to house the Five Sages. The temple was buildt  from
bricks manufactured at the Peterson brick works in San Jose. The
costs incwrred in erecting the temple were met by a public
subscription. The total cost for building the temple was not
more than £2,000.  The Chinese called their place of worship  the

Ng Shin Gung Temple. It was located at Clay and Sixth Street in

i
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the Heinlenville Chinatown.

From the 1890 Sanborm Map, we have a good idea what  the
Heinlenville Chinatown looked like. The Heinlenville Chinatown
was  bounded by Jackson, Taylor, Fifth, and Sixth Streets.
Judging from the number of ternemsnts alons, most of the Chinese
workers were employed outside of Chinatown. Sucheng Chan's
ground  breaking study of Chinese agricsulture in California
confirms this view. In 19200, 42% of the Chinese population were
erngaged in agricultural enterprises (Charn, 1986, pp 48-43).

Among  other things, we also notice the map shows fouwr  shrines
or Joss houses.  While researching this essay, I was solemnly
azsured, by people who should have known better, that rveligion
was ot that important to the Chinese.  The numbe} of  shrines
located ir Heinlenville tend to contradict such solemn
assurances. Further, the contention that joss houses enumerated
oo maps might instead be tong or clan houses is tenuous at  best.
Torg  houwsss and family association headgquarters usually contain
shrines that easily pass for a temple. To this day, many Chinese
temples or shines are located in the tormg and family association
headguarters in the San Francisco Chinatown.

Ancther fact  that should be noted was that  the Heinlenville
Chinatown was swrounded by a fence. Further, the fernce gate was
locked at night to keep the Chinese within the Heinlenville

compound. CYu, 1989, p 5

THE TYRANY OF DEMOCEAZY
Im order to wunderstand the drastic measures inflicted on

Chinese communities by local governments, we must  turn to

10



Califormia’s Constitution. The Constitution delegated peculiar
power s to local governments. Im 1880, & constitutional
convention drafted and a popular vote adopted the notorious
Article 1%, Arvticle 1%, section ¢4, reads in part:

"The Legislature shall delegate all necessary power ‘tm the

and towns of this State for the removal o f

i

incorporated citie
Chinese without the limits of such cities and towns, or for their
location within prescribed portions of those limits..." (Jordan,
1212 pp 1491500

Im short, the state gave local governments the power to coerce
a minority. Aleo, this piece of legislation was not  repealed
until  November 9, 1252, Article 19 raises some interesting
guestions for the political scientist. Unfortunately, we oan
only  raise the questions, their investigation must wait =ty
ancother Ltime.

Orne  thing is olear, Article 19 calls into qguestion  the
legitimacy of  democratic legislation. If cluly electead

reprezentatives draw up and popular vote ratifies tyranous and

cppressive legislation, are the citizens aobligated to obey  such
legislation? Further, what is the higher moral  standard  that
allows  men of good will to judges and damn coervcive democratic
legislation™ Finally, what can stop a democracy from  bringing
forth monstrous legislation? For we are already confronted  with

an instance of tyranous legislation springing from the bosom  of

demooracy .

11



THE FIVE SaAGESDS AND THE SOCIAL LIFE OF THE CHINESE
A discussion of religion must be corrolated with the social

life of believers. Material practice verifies the significance

of  religion within the life of a community. Thanks to the
pionesr work of Suchen Chang, we have an accurate profile of the
Chinese community in Santa Clara County at the turn of  the
century. The occupational distribution of the Chinese in Bonoma,
Mapa, Marin, Contra Costa, Alameda, Santa Clara, and San  Mateo

Counties from 1870-1300 is given as follows:

1870 1880 1500
Numbier Ferosnt Number Fercent Mumber Fercent
Agricuwlturalists G417 b 286 e S a0z S s
Adgric. Laborers 934 18.4 1375 17.5 1135 2.8
Fishermen 129 a7 70 e 158 e
Miners 1& ] 78 .7 109 =
Frofessionals a1 1.6 188 1.7 a8 0.
Mer chants & 1.6 206 2.7 268 i,
g 1
1
1

&

[Kx]

x

5

Rt B B

Clerk ° o
Owners of Vices

7
k4 s

8] o

Lol =

1 g 1
Leaundr ymen G471 9.3 1036 R g21 15.
Factory Dwners = 0 = ) 1
Factory Workers 150 2.0 140 = a7

-

D}

M
s
0o

SR Lo

1
Cookos G418 8.2 356 8.5 815

pary
r
Ja
n
53]

Servants 205 S 0 1104 .7 263 o, 82
Frostitutes 15 .3 27 . =28 0.7
(Others =57 1.1 a . 8 =57 1.0
Mormag. workers 15 CH F 1447 26.6 75 12.8
Mo Oooupation 2E e 285 2.5 314 5.8

pary
-
!

Tatal talzte 100 1132376 100 5154

§ AN

tChan, 1986, pp 63, &3, 76
Obviously, one problem with the data is  that it is  an
garegation  of  sesven counties. Nevertheless, the data i
representative enough to allow for a few inferences, since there
are wutilitariarn aspects in the worship of  Chiness  Gods. All

cocupations had their own patron deities. Likewise, members of



various oooupations would tend to maintain the cult of  their
patron  deities. Moreover, the existentiael predicamesnt of the
Chinese provided a number of motives for honoring the sages.

For  instance, all the Chinese cams to the United States by
ooean  vessels. Before, during, and after a wvoyage, Chinese
immigrants would petition, honor, and thank Tien How, the Goddess
of sailors and ocean travel.

Women  would  worship Hwan Yin as the giver of  children. It
should be remembered the San Jose Chinatown at Market  and  San
Antonico was not a bachelor community, but  included women and
children. This iz really not  surprising, since during  the
periods  of the most rigorous exclusion laws, Chinese merchants
were always allowed to bring their wives and children with  them
to dmerica (Nee, 1974, p 25). In any case, laundry women, cooks,
servants, factory workers, clerks, and any other working and
rnonworking women would  honor Ewan Yin,  the goddess  who  was
merciful  to the suffering. FHwan Yin was also the patron of
ywostitutes (Maspero, 1981, p 1490,

Among other  personas, Fwan Yu evolved into a god of  wealth
(Do, 1218, vol &, p BE). Moreover, one of the Five Sages has

besn tentatively identified as Ts'al Bhen Yeh, the God of Wealth.

Certainly, sveryone seeks wealth, so everyone would honor the God
o f Wealth. Merochants, factory owners, professionals, and

agriculturalists would be a fanatical core of worshipers, due  to

their frantic voocation as entrepreneurs.  Thus, in 1300 alone,

Upwards  of 11% of the Chinese population in Santa Clara County
ware  engaged in o economic activitiess that bharmonized with  ocultic

Worship. We leave the caloulation of other cult populations  to

.
i



the ingernious and erudite reader.
The Tongs also provide a significant link joining the Chinese
worksrs with the cult of Ewan Yoo Let us remmber a Tong could be

anything from mutual benefit society providing burials to a

{3
ili

militant secret society. Most if not all of the Chinese is

Ji

wre from Ewangtung province in China.  During the Taiping
Febellion, the Triad Society led & series of rebellions known  as
the FRed Turbin Uprisings (Mees, 1974, p €72, Thanks to Connie
Yorg  Yu's  memoir  on ey father’s life in San Jose's Chinese
community,  we have a documented link between the Taiping

N/

Faebel lion  and  the residents of San Jose's Chinatown. Ms  Yu
Writes as follows:

"My father told the Young family zaga throughout owr childhood.
He told ws bow Soong Bwong, his father begged to come to Gum SBhan
when he was a mere boy. Soong Quong had been influenced by his
e e, whin hated  Manchu  rule  and went  to America after
participating in the Taiping Febellion.”

Certainly, this is not hard and fast connection. Yet,
something  of the Triad or the Taipings might well have heen in
the airv of San Jose's Chinatown.  The Tongs, like the Triad  and
the Taipings, were oreated to fight injustice and state
oppression. The Tongs only becames criminal enterprises when they
were taken over by the merchants. tMes, 1974, pp &7-6%)

It would have been nice to draw a parallel betwesen the saga of
the most original of Christian Churches, the Taipings, and the
bitter bondage of the Chinesse in California.  Bobth groups went on

an  esodus to escape Fharaoh and the fleshpots of Egypt; the



Taipings left the Manchus to seek the kingdom of God, the Chinese
in California had to flee persscubtion across the state. Instead,
we will look for parallels closer to home.

A Mercury article describes the violence in the Heinlenvilles
Chinatown as follows:

"Worg Mew used to be known in Heinlenville because a part  of
his nose was shot away.  He and four friends were making merry in
their guarters on night when a huge drunken Chinese, dressed only
in trousers and bearing & loaded revolver, kicked at the door for
admi ssian., They declined to open the door, so  the armed one
fived four shobts through the panels.  One of them hit Wong Mew in
the nose penetrating to his sar.

The giant with the gun fled to the Woolen Mills Chinatown.
When he was later apprehended through the efforts of Wong Mew's
tong  brothers, the giant was disclosed as the cook at the Seven
Mile house on the Almaden road. " {San Jose Fublic Library, p
Tz

Certainly, a cook is as capable of playing the hero as  anyone
elsa. However, the precedent for a transformation from  laborer
to hero was long established in Chinese literature and religion.
Ore  of FHwan Yu's sworn brothers, Chang-Feil, was a butcher  who

went on to be a hero, az recorded in The Fomance of the Three

i
i

Eingdoms. Further, the oath, sworn to by Kwan Yu, Liuw Pei, and
Chang Feli in the pegach orchard, was similar to the blood ocaths of
secret societies.

Wher  the thres men made the oath to treat each other as
brothers born from the same mother, & black bullock and an  white

horse  were immolated. Incense was burnt in  the presence of



eaven and earth, who were to avenge the ocath 1if it was broken.
A fraternal banguet sealed the pact. This same kind of ritual
vused by the brothers in the Oath of the Feach Orchard was used by
the Triad Society, the White Lotus Scociety, and the Boxers.
Members took an ocath, which was confirmed by shedding blood.
Aleo, threre was a promise not to divalge a secretb. (Dovre, 1919,
vl 3, pp 49743990

From what we know of the tongs, candidates for membership swore
a blood oath or made an oath before a war  God  like Ewan Yu
(Dillon, 1962, p 1227, Thus, the mutual aid and vioclence of  the
tongs owed somesthing to a religious ethic.  The tong members were
reliving the lives of warrior heroes. Ferhaps, criminal  motives
gxplain soms of the activity of the tongs. Hiowever , I feesl
martial religious sentiment was the predominate motive within the
torngs until they were corvupted by merchants.

How else can we explain the Chinese War in Weaverville? Seven
hundred Chinese, armed with traditional weapons, fight a pitoched

battle in 1834, A California valley, swrounded by snow clad

iH

mountains, was the scene of a battle taken from the pages of  the
The Eomance of the Three Hingdoms. Here was the portrayal of  an
ancient Chinsse epic in & foreign land. Imnstinctively, the
Chinese cast their lives in the form of a epic myth. (Lhes, 1965,
po1os)

A whole host of social practices reinforced religion in  the

life of the

in San Jose.  For instance, the Chiness
pantheon is made up of gods, anscestors, and ghosts.  All Chinese

meErchants who had wives and children would have ancestral tablets



st wp o on & howsehlhold altar. ITncenss would be burnt and
ceremonial offerings of  food would be made to the ancestors
tWilliams, 1378 p 16y, Likewise, the family, district, and

subdistrict

wwiations would have shrines honoving the Gods and
the Immortals. Thus, Chinese bachelors also had continual access
tooreligious ritual, since bachelors were housed in associations.

Further, = business had & small altar with Gods.

H

Ty Dhines

Variouws community festivals celebrated in the Chines community

i

wiilol  k religious feeling alive. Connde Young Yu  writes  as

follows:

"San Jose? o Chilnatown  waz  move ftraditional than San

Framncisoo®s. WhHile octher towns had stopped maintaining many of
the old customs and the celebration of certain  festivals, San

Jose's  Chinese residents continued with da  Jiuw-—a five-day

o

celebration with a parade of huge eight-foot "guards." It was a

feast day of the five deitiss, and huges pots of  the wvegitarian

dish  jai were by priests and distributed to thie

Coommuni by . tYw, 1989, p &-70

Funerals were another expression of ancestor worship  and
religion. Tlyde Arbuckle witnessed Chinese funeral processions
that began at the Chinatown on Taylor Street and went all the way

to the Chine

= cemetary near Oak Hill Cemetary. Al along  the
way from Chinatown to Oak Hill, a member of the procession  threw
out paper  money called Hell Notes to buy the goodwill of  the

ghosts. Chrbuckle, 19910

& Lemaetary near Oak Hill was a cooperative venture of

several local Chine wciations.  On May 12, 1300 a memorandom

of  agreement  was  drawn up between the Oak Hill Improvement



Company and several Chinesze parties. The Chinese signers to  the

agreement are listed as follows: Fresident of the Ning Yung

Association, Sam Yup Asscciation, Fwong Chow Association,  Yoeng

Wiy Hop Wo, Sho Hing, Yen Hol, and Yan Wo.o  The Chinese agreed to

pay £1,250 dollars for a burial plat for graves. The plat  would
Fave a kiln to cremate burial remains. One stipulation was  that
sometime after burial, the graves would be disinterrvred, the
ramains  incinerated, and the ashes sent to China. thrbuckle,
1991

From what I can determineg, the Chinesze funerals in California
were much like traditional funerals in China. A recent study on
the Fiverside Chinatown carvies a 188Y newspaper account of a
Chiness  Funeral. A meal of rosst pork, lamb, cakes, oranges,
fruits, and nuts were laid out on a table by the corpse. The
corpse was in & plain wood coffin, with coins placed on the ears
and mouth of the body.

Mouwrners  would offer  libations by pouring wine on to o the
ground, while offering prayesrs to the departed.

A& procession left  the house of deceased. The order of

[ as follows: a musical band, pall bearers carrying

banner, relatives and friends carrvying banners and
lanterns, the hearse, a crowd of mouwrners on foob, and & crowd of
spectators coming last. A mowrner sitting by the driver of  the
horse  drawn hearse would  out Hell Notes as the procession
moved to the cemetary.

The mourners were provided with a generous supply of food  and

drink by the grave site.



More prayerse were spoken by priests and the coffin was  lowered

into t rave., 0ld clathing and personal articles of the dead,

-
o
~
i
[n}
=

along with the funeral banners were burned near the grave. The
mourners  conbinued  to feast into the night. (Great HBasin
Foundation, 1287, vol 1, pp 275278

There are definite similarities in ancestor  worship, furmsral
ritual, and ftemple ritual. Wine would be poured from pitoher  to

o the altar of the Gods, on the ancestral  altar, and

chicken and bowls of rice are  set

Likewd

before the Gods and the ancestral tablets to be later eaten by
the worshiper. Food is placed on graves to feed the spirvit of

to Gods, ancestors, and nesr graves 1s

d. Burning incense
ancther ritual duty.
Chinese of all occupations pericdically visit a temple to

of  wood are

consult the oracles. Two crescent shaped bloco
thrown to give a yves or no answer to & question. The believer
coulad then obtein & more detasiled answer by using a vase full of
bamboo  vods.  While concentrating in the mind about a  question

corncerning ths future, the believer shakes the vase, until one

vod  stands out above the others. From the character o the

lected from the book of

bamboo vod, & corresponding soroll is
oranlas.,

I had occcasion to consult the oracle before Ewan Yin's altar at
the Fo Wak Zi Buddhist Temple of San Jose. Having just read .G

Jung’s Foreword to Wilhelm's tramslation of The

I Ching, I asked
Ewarn  Yin  how she and the other sages felt about being in  the

clutches of ity

Government of San Jose.  While shaking the vase,

a rod emerged. A bystander indicated the scroll I should draw.

19



With my wife in tow, I asked a Buddhist nun to explain  the
oracle’s  answer. My wife and the nun tried to find cut  what
question I had asked, since in ordery to interpret  the

soroll  the interpreter needs to know  the guestion. Whern I
explainaed my guestion, they both laughed and thought T was orazy.
When consulting the oracle you must inguire about your own future.

I magged my wife to translate the soroll. Her

translation is given below:
"HIG.  Ancient History-—-lLusan Febels.

Water rums  thru small stones on a viver. The sage iz busy

cur i wind  and bright moon days. Somesbody
divection we should go.  Just go ahead and take the good  small

flowery of the forest.

This posm represents a2 boat on a small river. Every problem
will get the sage’s help.

AT WET W Flarn things with reazon. Use will and hesart. Be

conservative and walt for the chamce.  Things will go lucky.
There iz safety at home and luck being alone. Hunting,

trading, and marviage asre good. If you are pregnant, it will be

a boy. There is a visitor on the farm and good luck with silk

WHIT T W Wwith the farm animals of  ancther Fouses.

The person

will be here. There is good luck in law
suits.” (Translation by Lily Wang abinante, 139310
Up to now, T can only make sense of one line. Going into  the

forest  to pilok flowers means to practice meditation. The one

cther idea that comes out of this scoroll is that the purpose of

is constant as walter passing over small stones.

=S
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for worehip the Mg SBhing Gung Temple was the

community. Mz Yo writes:

f soocial activity, the Ng Shing Gung

Temple

of worship. It was a town hall, a Chiness

YUy,

mopermeated the life of the community  in

connections linking social 1ife  and

commanity . We know San Jose  Chinese

Chime theatre wee b eros Where

Pyl s

ol

s life were swe to be part of a theatre’s

rnteresting of Fwan Yu's cult was his

aspned

and spivitualists. However, I have yet to

ords of Chinese  spiritualist groups. The

Chinese  veligion would  f1i1l 0 many  books.

simply fact of 1ife.
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tU. 8. Fopulation Census, 1830-19800

The census figures from 1890 to 1330 are probably inaccurate,
but at least representative. Some ldes of community cohesiveness
can be inferved from the number of Chinese living in San Jose  as

a percentage of the Chinese population in Santa Clara County.

For dnstance, from 1250 the pereentage of Chinese living
i San Jose declined from 4136 to 28X

Further, the decline of the San Jose Chinatown is evidenced by
the snoroachment of the oity fire department, city shops, and the

city corporation yard on the boundaries of Chinatown, shown by

The 1315 Sarnbovrmn map. Thiszs Sanborn map was updated to at  leasd

It was during the periocd of decline from 1920 to 1950, when the

=ty that the Ng Shing Gung

Chinese community  was abt ibs weak
Temple and the Five Sages begin to be the subject of a dispute

g and the oity government.

etwesn the Thine:

THE FIVE SAGES AND THE CITY FATHERS

John Heinlen, the owner of the Taylor Streest Chinatown, died in
1906, The Heinlen estate was taken over by the Pacific National
darnk of San Francisco.  The Pacific National Bank relied on the
Vosburg company to ligquidate the estate (San Jose Public Library,
P 120y, The Chinese of the Heinlenville Chinatown were to
continually  allege that John Heinlen deeded the property to the
Chinesse community. Mo record of the desd has yet been found.

The Ng Shing Gung Temple was acquired by the ity of San  Jose
for mot more then £730 on December 1, 1241, The sum of $7350  was

e dlas

¥



the  amount of back tawes owed to the stabe. The state property
tax, in California, is collected by the county. Thus, the County
of  Santa Clara  sold the temple to San Jose for  back taxes.
tMercury, Dec <4, 1941

Al in all, the City made cut like a thief. Im 1919, the
temple  furnishings alone were valued at £2,500 by a prospective
buyer and collector tMercury, Dec 1, 19410, To give the reader

an idea of the appreciation in value on the religiocus  furniture,

et
et
a3}
13k
I}
Pea

ancther  similar collection of Chine

temple artifacts were up

for  sale in Chico California less than twenty vyears ago. 1)

Hiod 1ywond offered three million dollars  for the

Am o a short term investment, the ity of San Jose acquirvred a

property valued at 2,750 for o December

2, 1941 the

wrmeEr s Bow Domp

temple from

the city for $2,750 (Mercury,

While oity hall was pursuing real specul ations nlalc]
¥ F s
member of Chinatown, Charlie Moy waged a one man campalgn o save

the temple from the clutches of city government. This was no

mee Article 19 of the California Constitubion  was

mzan feab,

i

R A in effect. Moy sought  out  friends  and cfficials,

attempting to mobilize the Chinese community. Suddenly, Moy was

spirvited awvay by Federal agents, who arrested Moy for  possession
of an opium pipe and opium pills.

The debate over the disposition of the temple then spread to
the wider community. On December 8, 241 the city council

recelved a2 lebtter from the

lon Club. The club asked that the

temple..."be preserved as a place of worship for owr old  Chine




residents. (8arm Joss City Council Minute Record)

On December 15, 1941 the city received correspondence  from
another community group.  The oity minutes read as follows:

"The Califormia Fionessrs of Banta Clara County read and filed a
request  with the San Jose City Council that the building on the

lot  at the Socuth East corner of &th and Taylor...."be not sold"

"

but that it be preserved as & landmarbk by the City of San Juose.
CQouncil Minutes)

Indeed, the city council was divided on the issus of the temple

Councd Iman Fanduzzo pointed out that the prope

o

the oity, but the Chinese had title to the temp

fry
H

worship. Further, as to the Gode and relice of  the temple,
Farnduzzo  stated that...."the city has no rvight to claim  these

ol jeots, they belong to the Chinese community."  He went on to

that the rvights of the Chinese community were vested in  five

divectors  or brushe slected by the Ching

BOmany  YEears  ago.
Merocury, Dec 9 and 7, 13410
Others o the oity  council o rvesorted to move sophistic

arguimants, e city sophists sald the furnishings were  attached

to the temple and the temple belonged to the city, so  that  the

furnishings  belonged to the city (Meroury, Deo o3, AR The

ownership of the temple Sods and relics remains a viable legal
question  to this day. The legal issue lies hidden within  the
events =suwrounding the claims of ownership levied on the Five

Sages.



SOME LEGAL QUESTIONS

We must mnow make a brief excursion ints the law. Let us first

consider  the dsswe of real state ownershilp. & transfer of
ownership of the temple from Heinlen to the Chinese would have to

be in writing az stipulated in the Statute of Frauds (California

Tivil  Code, =sec 1622, However, the Chinese were certainly in

z=ion of  the temple, o that a purchaser of  the property

[E G

would be denied any claim to be a boma fide purchaser, should he

the property from someone else other than the possessors

g o hia

(Calif. Dept. Es

po 88y, Further, the party to first

record ism not protected by the recording laws  in such &
situation. Thus, the city was not dealing with some elusive
private party in the guise of the Hienlen estate. The city was

LA [ CrE

xl to o deal with the Chinese, who were the possessors  of
the temple.
When the county decided to collect back taxes on the temple,

t in the property, in the form or &

The county acguired an inter

taw lien. The county was generally within its rights to sell off

privately owned real estate to collect back taxes.
Mowever, the oity and county were dealing with a Chinese

raliglious  corporation. Religiows corporations are exempt {from

property  tawx

i Califormia. Im order to claim  an ewemption

from paying property tas, the temples had to register  with  the
state. At the time when the county claimed the back taxes, the

temple  did not have an affidavit on file with the state. The

i

county tax collectors decided to zealously enforce the letter of

the law. They might just as well respected the fresdom  of



worship  and  allowsd the Chinese to file for  the exemption.
Obviouzly, buresasucrats were made of sterner stuff and felt no
qualms abouwd wsing law to engage in some sharp practice.

Later, the claim would be made that Heinlen paid the taxez on

the templs.  Therefore, the temples bhad to pay bawes. If this

=20, Heinlen was paying a taw that did not need to be paid, since

smption could have been obtained.

When the city purchased the temple from the county, a bad title
becams wirss. Toomy mind, the city never had legal title.
Let  wuz  leave the bellicose bureauwcrats banging at  the door,

o the temple, and pursus the city’s claim

ooooown the temple Gods and relics. Mo matter how  strong  the
city's  olatm to own the temple property and building might  be,
the city had no claim on the religious fwniture of the temple.

Early on in the controversy surrounding the temple, somes on the

city council sald the furniture inside the temple belonged to the

L

city because  the furnishings were fixtures. Im gensral, a

i

fixture must be attached to the land or building and be essential

or building.  The most important legal

for defining & fixture dis the intent of the person

i bhe personal property inbo the lamd. talife Dept.

Feal Estate, p &9,
A1l the temple furnishings, except for the Five Sages, were
shipped from Canton in 18828, after the temple was buildt. What

can be carried into a temple, could be carrvied out. The altars,

wiised were  not

i Tddin hese objects  were not



sntial  to the use of the building: we use & building
eszentially for shelter, not religion.

A fine distinction might be made regarding the finely carved
wood  arach within the temple. When it arvived from Canton, &
plaster moulding had to be fabricated to hold the wood arch  to
the building  (Nunes, 19213, However, even the wood arch was made

in such a way that it could be shipped, put up, and taken down.

Thits, the religious  furnituwrs  and articles were chattels

mal property belonging to an organized Chinese community.

Chattels cannot e subject to a foreclosure of real estate.

ACCOUMTTL UNITED
Dury story left of f with the city council divided over what to
do about the temple. President Harvy Young, Fred Doerr, Delitt
Fucker, and Seth CTorbett wanted to desd the temple to the Chinese

or one dollar.  Councilman Bradley said the city could not  give

property  away o smell it for 1l tharm a reasonable  value.

Councilman Fandazzo pointed out that the city could not give the
temple away because the temple did not belong to the city.
Mevoury, Dec 7, 13310,

¥

By Decembsr 9, 1941, the council voted to give the Chinese &0

to incovrporate an tization that could accept ownership

of  the temple (Mercury, Dec 9, 19412, However, the Chine

already Fadd Al crganizabion im the form o f elected

vepresent s Why was mnot the city dealing with the Chinese

crganization that already sl

& few

ve o later, & Chinesse group did file article

incorporation in Bacramento on Januwary 21, 1944, The nams of the

27



incorporated group was the Temple of the Five Gods.  The articles
of dncorporation included the following:

"The purpose of the corporation will be to maintain a temple o
church  for religious worship for Chinese people of San Jose  and
vicinity according to the rites of the Buddhist  and Confucian

faiths.,"

e articles also stated the ochurch had existed & &ri

urnincorporated Tl wEar H. tMercury, Jan 21, 19442
Oy Dotober 18, 1944 the City Manager  John  Lynch

g e the  ocity lesss  the templs to the Chinese. The

city  would preserve  and control oa historical  landmark. The

Chinese

wearea  to pay rent to the oity and keep  the temple in
Fepalr. Showld the Chinese faill to make repairs, then the oity
winttlad pay for the repaivs. The oiby would also strengthen its
claim of ownership by investing in the maintenance of the temple.

Indesd, & short timse later, Lynoh

clamoring for the temple to

be repaired at city ewpense. For in December of 1944, the city

e T

paid #2882 to make some minor vepalrvs to the temple. (Merocury, Oct

THE BUDDHAS VISIT A MOTHER IN TAIWAN

While events were being played out in San Jose, a woman  in

o

Taiwarn, who was to later live in San Jo was visited by Ewan

Yin. Fim Cheng Wang was born February 10, 1302, She married and

raised a family of ten children. Sometime in 1944, her eldest

son Thomas Wang ans down with s mouth infection. Eim was

frantic to treat her son’s infection, but the family was




with the many problems facing her  family, Him

went to a temple to pray. Fim prayed to the image of Kwan Yin as
zhe  had done so many times before. Hhile she was  praying, shig
saw & wWwhite light flash through  the temple. Suddenly shs
recelved an  inspirvaticon on how to cwre her son.  Using only &

stter the waltser, she sprinkled TE

bowl of water and branch bto

=on was healed.

S

Fim began to go into tramces at night.  The Buddhas would come

into Mim o and greest

othaer  through  Kim. Once again the Buddhas were speaking with
many volces.  During ome btrance, Fim walked around the room as 1f

laying on the flaoor. This

Epping over obstacles

puzele Fim?s daughter Juno, who a witne ton her mother®s

trances. Within days, the village suffered a major flood. Mary

and human bodies lay about the village after the waters

Fim  used her charism for the good of others. She gave good

g o pern, e R
Wi beod s

advice; vy healings; and, she  could predict the

future. During World War II, Taiwan was governed by Japan.

Japarn of couwrse had invaded China. The Japanese conscoripbed most

wf the young men of Taiwan to fight in the Japanese army. Except

were Dhinese. 2% the

the people of

EE

end of  the war, one Taiwvane

spalred of  ever seeing

L

their son againg he had been impres into the Japanese army and
had not returned home.  FEim accurately predicted the date of the

img o man's  arvival, despite the scepticism of the man's

family.

Due to Kim's spiritual gifts, the family began to prosper. Him

L.
i~d
Lo

i

wolllad then talk to sach



made the fortune.  Even though

T writhen

e

write, Kim valoped

languags, *to been  track of  the

i she

wonild alw Y 5

m

transactions. BaYy

-
LR R

and her material wealth to voocdes

"ll(__&li

o f

211

mer ol Clumo Wang, 19890
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The petition was referred to the city attorney by  the city

H

s

courpcil o oom May 7, 1394,

The matter lay dora

for bwo oy "=y wWhen on June 26, 1948

Councilman Moore that the Temple be returned to the

representatiyv

oted by the Chine population. The Chinese

and pay Tor any repalrs on

Duilding Imspector  Fobert

the temple nesded to be rvepalirvred at considerable

- P
i

ed to be tovrn down. Mercury, June 26, 194

m

SJRY
3

The  ocouncill vobed to ref the templs problem bto Dity Manager

1

1y City St oy iy the Historical Landmar ks

b

and Committes on Lands, Farks, and Fublic

oJose ity Council Minute

3]

Ly Jume 28, 19480

i

What was certainly to be a milestone in jurisprudence, the City
Robert Caszsin ruled that the legal title to the temple

witih  the ity becacause an individual was paying taxes on

up until the tawes fell delinquent (Mercury, June 29,
19488 . It looks like the city atbtormey was untroubled about &
conflict  of interest, even though the city attorney ruled in

favor  of the city, without benefit of court proceedings. Once

the oity claimed ownership, the city could have its way with  the

temple and the temple furnishings

On June 22, 1948 the Fublic Works Department put a lock on  the

doors  and  boarded up the windows of the temple. A few we
Ly
later, on  August 21, 1948, Councilman  Bradley proposed &

resclution that the teople be rared and the contents of  the

temple be ftuwned over to the Historical Landmarbe Committee.

ome Dity Council Minutes?
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Early in September of 1948, the Hip Sing Tong could raise only
900 to defray the costs for repalivs on the temple amounting  to

E0, 600, The Hip Sing Tong had just moved into a new  $320, 000
¥ = = 4 ¥

i

building at &£37 K. &th Strest in San Jose. tMercury, Sept. 2 and

3

Y

10, 194
In February of 1243, the American Institute of Architects

ar befors  the oity council, which called  for

,.,
L
=
i
=

3
;

‘
1

-
P
i

demolishing and rvebuiding the temple. City Mamager Campbell =said
b favoraed bthe ALA plan, along with the stipulstion that  money

e funds be pooled to

T, oity

Cly by money, and sta

CMevyoury, Fel &1, 194322

to vaisze money to rebulld the temple

of @ -ting & new

a btotal of £2,000,  The

temple was set at $6,700. Mercury, March 14, 1949

ard the oity council gob ocold

md the temple destroyved; and, the city

T oany fianancial commitment to vebwild the

temples (Mercury, March 15, 139490,

He

Im May, the City Engils igned cibty workers

t:l

oodemolish the bullding. CMer oy May <, 1949
= y Y ¥

s owere polsed to march on the  temnple,

events in the wider world may have been at work. Firvst, the City

Manager 0. W. Campbell w abrowt to present the largest budgst in

city history, with espeditures reaching three millon dollars.

Second,  during May of 1943, the RFed Chiness Army was driving

s the time  of  the "red

toward  Shangha

Py

. Third, this

W

anyorne  with a sympathy  toward Marx




to oa public inguistion.  The Merowry at this time is full

LY .

of  communist sympathizers  exposed and  condemned

before the public CMaoury, July &

marched on the Temple of  Five

On May 29, 19472 the oity work

temple to the ground.  The Five Sages and

the valuable temple furniture wa

carvied of f by the victorious

Lid

R
i

W

city minions (Meroury, May 29, U P

The mext day, the Merowy contained a story on the fall of

4 - e T Aom o
Shanghal to the Red Chine A Y .

The Five Sages and the temple relics were carted off and stored
under the blesachers of the Sparitan Stadium. 54111 languishing in

Lol an Daptid

the Five

Historical Museum warshous

Warg moved from Taiwan to San

wWho nesded

consulted by Thines

oo SR
Dan Jo

o who wanted to know the futwe. Fim Cheng Weng paszsed

oy February 132, 1983,

1274 and 1287, two of the Sages vanished. One

7
k]

Sage: happens to be the statue of Fwan Yin.

arnd the cult of Fwan Yin remain  vital ard

livirng faiths ©to this day. The Po Wah 21 Temple in San

practices Chan Buddhism and has a chapel devoted to Ewan Yin.

o ominus bwo, will go oon display in Eelly FPark

sometime in Peptember of 1991,

"FPaerle was oy lord Foarn, of the latter days,

Lo Tom ]
et e



Mesd and shoulders stood hes out among b

e best;

Godlide and terrible in war, elegant and refined in peace,

Fesple rynred sy

of bha

Haloed as are tho

He stands, the brightest model for all ages,

Ard not oonly for the strenuous z he lived in. CEuan-Uhung,

Buddha also

zt like a rain-cloud.

chen the World's Saviowr speabks

wharn he has

P H

owsE the brus b all living beings.

Conze, 1990, p 1290
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